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Lox W& Die

Pai Hoi Tri€t Pao Ky 4 do Vién Tri€t Pao t8 chifc tai Pai Hoc
Cong Gido Hoa Ky & Hoa Thinh B&n vao cdc ngay 27-29 thdng 7, ndm 2001,
va tai Pén Thinh Dic Me Ding Con, Corona, California vao cdc ngay 3-5
thdng 8, 2001. Chi dé cia Dai Héi 1a Pao Hiu va Truyén Théng Tén Kinh
hay Ton Thd TS Tién cda Viét Nam.

D6i véi cdc nén vin héa chiu 4nh hudng manh mé bdi Pao Khéng
nhu Trung Hoa, Viét Nam, Nhit Ban, va Pai Han, viéc tudng nhd ngudi qud
8, nhat1a 8 tién va cdc nhan vat trong chinh gidi déng mot vai trd trong tAm
trong ddi sdng hang ngiy. Pao Hiéu, 14 ¢t 16i cla nguyén tic xit thé cha
Khéng T, ddi héi con cdi hét long chim séc cha me khi ho con séng, va
twéng nhd dén ho khi ho qua ddi. Viéc tudng nhd nhu vay khéng chi 13 mot
hanh vi din sy hay m6t nguyén tic xit th€ ma con 12 mot bdn phén ton gido
sdu xa ma 4t cd moi ngudi phai'ddm nhin. Bén phén nay dugdc thi hanh qua
nhiéu phuong thitc khdc nhau va trong nhiéu dip khdc nhau, chinh 1a bing
cdch dang cing thifc dn, cdc cit chi dn kinh nhu bdi quy, véi lay véi cdc ciy
nhang trén tay, khin nguyén, va trong nhitng dip dic biét nhu T&t Nguyen
Pén, hon 1& va tang 18.

Ti€c thay, d6i vdi nhitng Kito hitu A Chau, viéc thd ciing ngudi qud
6 dd c6 mot lich st dau thuong 1du dai dugc ménh danh 13 Cudc Tranh Luin
vé Nghi Thitc Trung Hoa. Tir th& kj 17 cho dén tién ban thé k¥ 20, ngudi
Cong Gido bi tuyét d6i ngdn cdm khong cho tham dy vao nghi thic thd ciing
ngudi qud cg clia Khdng T, vi dudc coi 12 mé tin di doan. K&t qud 1a ngudi
Cong Gido nhiéu khi bi 1én 4n 13 phin bodi lai di sdn vdn héa va ton gido clia
ho. Mai dén nim 1939 ngudi Cong Gido mdi duge phép chinh thifc thue hinh
viéc thd cing nay.

Tuy nhién, ngay cd by gid, viéc thd cing nay vin c6 vé ky la d6i
v6i ngudi Cong Gido, va vin chua dugc sit nhip hoan toan vao dudng 16i
ching ta thd phugng va cdu nguyén trong phung vu. Tinh trang nay con khé
khin hon d6i v6i nhitng ngudi A Chéu séng & ngoai qudc. V& phuong dién
vin héa va t6n gido, dao hi€u va thd cing t§ tién khong nhin duge su hd trg
cd trong gia dinh 14n ngodi xa hoi d€ c6 thé trién nd. Céc nha lanh dao tHn
gido va dén sy ciing nhv cdc phy huynh dang bj thich 6 manh mé dé tim
céc phuong cich ti€p tuc va nudi dudng truyén thong ton gido nay.
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C4c bai viét dude dang trong sd nay cda Tdp San Triét Pgo 1a nhitng
bai thuyét trinh trong hai dai hoi néi trén. Cdc bai nay néi vé cdc khia canh
kh4c nhau ctia sy ton kinh t8 tién. R4t ti€c, vi khudn khé han hep cta t3 bdo,
bai cla Gido Su B Hitu Thu n6i vé cdc khia canh gido duc cda dao higu
trong bdi cinh Hoa Ky phai dugc ddi lai s sau. Xin mdi quy ddc gid dén doc
bai nay trong s& tdi.

Vién Triét Pao rat hin hanh t8 chitc dugc dai hoi va gis ddy xudt
ban cdc bai thuyét trinh vé chii d& dao higu va viéc tn kinh t§ tién. Ching
t81 hy vong cdc bai nay sé thiic ddy nhiing cudc thdo ludn c6 ¥ nghia vé chi
dé quan trong nay.

. Ban bién tdp

Prom the Edéitor

The fourth Annual Conference of the Vietnamese Institute of Phi-
losophy and Religion was held at the Catholic University of America in
Washington, DC on July 27-29, 2001 and at the Sanctuary of Our Lady of the
Presentation in Corona, CA on August 3-5, 2001. Its theme was filial piety
and the Vietnamese tradition of the veneration or worship of ancestors.

For cultures heavily influenced by Confucianism such as those of
China, Vietnam, Japan, and Korea, remembrance of the dead, particularly of
one’s ancestors and public figures, plays a central role in daily life. Filial pi-
ety, which is the core of Confucian ethics, demands that children take good
care of their parents while they are alive, and to remember them after their
death. Such remembrance is not merely a civil or ethical act but a deeply
religious duty incumbent upon every person. This duty is carried out in vari-
ous ways and on different occasions, principally by means of the offering of
foods, gestures of veneration such as kowtows, deep bows with sticks of in-
cense clasped between the hands, and prayers, and on special times such as
the New Year, weddings, and funerals.

Unfortunately, for Asian Christians, this cult of the dead has had a
long and painful history known as the Chinese Rites Controversy. From the
seventeenth century to the early part of the twentieth century, Catholics
were severely forbidden to participate in the cult of Confucius and of the
dead, since it was judged to be superstitious. As a result, Catholics were of-
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ten accused of betraying their cultural and religious heritage. Only in 1939
was this cult officially permitted to Catholics.

Even now, however, this cult still seems to strange to Catholics, and
it has not been fully incorporated into the ways we worship and pray in the
liturgy. The situation is made more problematic for Asians who live abroad.
Culturally and religiously, filial piety and the cult of ancestors do not have
the kind of support, both in the family and the society, that they need to
flourish. Religious and civil leaders as well as parents are severely chal-
lenged to find ways to continue and promote this religious tradition.

The essays printed in this issue of The Journal of Vietnamese Phi-
losophy & Religion are talks given at the two conferences mentioned above.
They deal with various aspects of the veneration of ancestors. Unfortunately,
because of limited space, the essay by Dr. Bui Huu Thu, which discusses the
educational aspects of filial piety in the American context, has to be post-
poned to the next issue of the journal. Readers are kindly urged to peruse
this important essay in due course.

The Vietnamese Institute of Philosophy and Religion is proud to
have offered a conference and now the essays on the theme of filial piety
and the veneration of ancestors. It is our hope that they will provoke a lively
and informed discussion on this important theme.

The Editor

Bai Hji Triét Bpo Ky 4 tai Pai Hoc Céng Gido Hoa K3, 27-29/7/2001
The Fourth VIPR Annual Seminar at Catholic University,
Washington DC

TRIET DAO 2-2001 7



CULTURE AND LITURGY: ANCESTOR
VENERATION AS A TEST CASE

Peter C. Phan
The Catholic University of America

There is little doubt that by any measure “inculturation” is taking
the lion’s share of the efforts of the Church and theology, at least in
Asia. And one of the areas where inculturation is strongly urged is
liturgy and worship. Furthermore, in countries and cultures perme-
ated by Confucianism, such as China, Japan, Korea and Vietnam,
ancestor veneration (or ancestor worship or the cult of ancestors) has
been and continues to be a vexing and contentious issue, with im-
mense ramifications for evangelization and Church life, as the so-
called “Chinese Rites Controversy” has made paiufully clear.

In this essay I will first sketch the history of the Chinese Rites
Controversy as the background against which to approach the prob-
lem of liturgical inculturation in Asia. The focus is not on the com-
plex and lengthy historical development of the controversy but on
the theological issues that underlie it. Secondly, I will outline some
of these theological problems. Thirdly, I will present a particular
case of liturgical inculturation of ancestor veneration, namely, that
of Vietnam. In light of the Chinese Rites Controversy and the Viet-
namese liturgical experiment I will conclude with some general
guidelines on how liturgical inculturation should be implemented
today.

THE CHINESE RITES CONTROVERSY: THE HISTORICAL
CONTEXT

Early missionarics to China in the sixteenth century, during the
Ming dynasty (1368-1643), faced three distinct though related is-
sues: how to translate Christian terms, especially “God” into Chine-
se'; whether the liturgy should be conducted in the vernacular’; and
whether to allow certain rituals and ceremonies widely practiced, in
particular the veneration of Confucius and the ancestors.” While
each of these issues had its own complicated history and constitutes
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a fascinating theme for inculturation by itself, in this essay I will focus
on the third, and more narrowly, only on its second element, that is, the
veneration of ancestors, since it is the only remalmng issue that poses
serious challenges to hturglcal inculturation.* How the cult of Confu-
cius was perceived by missionaries can be gathered from the six ques-
tions posed to the Holy Office; see 101 Roman Documents, 10-14. The
fundamental question for Rome was whether the sacrifice offered and
the honors paid to Confucius had a religious character and hence were
“tainted with superstition,” or were simply a “civil and political rite.”

Before examining how Christian missionaries viewed the Chinese
practice of the veneration of ancestors, it would be useful to give a brief
description of xts main rituals which of course vary widely according to
time and place.” As soon as a person dies, after the usual acts of prepa-
ration of the corpse for burial, a piece of paper or white cloth which
bears the name of the deceased is placed in front of the coffin and is
carried to the cemetery. After burial, the piece of paper or cloth is
brought home and placed on the family altar to receive prayers and acts
of piety from family members. Eventually it is replaced by a piece of
wood, called “spirit tablet.” On its front, the name, family status, and
societal rank of the deceased are written, and on its back, the date of his
or her birth and death. Since this tablet is thought to somehow represent
the deceased, or something in which the soul of the deceased is believed
to reside, characters such as shen wei or ling wei or shen zu (the seat of
the spirit) are inscribed on it. In front of this tablet various ceremonies
such as the burning of incense and the kowtow are performed. On the
anniversary of the deceased’s death, on the first and fifieenth days of
the month of the lunar calendar, and on other solemn festivities such as
wedding and New Year, family members gather to perform acts of ven-
eration such as the kowtow (bowing until the forehead touches the
ground), burn incense and paper money, make offerings of food and
drink (which will be eaten later in a banquet). At the heart of all these
ancestral rites lies Asiao (filial piety), the most important virtue in Con-
fucian ethics, by which a person lives out his or her wu lun (five rela-
tionships) — ruler and subject, parent and child, husband and wife, older
and younger siblings, and friend and friend.

It is well known that the early Jesuit missionaries to China, in accor-
dance with Alessandro Valignano’s accommodationist policy’, were
open to accepting the veneration of ancestors as well as the cult of Con-
fucius as legitimate, except when any of these rites seemed to imply su-
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perstition. For example, with regard to ancestor worship, Matteo Ricei,
who worked in China from 1582 until his death in 1610, wrote in his
memoir:

The most solemn thing among the /iterati and in use from

the king down to the very least being is the offering they

annually make to the dead at certain times of the year of

meat, fruit, perfumes, and pieces of silk cloth — paper

among the poorest — and incense. And in this act they

make the fulfilment of their duty to their relatives, namely,

“to serve them in death as though they were alive.” Nor do

they think in this matter that the dead will come to eat the

things mentioned or that they might need them; but they

say they do this because they know of no other way to

show their love and grateful spirit toward them [the dead].

And some of them told us that this ceremony was begun

more for the living than for the dead, that is, to teach chil-

dren and the ignorant ones to honor and serve their living

relatives, since they [the children] see serious people doing

the offices for the relatives after their deaths that they were

wont to do to them when they [the relatives] were alive.

And since they do not recognize any divinity in these dead

ones, nor do they ask or hope for anything from them, all

this stands outside of idolatry, and also one can say there is

probably no superstition, although it will be better for the

souls of these dead ones, if they are Christians, to change

this into almsgiving to the poor.®

In 1585 Pope Gregory XIII gave the Jesuits the exclusive right to

work in China and Japan, but this restriction was later lifted by Popes
Paul V and Urban VTIL As the result, the Dominicans and Franciscans
from the Philippines entered China in 1630s.” They were joined by the
Augustinians in 1680 and the members of the Missions Etrangeéres de
Paris (the Paris Foreign Mission Society) in 1684. These new arrivals,
who adopted a missionary method different from that of the Jesuits, "
found the Jesuits’ accommodationist policies objectionable, and one of
them, the Dominican Juan Bautista de Morales, who came in China in
1633 and left in 1638, presented “Seventeen Questions” to the Sacred
Congregation for the Propagation of the Faith (Propaganda Fide) in
1643, attacking the Jesuits’ practices.!’ In 1645, on the basis of
Morales’s presentation and with Pope Innocent X’s approval, Propa-
ganda Fide condemned the Chinese Rites.
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Believing that the condemnation was influenced by Morales’s inac-
curate portrayal of the Chinese Rites as having a religious nature, the
Jesuits responded by dispatching one of his own, Martino Martini, to
Rome in 1651 to plead their case before Propaganda Fide. As the result
of Martini’s presentation, in 1656 the Holy Office, to which Martini’s
“Four Questions” had been sent for examination, published, with Pope
Alexander VII’s approval, a rescript in favor of the Jesuits on the
ground that the Chinese Rites were “merely civil and political.”!

Meanwhile in China persecutions broke out against the Christians,
and in 1665 most missionaries were exiled to Canton and put in deten-
tion there. Of those detained nineteen were Jesuits, three were Domini-
cans, and one was a Franciscan. Taking advantage of their time together
they held a conference (“The Canton Conferences™) on the missionary
strategies to be adopted in China. At the end of these conferences,
which lasted for forty days and ended on January 26, 1668, they issued
forty-two articles, the forty-first of which recommended that Pope
Alexander VII’s rescript permitting the practice of the veneration of
Confucius and the ancestors be followed unconditionally (omnino)."
These articles were discussed, amended, and voted upon. The Domini-
can Domingo Fernandez Navarette, who approved the articles, later
changed his mind upon his escape and return to Spain and wrote a book
attacking the Jesuits’ position regarding the rites. Asked by Juan Po-
lanco, O.P., a delegate of the Dominicans from the Philippines, whether
its rescript of 1656 had annulled thel645 decision of Propaganda Fide
regarding the Chinese rites, the Holy Office replied in 1669, with Pope
Clement IX’s approval, that both decrees had to be observed “according
to the questions, circumstances, and everything set down in them.”!*

Back in China, a momentous and tragic turning point in the Chinese
Rites Controversy occurred in 1693 when Monsignor Charles Maigrot,
a member of the Paris Foreign Mission Society and Apostolic Vicar of
Fukien (later bishop of Conon), issued a “mandatum” or “edictum” con-
taining seven points which condemned and forbade, inter alia, the cult
of Confucius and ancestral rites which he declared “tarnished with su-
perstition.”"> Maigrot’s mandatum created a furor of opposition, espe-
cially among the Jesuits. Four of them in Peking presented to Emperor
K’ang Hsi a statement on the meaning of the cult of Confucius and the
ancestors which they said is only “a means of showing sincere affec-
tion for members of the family and thankful devotion to ancestors of the
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clan” and asked for his authoritative opinion. The emperor confirmed

the correctness of their interpretation in a rescript on November 30,
1700.

Meanwhile in Rome Maigrot’s mandatum re-opened the whole ques-
tion of the Chinese rites since he had charged that Pope Alexander VII
was misled by Martini’s presentation in adopting a favorable stance to-
ward the Chinese rites. In 1704 Pope Clement X1 issued a decree con-
firming Maigrot’s condemnation of the Chinese rites, but wanted it to
be kept secret until its promulgation in China by his newly appointed
legatus a latere, Carlo Tommaso Maillard de Tournon, after his arrival
to the country.'®

De Tournon’s mission was an unmitigated disaster. After three fruit-
less audiences with K’ang Hsi in Peking, he left for Nanking.'” Mean-
while the emperor examined Maigrot on his knowledge of the Chinese
classics and the Chinese language, and finding it woefully inadequate,
issued an edict on December 21, 1706 banishing him from the country.
Furthermore, he required that only those missionaries could remain in
China who had been granted the p’iao, that is, the certificate by which
they promised to follow the practices of Matteo Ricci and to remain in
China all their lives. Apprized of this imperial requirement, de Tournon
published in 1707 a decree in which he instructed missionaries on how
to answer the emperor’s questions, and anticipating Pope Clement XI’s
still-to-be proclaimed 1704 decree, forbade the veneration of ancestors
and Confucius and the use of the spirit tablets.'®

The strongest condemnation of the Chinese rites came at the hand of
the same pope with the Apostolic Constitution Ex illa die (March 19,
1715), confirming de Tournon’s position.'” To add force to his rulings,
Clement XI attached the penalty of excommunication latae sententiae
to their violations and required missionaries to take an oath on the Bible
that they would observe his instructions “exactly, absolutely and invio-
lably ... without any evasion.” The new decree, promulgated in Peking
on November 5, 1716 by the vicar general Charles Castorano, met with
much opposition. The emperor ordered Castorano to go to Canton,
where the decree was circulating, to retrieve all the copies of Ex illa die
and send them back to the pope. :

In another attempt to enforce his decree Pore Clement XI sent
Charles Ambrose Mezzabarba as his apostolic legate to China. In his
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audience with K’ang Hsi the legate told the emperc: {hat he was author-
ized to grant certain permissions regarding the rites and that he was pre-
pared to relate to the pope the emperor’s thinking on the matter. It was
in Macao on November 4, 1721 that Mezzabarba issued a pastoral letter
in which he granted the infamous “Eight Permissions” regarding the
Chinese rites, even though he prefaced his letter by saying that he did
not intend to suspend Ex illa die or permit what had been prohibited by
* However, despite Mezzabarba’s protestatlons to the contrary, his
perrmssmns > did seem to go against the pope’s decree, and therefore
caused much confusion. Whereas Francgois Saraceni, vicar apostolic of
Shansi and Shensi, prohibited the use of the “Eight Permissions,” Fran-
cois de la Purification, bishop of Peking, allowed them in his two pas-
toral letters of 1733. Pope Clement XII had to write a letter in 1735 in
which he declared that the two letters of the bishop of Peking “are and
forever be wholly and absolutely null and void and invalid and of ut-
terly no force or importance.”

The final and most forceful condemnation of the Chinese rites oc-
curred on July 11, 1742 with Pope Benedict XIV’s Apostolic Constitu-
tion Ex quo singulari. The document reviewed the history of the Chi-
nese Rites Controversy from its beginning in1645 and quoted in full the
various papal statements against the Chinese Rites; reiterated the rejec-
tion of Mezzabarba’s “Eight Permissions” as “null, void, invalid, and
completely futile and ineffective”; ordered Ex illa die to be observed
“exactly, integrally, absolutely, inviolably, and strictly” under pain of
automatic excommunication reserved to the pope; expanded the formula
of the oath against the Chinese rites; and continued Ex illa die’s prohi-
bition of further discussions of the issue, again under pain of automatic
excommunication.”’

Benedict XIV wanted to settle the Chinese rites controversy once
and for all with his Constitution which he proclaimed to “remain in
force, all of it for all time to come.” Unfortunately, political events,
some two hundred years later, ironically not in China but in Japan,
forced the reconsideration of the Chinese rites and led the Church to
adopt a more flexible stance. On May 5, 1932, some students from the
Jesuit Sophia University refused to bow to the fanious Yasukuni Shrine
where the Japanese war dead were honored. When Jean Alexis Cham-
bon, archbishop of Tokyo, inquired from the Ministry of Education
about the meaning of the bow required of visitors to the Shinto shrine,
he was informed that the bow “has no other purpose than that of mani-
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festing the sentiment of patriotism and loyalty.”?* A year later, Edward
Mooney, the Apostolic Delegate to Japan, issued a statement allowing
Japanese Catholics to perform such a bow.

At about the same time, in the state of Manchukuo, which the Japa-
nese Kwantung army had established in Manchuria, an attempt was
made to make use of Confucianism, called the Wangtao [the Way of the
Benevolent Ruler] as a tool to unify the people. As a consequence,
Manchurian Catholics were required to render homage to Confucius at
the local shrine. Bishop Augustin Ernest Gaspais, in the footsteps of
Archbishop Chambon, asked the Manchurian government to clarify the
meaning of this act of veneration. He was advised that “the ceremonies
in honor of Confucius have as their sole objective the exterior manifes-
tation of the veneration one has for him, but they do not have at all any
religious character.””

As the result of these governmental declarations on the non-religious
character of the cult of Confucius and the veneration of ancestors,
Propaganda Fide issued on December 8, 1939, with Pope Pius XII’s ap-
proval, the instruction Plane compertum est in which it is said that (1) it
is lawful for Catholics to participate in public honors paid to Confucius;
(2) the image or name tablet of Confucius may be placed in Catholic
schools and saluted by a head bow; (3) if Catholics are required to assist
at public functions that appear to be superstitious, they should maintain
a passive attitude; and (4) bows of heads and other marks of respect in
front of the deceased or their images or name tablets are lawful and
honorable. In addition, the requirement of the oath was abolished.®*

With this document of Propaganda Fide, which the historian of the
Chinese Rites Controversy, Francis A. Rouleau, S.J., called the
“Liberating Decree” for China, a painful and lengthy chapter of the his-
tory of the Church in Asia came to an end. The instruction brought an
immense relief to missionaries to Asia by abolishing the requirement of
the oath and removed a serious obstacle to the conversion of many
Asians, in particular the educated class, by permitting, under certain
conditions, the cult of Confucius and especially the veneration of ances-
tors. Nevertheless, in spite of its short-term missionary gains, it left
many theological issues unresolved which are of great consequence for
the project of liturgical inculturation. It would be therefore useful to ex-
amine the theological issues underlying the Chinese Rites Controversy
as well as the doctrinal problems involved in the veneration of ances-
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tors.

THE CHINESE RITES CONTROVERSY:
INCULTURATION AND THEOLOGICAL ISSUES

There is no doubt that extra-theological factors, such as the rivalries
among religious orders (i.e., the Jesuits on the one hand and the Mendi-
cant Friars and the Paris Foreign Mission Society on the other), person-
ality conflicts, cultural chauvinism, misguided patriotism, the complica-
tions of the padroado system (i.e., between the Portuguese crown and
the Holy See), the misunderstandings between Emperor K’ang Hsi and
the Roman representatives, and even the competition between the Holy
Office and Propaganda Fide have all played a role in the Chinese Rites
Controversy. Nevertheless, from the writings of the people involved in
the dispute, it is clear that theological considerations also loomed large
in the decision to accept or condemn the Chinese rites. Indeed, the ba-
sic and often repeated argument of those opposed to the Chinese rites
was that they were “tainted by superstition,” whereas those who argued
for their toleration justified their position on the ground that these rites
were not religious but “merely civil and political.” Even Plane comper-
tum est, which allowed Asian Catholics to participate in the cult of Con-
fucius and the veneration of ancestors, did so only because these rituals,
“although in earlier times they were tied in with pagan rites, now that
customs and minds have changed with the flow of the centuries, merely
preserve civil expression of devotion toward ancestors, or of patriotism,
or of respect for fellow countrymen.”?

1. Leaving aside for the moment the question of whether ancestor
veneration is “merely civil and political,” to which I will come back be-
low, clearly the most important theological issue for those opposed to
the Chinese Rites was the nature of non-Christian religions. For them
ancestor veneration was to be rejected because they formed an essential
part of Chinese religions which could not be anything but paganism,
superstition, and idolatry, words frequently used in Roman documents
to describe the Chinese rites. Even Matteo Ricci, who had a deep re-
spect for the Chinese culture, had reservations about the veneration of
ancestors. As is clear from the passage of his diary quoted above, for
Ricei the cult of ancestors was legitimate only because it was for the
descendants simply “a way to show their love and grateful spirit” to
their ancestors, because the rite was meant more for the sake of the sur-
vivors than for the dead, that is, “to teach the children and the ignorant
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to honor and serve their relatives,” and because “there is probably
(forse) no superstition.” For Christians, Ricci recommended that the
veneration of ancestors be replaced by almsgiving to the poor. In other
words, despite his acceptance of the veneration of ancestors, Ricci did
not recognize its intrinsic value as a religious practice.

My point here is not to find fault with Ricci’s or any other seven-
teenth-century missionary’s theology of religions.?® Indeed, such a the-
ology already represented a commendable openness toward non-
Christian religions.”” Rather, my purpose is at once to point out that the
rejection, total or partial, of the Chinese Rites in the seventeenth cen-
tury was undergirded by a negative view of non-Christian religions and

to argue that a genuine liturgical inculturation is not possible unless
* such a theology of religions is abandoned. It is common knowledge that
there has been a Copernican revolution from the seventeenth-century
pessimistic theology of religions to Vatican II’s positive appreciation of
and commitment to “acknowledge, preserve, and promote the spiritual
and moral goods” found among the “teachings, rules of life, and sacred
ceremonies” of other religions.”® Tt was precisely the emergence of this
positive theology of religions during the waning years of Pius XI's pon-
tificate and especially at the beginning of Pius XII's that the reversal of
the longstanding rejection of the Chinese Rites was made possible.”

2. Inculturation as a theological and liturgical project was also made
possible by a new pneumatology which, in accord with this positive
theology of religions, sees the divine Spirit present and active not only
in individuals but also in collective realities such az cultures and relig-
ions. John Paul II affirms this kind of presence of the Holy Spirit when
he says: “The Spirit’s presence and activity affect not only individuals
but also society and history, peoples, cultures and religions. Indeed, the
Spirit is at the origin of the noble ideals and undertakings which benefit
humanity on its journey through history.”® In light of this pneumatol-
ogy, the primary goal of mission is no longer seen as saving individu-
als, which was the dominating preoccupation of past missionary efforts.
With Vatican II’s recognition that salvation is possible outside the visi-
ble confines of the Church,’' mission is now focused on the reign of
God which Jesus inaugurated in the power of the Holy Spirit. Mission is
carried out in activities such as proclamation, witness, worship, incul-
turation, liberation, and interreligious dialogue.32 By means of this
complex of activities, what is sought is not merely an external adapta-
tion of Christianity to the local cultures but, in the words of John Paul
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II, “the intimate transformation of authentic cultural values through
their integration in Christianity and the insertion of Christianity in the
various human cultures.”?

3. In addition to the questions of the salvific value of non-Christian
religions and the active presence of the Holy Spirit in cultures, another
theological issue underlying the Chinese Rites Controversy is Christol-
ogy, and more specifically, the role of Christ as the unique and univer-
sal savior, even though it was not framed in these precise terms during
the dispute. This issue was indirectly broached by Juan Bautista de
Morales when he raised the question of whether the Chinese word
sheng [holy], which Christian missionaries used to refer to the Trinity,
Christ, Mary, and the saints, may be used of Confucius.** It was also
implied in the question of whether Catholics are permitted to take part
in the cult of Confucius. At stake is the issue of whether the role of
Christ as the unique and universal savior excludes the role of other reli-
gious founders as mediators of salvation and other
religions as ways to God.

This question has been dealt with in contemporary theology under
the rubrics of exclusivism, inclusivism, and pluralism, and of ecclesio-
centrism, Christocentrism, theocentrism, and regnocentrism.> The chal-
lenge here is to find a coherent way to hold together the Christian claim
that Jesus is the unique and universal savior and the recognition that
various religions “reflect a ray of that Truth which enlightens all human
beings,”® between God’s particular self-revelation in Jesus and God’s
general self-revelation in non-Christian religions. The question is
whether it is possible to affirm with Jacques Dupuis that there is “a con-
vergence between the religious traditions and the mystery of Jesus
Christ, as representing various, though not equal, paths along which,
through history, God has sought and continues to seek human beings in
his Word and Spirit.”*” Clearly, on the positive answer to this question
depends the possibility of incorporating into Christian liturgy the sacred
texts, prayers, and rituals of non-Christian religions.

4. From the ecclesiastical point of view, during the Chinese Rites
Controversy the relationship between Rome and the Churches in China
was often put to the test, or to put it in terms of contemporary ecclesiol-
ogy, the nature of the Church as communio ecclesiarum hang in the bal-
ance. This was evident in the activities of the two papal legates Carlo
Tommaso Maillard de Tournon and Carlo Ambrogio Mezzabarba and
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the various decrees by which Pope Clement XII and Benedict XIV an-
nulled the pastoral policies of Frangois de la Purification, the bishop of
Peking. It was extremely unfortunate that the Roman authorities made
decisions regarding the Chinese Rites without a serious consultation
with the Chinese Churches and the Chinese Christian themselves.

It is widely admitted today that no real inculturation is possible with-
out a certain autonomy of the local Churches. Even Propagande Fide
recognized the wisdom of leaving the matter of giving rules and norms
of behavior regarding permitted or forbidden ceremonies in ancestor
worship to the local bishops and to the conscience of priests and the la-
ity.*® During the Special Assembly for Asia of the Synod of Bishops in

Rome (April 19-May 14, 1998), many Asian bishops demanded a legiti-
" mate autonomy for the local Churches, especially in matters of liturgi-
cal inculturation. Pope John Paul II himself has pointed out that
“inculturation must involve the whole people of God, and not just a few
experts, since the people reflect the authentic sensus fidei which must
never be lost sight of.... It must be an expression of the community’s
life, one which must mature within the community itself, and not be ex-
clusively the result of erudite research. 40 A healthy communion eccle-
siology, in which the local churches function in proper autonomy, is
then a necessary presupposition for inculturation. 4

5. For the possibility of the liturgical inculturation of ancestor wor-
ship, the question of its nature must be revisited. As has been shown
above, the Jesuits considered the practice of ancestor worship theologi-
cally acceptable because in their view, it was not religious but “merely
civil and political”** Tt was this precise understanding, encapsulated in
that terse phrase or its equivalents, and officially confirmed by the Japa-
nese Ministry of Education and the government of Manchukuo in 1932
(and already by Emperor K’ang Hsi in 1700!), that allowed Propaganda
Fide to reverse the Church’s three-century long condemnation of the
Chinese Rites. On the other hand, the Mendicant Friars and the mem-
bers of the Paris Mission Society saw in the rituals of ancestor worship
nothing but rank superstition and therefore to be forbidden because they
were, in their view, of a religious nature. #

Various explanations have been given for this discrepancy in the
evaluations of the Chinese Rites, the likely one being that the Jesuits
were explaining the veneration of ancestors (and the cult of Confucius)
from the perspective of the (mostly rationalistic and atheistic) literati,
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whereas the Mendicant Friars and the French missionaries were de-
scribing the rituals as practiced by the common people among whom
they worked. Be that as it may, there is little doubt, at least with regard
to ancestor worship, that it is a deeply religious act, indeed the most re-
ligious act in the everyday life of the followers of indigenous religions
in Southeast Asia. This point was well understood by Alexandre de
Rhodes (1593-1660), a seventeenth-century Jesuit missionary to Viet-
nam.** It was confirmed by Léopold Cadiére (1869-1955), a member of
the Paris Mission Society and a missionary to Vietnam for more fifty
years: “It is impossible to hold that the Vietnamese, at this moment in
time, do not believe in the survival and real presence of the ancestors in
the tablets, that they do not attribute supernatural powers to these ances-
tors, and that, therefore, the cult they render to them is not, properly
speaking, a religion. Such a theory is in total contradiction with what
can be seen every single day in Vietnam .... For the immense majority
of the Vietnamese, the ancestors continue to be part of the family and
the cult rendered to them is clearly religious.”®

Given the undeniably religious nature of ancestor worship, its litur-
gical inculturation can no longer be legitimated on the basis of its al-
leged “merely civil and political” character. Such a view, while making
things easier for theologians and liturgists, empties the rituals of ances-
tor veneration of their deepest meanings and transforming power.
Rather, with its religious nature frankly recognized, it is possible to ap-
peal to the doctrine of communion of saints and enlarge it in such a way
that the ancestors can find their appropriate place in this communion
and receive due veneration. Of great relevance to this project is Eliza-
beth Johnson’s development of the notion of communio sanctorum as
composed of all people, some of whom are paradigmatic figures, work-
ing out of holiness through creative fidelity in ordinary time, in relation
with those who have preceded them into eternal life and now accessible
to them through memory and hope, and in solidarity with the whole
community of the natural world.*®

6. Finally, of great importance for the liturgical inculturation of the
cult of ancestors is a renewed theology of popular devotions or better
popular religiosity or popular Catholicism that goes beyond the inade-
quate concept of pia exercitia.*’ Popular religion is neither mere super-
stitious practices (the elitist interpretation) nor the false consciousness
imposed upon the proletariat by the ruling class (the Marxist interpreta-
tion). Nor is popular religion the genuine religion that has been skewed
by official religion and now resides in the poor and simple folk (the ro-
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manticist interpretation). Nor is it the residue of the previous, pre-
Christian religion that now survives in a transformed and purified state
in Christianity (the remnant interpretation). Nor, finally, is it an articu-
lation of the social-psychological needs of individuals in their interac-
tion with the cosmic, social and political patterns of the environment
(the social-psychological interpreta\‘.ion).48

Rather, it must be recognized that every culture has its own religious
symbolization that takes place in two parallel forms, i.e., popular relig-
ion and organized world religions, each with its own official liturgy and
worship. Both popular religion and official religion are distinct sym-
bolizations of the liturgy of life; the one should not be identified with
the other, or replaced by the other, or reduced to the other, with the offi-
cial liturgy deemed superior to popular religiosity. At any rate, without
a robust theology of popular religiosity, the veneration of ancestor will
be doomed to remain on the margins of liturgical worship.*

VENERATION OF ANCESTORS:
A VIETNAMESE EXPERIMENTATION

As is well known, Vietnam, along with Korea and Japan, has heavily
been influenced by China, especially its Confucian culture. This influ-
ence is most visible in certain funerary rites and especially in the cult of
ancestors.”® Needless to say, the Chinese Rites Controversy and the
Roman position regarding ancestor worship affected Vietnamese Ca-
tholicism as well, profoundly and extensively, even until today. Indeed,
many if not most of the questions raised to Propaganda Fide between
1742 1nd 1939 about the permissibility of certain rites connected with
ancestor worship came from the apostolic vicars of Tonkin and Cochin
China, as Vietnam was known to the West in the seventeenth century.’!

Curiously, though Propagande Fide's Plane compertum est was is-
sued in 1939, it was not until 1964 that the Vietnamese hierarchy,
somewhat unnecessarily, applied for its application to Vietnam. The re-
quest was approved on October 2, 1964.°* On June 14, 1964 the Viet-
namese bishops in a communication entitled “The Veneration of Ances-
tors, National Heroes, and War Dead” spelled out the concrete norms to
apply Propaganda Fide’s instruction. In general, the bishops distin-
guished three kinds of acts, attitudes, and rituals: those that are clearly
secular, patriotic, and social expressions of piety toward the ancestors,
national heroes, and war dead; those that are clearly religious in nature
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and contrary to Catholic belief, smack of superstition, and are per-
formed in places reserved for worship; and those that are of an ambigu-
ous nature. The first kinds are not only permissible but are to be encour-
aged and promoted; the second are prohibited; and the third need to be
examined according to the common local opinion: if they are generally
thought to be of a non-religious nature, they are permissible. If doubt
concerning their nature persists, it is permissible to act according to
one’s conscience. If possible, explanations of one’s intention should be
given with due tact, or one can participate in a passive manner.>>

On April 12, 1974 the Vietnamese bishops issued another communi-
cation in which they specified a list of activities, attitudes, and rituals
deemed permissible:

1. An ancestral altar dedicated to the veneration of the ancestors may
be placed under the altar dedicated to God, provided that nothing
smacking of superstition such as the “white soul” [the white cloth repre-
senting the dead] is placed there.

2. Burning incense and lighting candles on the ancestral altar, and
prostrating with joined hands in front of the altar or the repository of the
ancestors are gestures of filial piety and veneration, hence permissible.

3. On death anniversaries it is permissible to present the dead person
with “offerings of commemorative cult” according to local customs,
provided that one eliminates things smacking of superstition such as
burning paper money. It is also recommended that the offerings be re-
duced or changed to express more clearly their true meaning of respect
and gratitude to the ancestors, for instance, flowers, fruits, incense, and
lights.

4. During the marriage rites, the bride and groom are permitted to
perform the “ceremony of veneration toward the ancestors” in front of
the ancestral altar or the repository of the ancestors. These rituals are
expressions of gratitude toward, recognition of, and self-presentation to
the ancestors.

5. During the funerary rites, it is permissible to perform prostrations
with joined hands before the corpse as well as to hold burning incense
sticks in joined hands according to local customs, as a way to express
veneration for the dead person, just as the Church permits the use of
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candles, incense, and inclination before the corpse.

6. It is permissible to participate in the ceremonies venerating the
“lord of the place,” who is usually called the “titulary genius,” in the
village community building, to express gratitude toward those who his-
tory shows have earned the gratitude of the people, or the benefactors of
the village, and not to express a superstitious belief in evil spirits and
harmful ghosts.”**

In addition to the permission of these rituals of ancestor veneration
outside of the liturgy, the Vietnamese bishops have introduced two
properly liturgical innovations.” The first is an expansion of the prayer
for the dead in the Eucharistic Prayer of the Mass. In the second Eu-
charistic Prayer, instead of the simple formula “Remember our brothers
and sisters who have gone to their rest in the hope of rising again,” the
Vietnamese memento of the dead reads: “Remember also the faithful,
our brothers and sisters, who rest in peace in the expectation of the res-
urrection, and the dead who can only trust in your mercy. Remember in
particular our ancestors, our parents and our friends who have left this
world .6 Obviously, the explicit mention of “ancestors” is an attempt
at inculturating ancestor veneration into the liturgy, with significant
theological implications which will be detailed below.

The second liturgical innovation is the Masses for the celebration of
the lunar New Year or Tet. For the Vietnamese Te: is the most impor-
tant cultural and religious feast, the equivalent of New Year, Independ -
ence Day, Thanksgiving, and Christmas rolled into one.”” It symbolizes
the total renewal of all things. All debts should be paid, all bad feelings
set aside, and everything should be clean and new. On New Year’s
Eve, especially at midnight (giao thua), there are various rituals to per-
form, the main of which is to “welcome the ancestors” (ruoc ong ba) to
the home. Culturally, Tet is the celebration of the family: all members
of the family are supposed to return to the ancestral home to show grati-
tude to their ancestors and to renew the family bond. Religiously, it is
the occasion for the most solemn celebration of the cult of ancestors.
Members of the family gather before the ancestral altar with the pic-
tures of the dead ancestors displayed on it, make deep bows, burn in-
cense, make offerings, and pray for their protection. Catholics say their
prayers in front of the altar.

Tet is celebrated for at least three days: the first is reserved for the
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cult of ancestors and the living parents, the second for near relatives,
and the third for the dead. Alexandre de Rhodes had already attempted
to Christianize Tet by suggesting that its three days be dedicated to the
Trinity: “The first day in memory of the benefits of creation and conser-
vation, which is dedicated to God the Father; the second in thanksgiv-
ing for the inestimable benefit of redemption, which is dedicated to God
the Son; and the third in humble gratitude to the Holy Spirit for the
grace of being called to be a Christian.”® In the seventeenth century
and until even as recently as the twentieth, as long as the monarchy
lasted, on the first day of the year the emperor offered in the name of
the nation the Nam Giao [south gate] sacrifice to Heaven, which de
Rhodes interpreted as a “sacrifice offered to the heavenly King.””

Given the central position of ez, it is not surprising that the Viet-
namese bishops have undertaken to solemnize it with eucharistic cele-
brations. Five Mass formulas have been composed to express the vari-
ous meanings of 7et and are now in use: the first for the end of the year
in to give thanks and ask for forgiveness; the second for New Year’s
Eve to celebrate the passage into the new year (giao thua); the third for
the first day of the new year to praise God and to ask for peace and
prosperity; the fourth for the second day to pray for ancestors, grandpar-
ents and parents; and the fifth for the third day to pray for the sanctifica-
tion of labor.®

For our present purpose the fourth formula is of special interest.
Here are some of its significant prayers:

Collect: Father of mercies, you have commanded us to practice filial
piety. Today, on New Year’s Day, we have gathered to honor the mem-
ory of our ancestors, grandparents and parents. Deign to reward abun-
dantly those who have brought us into this world, nurtured us, and edu-
cated us. Help us live in conformity with our duties toward them ....
Prayer over the Gifts: Lord, accept our offerings and bestow your
graces abundantly upon our ancestors, grandparents and parents, so that
we may in our turn inherit their blessings ....

Preface: As we look at things in the universe, we clearly see
that every being has an origin and principle: birds have their nests, wa-
ter its source, and the human person coming into this world has a father
and mother. Moreover, thanks to your revelation, Father, we recognize
that you are the creator of all things that exist and that you are our Fa-
ther. You have giver life to our ancestors, grandparents and parents so
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that they may transmit it to us. You have also filled them with good
things so we may inherit them by knowing you, adoring you, and serv-
ing you ....

The inclusion of the veneration of ancestors into the Mass, and espe-
cially the mention of the term “ancestor” in the Eucharistic Prayer,
mark a monumental step in liturgical inculturation in Vietnam. We have
traveled a long way from the days of the Chinese Rites Controversy.
Theologically, it is important, at least for two reasons. First, in mention-
ing the ancestors explicitly in the Eucharistic Prayer and in praying for
them, the Vietnamese text does not distinguish between Christian an-
cestors and non-Christian ones (among Vietnamese Christians attending
Mass there are many whose ancestors did not receive baptism). In the
" cult of ancestors, the ancestors are venerated not because they have
been saved or were holy but simply because they are ancestors. Simply
in virtue of the physical bond with their descendants, the ancestors are
bound to protect them, and the descendants to honor them. Furthermore,
in describing the cult of ancestors, many Vietnamese bishops have used
not only the word fo tien [forebears] but also thanh hien [saint and sage]
to refer to those who should receive this cult. Of course, they do not
mean to say that these are “saints” in the Christian sense of being offi-
cially canonized, but clearly the old objection that the word “saint”
should not be used of people like Confucius no longer holds, and of
course there is no suggestion that the non-Christian ancestors have been
damned simply because they were not Christian.

Secondly, there is in the prayers cited above an affirmation that
somehow the ancestors act as mediators of the blessings and graces that
their descendants receive from God. The descendants are said to
“inherit” them from their ancestors. Of course, in these prayers the an-
cestors are not directly asked to “intercede” God for their descendants,
since these prayers are not addressed to them, in contrast to those said
in front of the ancestral altar at home. Theologically, of course, there
can be no objection to ask someone, dead or alive, canonized or not, to
intercede for oneself or others before God. The old objection that the
cult of ancestors, in so far as they are invoked in praver, is superstitious
is a red herring, since no Asian who practices this cult believes that the
ancestors are divine, in the strict sense of this term.

From the liturgical experimentation of the Vietnamese Church it is
obvious that the Church in Southeast Asia has moved a long way from
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Benedict XIV’s Ex quo singulari and even from Propaganda Fide’s
Plane compertum est, thanks to the recent theological developments in
the six areas mentioned above. However, there is still a long way to go.
To guide this further work of liturgical inculturation I will conclude by
highlighting certain principles and some of the lessons that can be de-
rived from the Chinese Rites Controversy.

1. Liturgical inculturation is never a simple matter of appropriating
rituals, sacred texts, and religious symbols of non-Christian religions
for Christian use. These elements cannot be uprooted from the religious
soil in which they grow and by which they are nurtured in order to be
grafted onto Christian worship. In so “baptizing” non-Christian reli-
gious elements Christians run the risk of committing what Aloysius
Pieris calls “theological vandalism” which is guilty of an “irreverent
disregard for the soteriological matrix of non-Christian religious sym-
bolism” and of ‘“‘a disguised form of imperialism.”® Liturgical incul-
turation must be predicated upon a positive regard for and acceptance of
this non-Christian “soteriological matrix.”

2. Consequently, an effective liturgical inculturation presupposes a
particular brand of theology of religions, the Holy Spirit, Christ, church,
communion of saints, and popular religiosity, as outlined above. With-
out a consistent theology of these aspects of the Christian faith, liturgi-
cal inculturation will remain incoherent, piecemeal, fragmented, and
limited. Quite often, disputes about the acceptability of a particular pro-
posal of liturgical inculturation arise ultimately from fundamental dif-
ferences in these theologies, and not from a superficially different
evaluation of the proposal itself.

3. Liturgical inculturation must not be carried out apart from interre-
ligious dialogue and the work for integral liberation, especially in Asia.
As Pope John Paul II says in his Apostolic Exhortation Ecclesia in
Asia: “Liturgical inculturation requires more than a focus upon tradi-
tional cultural values, symbols and rituals. There is also a need to take
account of the shifts in consciousness and attitudes caused by the
emerging secularist and consumer cultures that are affecting the Asian
sense of worship and prayer. Nor can the specific needs of the poor, mi-
grants, refugees, youth and women be overlooked in any genuine litur-
gical inculturation in Asia.”®® Inculturation, interreligious dialogue, and
liberation are the three inseparable aspects of Christian mission as well
as of liturgical inculturation.®®
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4. In liturgical inculturation a close collaboration between the local
churches and the Congregation for Divine Worship and the Discipline
of the Sacraments is absolutely necessary. Again Ecclesia in Asia says:
“Such cooperation is essential because the sacred liturgy expresses and
celebrates the one faith by all and, being the heritage of the whole
church, cannot be determined by the local churches in isolation from the
universal church.”®’

5. In the liturgical inculturation of the cult of ancestors in particular,
it seems that in order for it to be genuine and effective, a simple
“adaptation” envisaged by The Roman Liturgy and Inculturation would
not be appropriate. For one thing, its understanding of “popular devo-
tion” is seriously inadequate. Hence, its prohibition of the introduction
" of devotional practices into liturgical celebrations is not well founded.®
At a minimum, it must be said that the reason adduced is a non-
sequitur. The supposed superiority of liturgy over popular devotion is
by itself no reason for why popular devotion cannot be introduced into
liturgical celebrations. Indeed, not a few sacramental rituals began their
lives as “popular devotion.” On the presumed superior dignity of the
liturgy, see Peter C. Phan, “The Liturgy of Life as the ‘Summit and
Source’ of the Eucharistic Liturgy: Church Worship as Symbolization
of the Liturgy of Life?” 5-25. Furthermore, its view of the veneration of
ancestor is prejudicially negative, as something to be “accompanied by
purification and, if necessary, a break with the past.”®

It would seem therefore necessary to invoke the possibility of “an
even more radical adaptation of the liturgy” envisaged by no. 40 of the
Constitution on the Liturgy. Indeed, it may be said that the Vietnamese
bishops’ decision to mention the ancestors in the Eucharistic Prayer and
the composition of a special Mass for the ancestors on New Year’s
Day — ad experimentum — are already significant steps, albeit timid, in
this direction. Needless to say, a lot more work remains to be done. But
at least one is encouraged by the knowledge that there is no longer any
possibility of going back to the days of Charles Maigrot, Maillard de
Tournon, Clement XI, Benedict XIV, and even Propaganda Fide’s
Plane compertum est.

1. The question was which of the three Chinese available terms, namely,
shang-ti (sovereign on high), ¢’ien (heaven) and ¢ ien-ti (lord of heaven)
would be the appropriate equivalent for Deus. Matteo Ricci argued that it
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would be inappropriate to designate God with words such as Tai-chi
(supreme ultimate) and /i (principle), as the Neo-Confucians appeared to
him to have done. See his The True Meaning of the Lord of Heaven, trans-
lated, with Introduction and Notes by Douglas Lancashire and Peter Hu
Kuo-chen (Taipei-Paris-Hong Kong: Ricci Institute, 1985), 99-132. Ricci
himself was in favor of using the three words mentioned above as well as
the newly coined ¢ ien-chu (lord of heaven) interchangeably to designate
God. The use of 7"ien chu for God was approved by Pope Clement XI’s
decree Ex illa die (1715) and Pope Benedict XIV’s decrse Ex quo singulari
(1742). Today t’ien-chu is the official term for God in the Catholic Church
in China, whereas the Protestant Churches prefer shang-ti or shen (deity,
spirit).

2. For the use of Chinese in the liturgy, see Frangois Bontinck, La Lutte autour
de la liturgie chinoise aux XVIIé et XVIII¢ siécles (Paris: Béatrice-
Nauwelaerts, 1962).

3. The literature on this theme is immense and is readily available in the works
cited below and needs not be given here. For a readable account of the con-
troversy, see George Minamiki, The Chinese Rites Controversy from Its Be-
ginnings to Modern Times (Chicago: Loyola University Press, 1985), with
helpful bibliography (pp. 325-45). An international symposium was organ-
ized in San Francisco in October 1992 by the Ricci Institute on the signifi-
cance of the Chinese Rites Controversy in the context of the history of the
relationship between China and the West. It resulted in two important publi-
cations: 100 Roman Documents Concerning the Chinese Rites Controversy
(1645-1941), ed. Ray R. Noll (San Francisco: Ricci Institute for Chinese-
Western Cultural History, 1992) and The Chinese Rites Controversy: Its
History and Meaning, ed. David E. Mungello (Nettetal: Steyler Verlag,
1994). A recent important study is by Roland Jacques, “Le Dossier des rites
chinois doit-il &tre rouvert?” L ’Année caronique 41 {.599): 363-400. For a
brief outline of the controversy, see the introduction of Ray Noll in 00 Ro-
man Documents, vi-xviii. On the larger question of how the Jesuits transmit-
ted Christian ideas to the Chinese literati and the latter’s reactions, see John
D. Young, Confucianism and Christianity: The First Encounter (Hong
Kong: The University of Hong Kong Press, 1983).

4. With Vatican IT’s liturgical reform, the use of vernaculars in liturgical cele-
brations is no longer an issue. With regard to the cult of Confucius, political
changes in China as well as in other countries which had sponsored it have
made the practice obsolete. The cult of Confucius started out most probably
as a practice of his family and clan in the context of ancestor worship. The
fact that it became a national practice was due to a fortuitous event. In 213
BC,, during the Ch’in dynasty (221 B.C.-207 B.C.), a decree was issued to
burn scholarly books that extolled the traditional ways of the past. The suc-
ceeding Western Han dynasty (206 B.C.-A.D. 8) tried to restore the ancient
order by recovering classical books which, according to tradition, Confucius
had compiled and edited. Thus Confucius became the voice of tradition, and
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Confucianism was established as the official state orthodoxy. In A.D. 59,
Emperor Han Ming Ti made Confucius the patron of scholars and ordered
that sacrifice should be offered to him at all government schools. In this way
the cult hall became part of the school establishment. During the T’ang dy-
nasty (A.D. 907-960), Emperor T’ai Tsun ordered every district to construct
a sanctuary or temple (wen maio) to honor Confucius. In this way the cult
became a part of the Chinese society, especially when the Confucian clas-
sics were made the standard textbooks of Chinese education and later recog-
nized as the canonical books of China.

The ritual for the cult of Confucius was elaborated by the Ministry of
Rites and sometimes determined by the emperor himself. The sacrifice takes
the form of a solemn banquet; strict attention is given to the preparation and
offering of selected dishes including ox, pig, sheep, as well as assorted vi-
ands and wine. Sacrifice is held twice a year, mid-spring and mid-autumn,
and performed by Confucian literati (Confucianism does not have a priestly
caste). Another ritual is performed by successful candidates of the national
examinations as a sign of gratitude to Confucius. The hall in which the sac-
rifice is offered contains spirit tablets (/ing-kuei) of Confucius, his four clos-
est disciples, and additional Confucian scholars (in 1530 Emperor Chia
Chung ordered all the images replaced by spirit tablets).

. For a fuller description of the funeral rites among Chinese and Vietnamese,

see Peter C. Phan, “The Christ of Asia: An Essay on Jesus as the Eldest Son
and Ancestor,” Studia Missionalia 45 (1996): 38-40.

. How the missionaries viewed this veneration of ancestors and its rites can be

seen from the questions posed to the Holy Office. See 101 Roman Docu-
ments, 15-18.

. Alessandro Valignano (1538-1606) was appointed Visitor of the missions to

East Asia in 1573. When he came to Japan in 1579, he objected to the West-
ernizing tendencies of his confreres’ missionary methods, and recommended
instead a gradual inculturation into the Japanese culture and way of life. It
was he also who, after arriving in Macao in 1578, decided that the only way
for missionaries to have any success in their work is by way of mastering
the local languages. It was he who assigned Michele Ruggieri and Matteo
Ricci the task of studying Chinese. He also made a very important decision
to sever the China mission from the jurisdiction of Macao so that the supe-
rior of the China mission could have greater freedom of action. Moreover, it
is certain that he issued in 1603 a set of directives regarding the ancestral
and Confucius rites the text of which is now lost but whose contents can
safely be derived from Matteo Ricci’s writings on the subject. For Valig-
nano’s own missionary work through writing catechisms, see Peter C. Phan,
Mission and Catechesis: Alexandre de Rhodes & Inculturation in Seven-
teenth-Century Vietnam (Maryknoll, NY: Orbis, 1998), 113-14.

. Fonti Ricciane: Storia dell’introduzione del Cristianesimo in Cina scritta da

Matteo Ricci S.I, ed. Pasquale M. D’Elia, 3 vols. (Rome: La Libreria dello
Stato, 1942-1949). Here vol. 1, 177. Translation with emendation from Mi-
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namiki, The Chinese Rites Controversy, 17-18. For the English translation of
Ricci’s diary, see Matteo Ricci, China in the Sixteenth Century: Journals of
Matthew Ricci 1583-1610. Translated from the Latin of Nicholas Trigault,
S.J. by Louis J. Gallagher, S.J. (New York, 1953). Ricci is believed to have
issued in 1603 a set of guidelines regarding the cult of Confucius and ances-
tors. The text is no longer extant, but no doubt the guidelines reflected his
understanding of the Chinese rites contained in this passage.

9. On the work of the Dominicans in Philippines and China, see John E, Willis,
Sr., “From Manila to Fuan: Asian Contexts of Dominican Mission Policy,”
in Mungello (ed.), The Chinese Rites Controversy, 111-27.

10.For an explication of these two methods, see James S. Cummings, “Two
Missionary Methods in China: Mendicants and Jesuits,” Archivo Ibero-
Americano 37 (149-152) (1978): 33-108. For a friendly exposition of the
Dominican position, see Fidel Villarroel, “The Chinese Rites Controversy:
Dominican Viewpoint,” Philippiniana Sacra XXVIII/82 (1993): 5-61.

11.For the text of Morales’s questions regarding the Chinese Rites, see 100
Roman Documents, 1-4.

12.For the text of Martini’s four questions, see 100 Roman Documents, 5-6.

13.For the text of the forty-first article, see Minamiki, The Chinese Rites Con-
troversy, 33.

14. See 100 Roman Documents, 7.

15.0n Charles Maigrot and his role in the Chinese Rites Controversy, see
Claudia von Collani, “Charles Maigrot’s Role in the Chinese Rites Contro-
versy,” in Mungello (ed.), The Chinese Rites Controversy, 149-83. For the
text of Maigrot’s “mandatum,” see /00 Roman Documents, 8-10.

16.For the text of the Holy Office’s detailed response to Maigrot’s seven arti-
cles and of Clement XI’s confirmation of Maigrot’s “mandatum,” see 100
Roman Documents, 8-24.

17.0n the work of de Tournon as papal legate, see Edward J. Malatesta, “A
Fatal Clash of Wills: The Condemnation of the Chinese Rites by the Papal
Legate Carlo Tommaso Maillard de Tournon,” in Mungello (ed.), The Chi-
nese Rites Controversy, 211-45.

18.For the text of de Tournon’s decree, see 100 Roman Documents, 27-29.

19 For the text Clement XI’s Ex illa die, see 100 Roman Documents, 49-54.

20.For Mezzabarba’s text with the “Eight Permissions,” see 100 Roman Docu-
ments, 55-.

21 For the text of Benedict XIV’s Constitution, see 100 Roman Documents,
46-61.

22 Minamiki, The Chinese Rites Controversy, 145.

23 Minamiki, The Chinese Rites Controversy, 177.

24 For the text of Plane Compertum est, see 100 Roman Documents, 87-88.

25.100 Roman Documents, 87.

26.The view that non-Christian, “pagan” religions were infected with supersti-
tion and idolatry was almost universal in the seventeenth and subsequent
centuries. See Peter C. Phan, Mission and Catechesis: Alexandre de Rhodes
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& Inculturation in Seventeenth-Century Vietnham (Maryknoll, NY: Orbis
Books, 1998), 82-96.

27 For instance, Ricci maintained that in the matter of Chinese names for God,
Tian (heaven) and Shangdi (lord on high), which had been used in the Chi-
nese classics (e.g., the Book of History and the Book of Songs) correspond
with the Christian concept of God. Furthermore, some Jesuits such as Jean
Frangois Foucquet and Joseph de Prémare, who are known as the
“Figurists,” even held that certain Chinese classics (e.g., the Book of
Changes) contain figures or types of persons or events in the New Testa-
ment, in particular Jesus. On this theme, see Knud Lundbacek, “Joseph de
Prémare and the Name of God in China,” in Mungello (ed.), The Chinese
Rites Controversy, 129-24.

28.Vatican I1, Declaration on the Relationship of the Church to Non-Christian
Religions (Nostra Aetate), no. 2.

29.Two encyclicals of Pius XII were of special significance: Summi Pontifica-
tus in Acta Apostolicae Sedis 31 (1939) 429 and Evangelii Praecones in
Acta Apostolicae Sedis 43 (1951) 521-24.

30.John Paul IT’s encyclical Redemptoris Missio, 28.

31.For a thorough study of the possibility of salvation outside the Church, see
Francis Sullivan, Salvation Outside the Church? Tracing the History of the
Catholic Response (New York: Paulist Press, 1992).

32.For recent theologies of mission, see, besides David Bosch’s magnum opus
cited above, M. Thomas Thangaraj, The Common Task: A Theology of Mis-
sion (Nashville: Abingdon, 1999); New Directions in Mission and Evangeli-
zation, vol. 1, Basic Statements, 1974-92, ed. James Scherer and Stephen
Bevans (Maryknoll, NY: Orbis Books, 1992); vol. 2. Theological Founda-
tions (1994); vol. 3. Faith and Culture (1999); Toward the 21* Century in
Christian Mission, ed. Robert T. Coote and James M. Phillips (Grand Rap-
ids: William Eerdmans, 1993); Leslie Newbigin, The Gospel in a Pluralist
Society (Grand Rapids: William Eerdmans,1990); William R. Shenk,
Changing Frontiers of Mission (Maryknoll, NY: Orbis Books, 1999); An-
drew F. Walls, The Missionary Movement in Christian History (Maryknoll,
NY: Orbis Books, 1996); Vinoth Ramachandra, The Recovery of Mission:
Beyond the Pluralist Paradigm (Grand Rapids: William Eerdmans, 1996);
Trends in Mission: Toward the 3" Millennium, ed. William Jenkinson and
Helene O’Sullivan (Maryknoll, NY: Orbis Books, 1991); Peter C. Phan,
“Christian Mission in Contemporary Theology,” Indian Theological Studies’
XXXI (1994): 297-347; idem, “Human Development and Evangelization,”
Studia Missionalia 47 (1998): 205-227. There is also the very useful Dic-
tionary of Mission: Theology, History, Perspectives, ed. Karl Miiller and
others (Maryknoll, NY: Orbis Books, 1997); Donal Dorr, Mission in To-
day’s World (Maryknoll, NY: Orbis Books, 2000).

33.Extraordinary Synod of Bishops of 1985, Final Report, 11, C, 6. Quoted by
John Paul IT in his encyclical Redemptoris Missio, no. 52.

34.See 100 Roman Documents, 4.
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35.For these categories, see the works of Paul Knitter such as No Other Name?
A Critical Survey of Christian Attitudes to World Religions (Maryknoll, NY:
Orbis Books, 1985); One Earth Many Religions: Multifaith Dialogue and
Global Responsibility (Maryknoll, NY: Orbis Books, 1995); and Jesus and
the Other Names: Christian Mission and Global Responsibility (Maryknoll,
NY: Orbis Books, 1996).

36.Nostra Aetate, no. 2.

37.Jacques Dupuis, Toward a Christian Theology of Religious Pluralism
(Maryknoll, NY: Orbis Books, 1997), 328. See also Dupuis’s very helpful
essay, “Universality of the Word and Particularity of Jesus Christ,” in
Daniel Kendall and Stephen Davis (eds.), The Convergence of Theology
(New York: Paulist Press, 2001), 320-42; Peter C. Phan, “Are There Other
‘Saviors’ for Other People? A Discussion of the Problem of the Universal
Significance and Uniqueness of Jesus the Christ,” in Christianity and the
Wider Ecumenism, ed. Peter C. Phan (New York: Paragon House, 1990),
163-80 and idem, “The Claim of Uniqueness and Universality in Interrelig-
ious Dialogue,” Indian Theological Studies 31/1 (1994): 44-66. For a differ-
ent view, see the Declaration of the Congregation of the Doctrine of the
Faith Dominus Jesus (Rome, August 6, 2000). John Paul II emphasizes the
subordinate role of other religious founders and religions vis-a-vis Jesus:
“Although participated forms of mediation of different kinds and degrees
are not excluded, they acquire meaning and value only from Christ’s own
mediation, and they cannot be understood as parallel or complementary to
his” (Redemptoris Missio, 5).

38.See the message of Propaganda Fide called “mens” addressed to
Archbishop Mario Zanin, Apostolic Delegate to China, on February 28,
1941. See 100 Roman Documents, 88-89.

39.For example, the Japanese Conference of Catholic Bishops pointed out the
absurdity of requiring the translation of liturgical texts, which has been done
by the best Japanese experts in Japan and has been approved by the Japanese
bishops themselves, to be further approved by Rome whose knowledge of
the Japanese language and culture is minimal. See Peter C. Phan, The Gath-
ering of the Asian Churches. The Asian Synod, Texts and Commentaries
(Maryknoll, NY: Orbis Beoks, forthcoming).

40.Redemptoris Missio, no. 54.

41.0n communion ecclesiology, see the works of Jean-Marie R. Tillard,
Church of Churches: The Ecclesiology of Communion, trans. R. C. De
Peaux (Collegeville, MN: Liturgical Press, 1992) and Flesh of the Church,
Flesh of Christ: At the Sources of the Ecclesiology of Communion, trans.
Madeleine Beaumont (Collegeville, MN: Liturgical Press, 2001). See also
Dennis Doyle, Communion Ecclesiology (Maryknoll, NY: Orbis Books,
2001).

42.The expression “merely civil and political” was first used in the response of
the Congregation of Holy Office to the third question posed by Martino
Martini. See 100 Roman Documents, 5.

TRIET DAO 2-2001

31



43.As the Holy Office puts it tersely: “They [the Chinese kowtows in front of
the deceased] are intrinsically illicit and superstitious. They are not evil be-
cause they are forbidden. They are forbidden because they are evil.” See 100
Roman Documents, 65.

44.See Peter C. Phan, Mission and Catechesis, 92-96.

45.Léopold Cadiere, Croyances et pratiques religieuses des Vietnamiens, vol.
I (Hanoi: Imprimerie d’Extréme-Orient, 1944), 39. My translation. See also
Peter C. Phan, Mission and Catechesis, 26-28.

46.See Elizabeth Johnson, Friends of God and Prophets: A Feminist Theologi-
cal Reading of the Communion of Saints (New York: Continuum, 1999),
219-43.

47.See Vatican II’s Sacrosanctum Concilium, no. 13.

48.For a helpful discussion of popular religion, see Robert Schreiter, Con-
structing Local Theologies (Maryknoll, NY: Orbis, 1985), 131-39. See also
the various essays in Liturgical Ministry 7 (Summer, 1998): 105-46.

49.0n popular religiosity, see Orlando Espin, The Faith of the People: Theo-
logical Reflections on Popular Catholicism (Maryknoll, NY: Orbis Books,
1997); Anscar Chupungco, Liturgical Inculturation: Sacramentals, Religios-
ity, and Catechesis (Collegeville, MN: Liturgical Press, 1992), 95-133; Tho-
mas Bamat and Jean-Paul Wiest (eds.), Popular Catholicism in a World
Church. Seven Case Studies in Inculturation (Maryknoll, NY: Orbis Books,
1999); Peter C. Phan, “The Liturgy of Life as the ‘Summit and Source’ of
the Eucharistic Liturgy: Church Worship as Symbolization of the Liturgy of
Life?” in Timothy Fitzgerald and David Lysik (eds.), Incongruities: Who
We Are and How We Pray (Chicago: Liturgy Training Publications, 2000),
25-29); and Robert Brancatelli, “Religiosidad Popular in Contemporary
Magisterial Documents and Hispanic-American Theology (1974-1997): An
Analysis and Critique,” Ph.D. dissertation, The Catholic University of
America, Washington, DC, 2001.

50.See Neil L. Jamieson, Understanding Vietnam (Berkeley: University of
California Press, 1993), 11-41; Nguyen Huy Lai, La Tradition religieuse,
spirituelle et sociale au Vietnam Paris: Beauchesne, 1981), 53-123; and Pe-
ter Phan, Mission and Catechesis, 20-28.

51.See 100 Roman Documents, 61-82.

52.In announcing this approval, Nguyen Van Binh, Archbishop of Saigon,
wrote: “This is a historic day, a new event for the whole Church of Viet-
nam .... It is hoped that the veneration of ancestors and saints and sages,
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humanity will meet at all times and places: “Our Father Who Art in
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heaven.” Sacerdos 36 (December 1964)891-92. My translation from Viet-
namese. The enthusiastic words with which the archbishop greeted this ap-
proval of the veneration of ancestors express well the importance of this
practice for Vietnamese Catholics.

53.See the Vietnamese text in Sacerdos 43 (July 1965): 489-92. A French
translation is available as “L’église du Vietnam et la question des rites,”
Missions étrangeéres de Paris 145 (May-June, 1966): 7-10.

54.Sacerdos 156 (1974): 878-880. My translation from Vietnamese.

55.The second edition of the Roman Missal in Vietnamese was published in
1992 by the liturgical commission of the Vietnamese episcopal conference.
The missal does not bear the Vietnamese bishops’ approval nor the impri-
matur, but only mentions the approval by the Department of Culture and
Communication of the Vietnamese government. However, permission for its
publication had been given by the Congregation for Divine Worship and the
Discipline of the Sacraments on February 21, 1989 (prot. CD 1375/88, cf.
Notitiae 29, 1993, p. 725). The Vietnamese translation was approved by the
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Vo, “A Cultural and Theological Foundation for Ancestor Veneration
Among Catholics in Vietnam,” Ph.D. dissertation, The Catholic University
of America, Washington, DC, 1999,
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58.See Peter C. Phan, Mission and Catechesis, 80-81.
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mental celebrations, in particular those of Christian initiation, marriage and
funerals. The various rituals that are now permitted are still performed only
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at home, privately, and have not yet been made an integral part of the lit-
urgy. There is thersfore still a dichotomy between the liturgy and the most
sacred rituals of daily life.

63. For official guidelines for liturgical inculturation, see Congregation
for Divine Worship and the Discipline of the Sacraments, The Roman Lit-
urgy and Inculturation: Fourth Instruction for the Right Application of the
Conciliar Constitution on the Liturgy (nn. 37-40) (Rome, 1994).
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Orbis Books, 1988), 53.
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text in Origins 29/23 (November 18, 1999), 369.
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between the local churches and the Roman congregation, there is irony in
that it stresses the need of the local churches to collaborate with the Roman
congregation rather than the other way round (since in fact rules and poli-

_ cies regarding liturgical inculturation have been formulated by the Roman
Curia without much consultation with the local churches) and in that it im-
plicitly identifies the universal church with the church of Rome and its vari-
ous agencies. Nevertheless, the call for collaboration is a far cry from the
language of the Instruction The Roman Liturgy and Inculturation:
“Adaptations of the Roman rite, even in the field of inculturation, depend
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fixed by law, to the Episcopal Conferences, and to the diocesan

bishop” (no. 37; italics in the original). Furthermore, the Instruction still
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tom. .
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(the liturgy) is superior to them’” (no. 45).

69.  The Roman Liturgy and Inculturation, no. 48. Particularly revealing
is the Instruction’s statement with regard to the veneration of ancestors and
other traditional usages: “Obviously the Christian liturgy cannot accept
magic rites, superstition, spiritism, vengeance or rites with a sexual conno-
tation.”
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70.  For example, a lirurgical ritual for baptism, wedding, anointing, and fu-
neral that incorporates the cult of ancestors should be composed for Vietnam.

Summary

After a brief survey of the Chinese Rites Controversy, the es-
say examines the six theological issues undergirding the controversy
regarding the cult of Confucius and the veneration of ancestors. It is
argued that the issue at stake in the controversy concerns what is
termed today inculturation. The essay concludes by examining the at-
tempts by the Vietnamese Catholic Church to incorporate the cult of
ancestors into the liturgy and by outlining key principles that should
guide liturgical inculturation. '

Ban Ghi Danh Pai Hji Triét Bgo Ky 4 tai DPai Hoc Cong Gido Hoa Ky
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Nougén Ly Scut Cda Fiéuw Daa
Trang Dga This Kink T8 Tiew
Tedn Odn Poan

1. Dan Nhiap

Al ciing biét 12 ngudi Viét ton kinh t8 tién, va nghi 1€ ton kinh rat
long trong, trang nghiém va thin bi. Ho coi viéc thd’ kinh t3 tién'
nhu 12 chinh c4i dao séng cia minh. Tuy nhién, it ai chd ¥ t6i nén
tang sidu hinh clia c4i dgo thd kinh t§ tién nay. Ciing khéng c6 may
ngudi dio siu vio nén tri€t 1y cin bdn clia né. “hinh vi th€ ma ¢
rit nhiéu ngd nhin tr phia ngudi ngoai qudc, va ngay tif chinh ngudi
Viét bi 4nh hudng clia tin hoc.? L&i nhin cla ho d6i khi ngd nghé,
doi khi rd't mot chiu, doi khi rd't lac quan, song ddi khi lai day
cham bi€m va thd nghich d6i véi dao ong ba ciia ching ta. Dt véi
16i nhin ndo di nita, nhitng 161 nhin phi€n dién nay giy ra nhiing
hi€u 14m tai hai, nh4t 12 khi nén gido duc nuwéc nha chiu dnh hudng
clia gidi TAy hoc. Hau qia tdt y&u, cd mot lich si tu tudng dan toc
bi gidn don héa thainh mdt lich s thi€u tw duy, hay tu duy mdt cidch
“man dd.” Ludn vin sau di tim nén tdng siéu hinh clia dgo thd kinh
t6 tién nhim lam sing t3 van dé va pha bd nhitng ngd nhan khong
cin thié€t. Ching t6i tp trung vao hiéu dao trong Nho gido, bdi 1&
hi€u dao 12 modt nén tdng siéu hinh clia dao thd kinh t8 tién.

Ludn vin ndy gdm hai phin chinh. Phin tht nhit ban vé nguyén
1y siéu hinh, tiic dgo clia hiu. Phin thif hai phin tich nguyén 1y tru-
yén sinh clia hi€u dao qua cdc vin ban kinh dién nho hoc nhu L&
Ky, Manh Tit, Lugn Ngi#, Stz Ky va Hiéu Kinh clirg nhu trong tu
tudng ctia mot vai Nho gia nhu Trinh Di. Phin k&t 12 mot phan tu vé
hi€u dao trong dao thd kinh t& tién.

2. Hi€u Pao v cdi Pao Higu*

D€ tranh hi€u 14m, trudc khi ban v& nguyén 1y hi€u dao, ching
ta cAn phai gidi thich so qua vé ti€ng dao thudng dugc hi€u mot
céch rdt u mip md trong ngdn ngif va trong tip quin cla ngudi Viét
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chiing ta,” hay ngay trong cdch 1y gidi ciia nhitng nha tri thdc Viét.® Vi
pham vi clia bai vi€t, chiing t6i s& khong trinh bay qud trinh di&n bién
clia dgo trong lich st tri€t hoc Trung Hoa,” ma chi nhim lam séng t&
¥ nghia cla né trong khi 4p dung vao hi€u dao.

Chiing t6i hi€u dao theo mot nghia rat rong: dao nhu mot phuong
thé, mdt con duong, mdt nén dao ditc (1€ luat) ma chiing ta phai theo;
dao ciing 1a mot muc dich; va dao nhu 12 mdt nguyén Iy siéu hinh, vii
tru, tim linh.?

2.1. Bao la Puong, Phiong Thé, Cdch Thitc

Theo nghia théng thudng, dao chi 14 modt con duong, mot 167, mot
cdch the, mot phuong ti¢n, mot cdch bidu td, mot thdi quen, mét hanh
vi ma ching ta tin, chAp nhén, hay bit budc phai theo. Mot cii dao
nhu th€ 1udn nhim t6i mdt myc dich ndo d6, thi du nhw gidi quy&t van
dé, hoidc 1am sdng té sy Vat, hay con ngudi, hoic biéu t3 tri thitc hay
tdm tinh chung, hoic séng phi hgp véi y thich, hay 1y twdng ctia mbi
ngudi. Nhu vdy, tuy theo mdi cdch th€, hay mdi muc dich, chiing ta
¢6 nhitng cdi dao khdc nhau. Bach dao 12 mdt 161 sdng theo phap luat,
hay theo mot nén dao dc, hay theo quy luat xa hdi, hay theo 161 s6ng
thong thudng ma ching ta chdp nhan. Ngudc lai, hdc dao néi 1én cich
song khong theo phdp luat thudng tinh. D6 1a mot 18 s6ng theo luat,
1€, hay théi quen clia mét nhém ngudi (bing, ddng), hay mot “xa hoi”
nhé di ngugc lai v6i phdp luit chung clia moi ngudi, hay ciia quéc
gia, hay clia mdt ton gido 16n. Tuy “phi phdp” nhitng ngudi ndy vin
tudn theo mot cdi dao séng cla ho. Ngudi in trém tudn gilt nhiing
quy tic ctia cdi dao chich;’ ho thd ong t8 in trdm clia ho; ho hoc cdch
thifc (nghé thuat) ttom cip; ho song theo ludt séng ciia trom cip. ..
Tuong tu, sw dao 12 dao cia nhitng ngudi 1am thiy, sink dao 14 cdi
dao clia ngudi hoc sinh, vuong dao 1a cdi dao ma 6ng vua phai theo,
thin dgo 12 c4i dao ngudi thdn, dan phii tudn giit, dao &n miy (clia
kha't cdi), van van. T ddy chiing ta thd'y m8i cich sng khdc biét néi
1én mot dao séng. M&i nhém ngudi chon mét con dudng chung, muc
dich chung, 1y tudng chung... déu theo, chdp nhan, hay tuin giit cdi
dao cia ho.'® Do vay, ta khong 14y 1am la gi khi m3i 16i s6ng déu n6i
1€n mdt cdi dao chi dé. Ta c6 dao tinh (luat cla tinh yéu), dao hitu
(tinh ban) (dao hifu cling ¢ nghia nhitng ngudi cling mot dao), van
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dao, dao cia ngudi hoc tro, su dao (dao lam thay), vuong dao (dao
vua), quan dao (dao 1am quan), phu dao (dao 1am cha), mdu dao (dao
lam me), tu dao (dao ngudi di tu), vin vin. Theo ding cdi dao sdng
ctia minh dugc Khdng T cho 1a chinh danh."

Ngoai ra, chiing ta thudng hi€u dao véi [67 s6ng theo dao gido ndo
d6, thi du s6ng dao Khdng, séng dao Phat, sdng dao Thién Chia mic
dit ngudi s6ng khong nhat thi&t 1a Phét ti, Nho gia hay tin hitu Kit6
gido. Ngay trong Phat gido, ngudi thi theo thién dao, ngudi lai theo
tim dao, vin vin. Hodc ndi ngudi cong gido, ho cling luyén tap thién
dao (38 suy gdm, mic tudng, vin vin), vi tudn giit nhitng quy luit
cia dao Nho. Noi day, theo dao c6 nghia 1a theo cdch s6ng, ludt song,
quy tfc sdng, phong tuc séng ma moi ngudi nhin thdy c6 1gi, hay hdp
véi sd thich, hay hdp vG6i x hoi, hay hop vdi Iy twdng clia minh, hay
gidp ho dat tdi moét muc dich cao vdi hon.

Nhv chiing ta di trinh bay trén, chif dgo mang rat nhiéu nghia,
nhung déu chi ra mot 16i sdng, mot cdch séng, va mot muc dich
song.'? Su khdc biét ciia cudc song, 161 song, cdch song, cdu tao 1én
nhitng cdi dao khdc nhau.

2.2. Bao la chinh Muc Dich Séng

Thit hai, dao khdng chi 1a phuong cdch, ma con 1a chinh muc dzch
Ndi ddy, cAn phin biét ra hai loai muc dich: muc dich tam thdi, va
muc dich chung cuc t8i hiu. C4i muc dich tam thdi nhu gidu sang,
phi quy, hay in ngon mic dep, thod min duc vong, danh vong,
quyén luc, hay bit cit mot muc dich nio tuong tu... cing 6 thé khi€n
con ngudi chon lua va tim di phuong cdch dé dat t61."* Tuy nhién,
nhitng muc dich nay, néi ding ra, chi 1a nhitng muc tiéu cé tinh cdch
cong cu d& c6 thé dat tdi muc dich khdc, tic chinh cudc sdng. Tiéc
thay, ching ta chi nhin thdy ngén tay (muyc tiéu) ma khong thdy mit
tring (muc dich),' chi thiy nhifng gi4 tri tam thdi ma khdng nhin ra
dudc gid tri vinh hing. Tir ddy ta c6 thé thdy nhitng dao khdc nhau
nhu: dao bdi vat, dao bai vat t8 (totemism), dao bdi Phat Di Lac (cho
nhitng ai muén hudng phic, lac), dao bai Quan Cong (cho nhitng
ngudi bubn bdn), dao bdi mit wdi (quyén luc), dao bdi duong vat
(tinh duc), dao bdi 6ng t8 trdm (thdn trdm), hay bdi quy than
(satanism). Trong ngdn ngit binh din ta thdy “dao n” dugc nhitng
ngudi theo 1y thuy&t “cé thuc mdi vic dude dao” chdp nhan. Ho 14y
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mi&ng cdm manh 40 1am chinh myc dich cda cudc s6ng. Tudng tu ta
c6 “dao tién” (14y tién lam muc dich, quén ci sinh ménh), “dao
quan” (14y quan chic 1am muc dich), dao vi 1¢i, va tuong tw. Nguoc
lai v6i nhitng muc dich tam thdi, d6 12 myc dich vinh cu. Con ngudi
di tim ki€m mot ddi s6ng vién man, vinh hing khéng con bi rang
budc bdi nhitng muc dich tam thdi. T diy ching ta c¢6 nhitng dao
gido (hay ton gido 16n) nhu Thién Chda Gido, Phit Gido, 5 Nho Gido,
Pao Gido, Héi Gido va An D6 gido. T4t c4 nhitng t6n gido niy déu
dadt sy vinh ctru 1am muc dich chinh cda ho (Thién Chida, Thién dang,
vién min, vin vin). Va tir diy, cAu héi 1am th& nio cé thé dat t6i doi
sOng vinh cifu, mdi ton gido c6 thé dé ra nhitng dudng 161, phuong
cdch, hay phuong phdp khdc nhau. Do d6, dao 1y clia bt cif tdn gido
nao ciing phin ra 1am ba phan chinh: (1) phin siéu hinh hay cin ban
n6i vé chinh muc dich t6i hdu, (2) phin gido Iy bao gdém nhing
nguyén tdc thi€t y&u va nhitng quy ludt cling nhu phuong thé cin thist
nhu nghi 1€, nhiém tich, vin van, d€ dat tdi muc dich t6i hiu, va (3)
phin dién td, bdo t6n, tuyén truyén (truyén gido) bao gdm t8 chic,
gido duc, phung t&, kinh nguyén, van vin). Mot t6n gido cang chit
ché&, thi ba phin trén cang khong th€ tich biét. Thanh thi, dao ndi
day c6 ba nghia: dao 12 nguyén Iy t67 hdu (Thudng P&, vién min van
van), dao 1a dao Iy (gido 1y, gido diéu, gido quy, luit), va dao 14 mdt
t& chitc (bao gdm ngudi thi hanh nghi 18, t6 chic, diéu hanh, hé thong
gido duc, truyén dao, dén, mi€u, van van).'*
2.3. Pao la Nguyén Ly

Thtt ba, trong tri&t hoc (va chi trong tri&t hoc ma théi), dao mang ¥
nghia clia mot nguyén 1y thudn tiy 1am cin ban cho cudc sdng, hay
cho chinh th€ gidi."” Mot nguyén 1y thudn tiy 12 mdt nguyén Iy vd
dinh, v6 lugng, “vd thanh, v6 sic” song khong thé thi€u. Né6i theo
Lao Tw, tuy “dao vo thudng” song lai 1 “van vat chi miu,”*® tuy”vo
vi” song lai 14 d6ng luc clia van vit.!” B6 chinh 1a “dao kha dao, phi
thudng dao.”” Hay néi theo ngdn ngit cla tri€t gia Martin Heidegger
(1889-1976) thi dao tic 1a chinh cdi hitu thé uyén nguyén. N6 siu
nhi't song lai rd nhdt, rong nhi't song lai hep nhit, xa nhit song lai
gin nhit, cao vdi song lai luén than cin.®! La mot nguyén 1y cho cudc
sOng, dao xdc dinh, biéu ta va hudng din cudc s6ng. Chinh vi viy ma
thdanh Au Cd Tinh (Augustinus 354-430) va tri€i gia Blaise Pascal
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(1623-1662) mdi coi cdi dao déng nhit v6i chinh Thién Chida: Ngai
Xa vdi vd bién, song lai ngu ngay chinh trong tim long (tim) cta
chiing ta,22 va do d6 chi c6 ai c6 tAm long “don so,” “ngay that,”
“thudn nhat” méi c6 thé hi€u dugc dao. Ngaila nén tdng, 1a huéng di
va 13 muc dich t5i hiu cla cudc sdng ciing nhu 1a chinh cudc sdng
(via, vita et veritas).
2.4. Pgo Sdng

Tir 16i nhin trén, ching t6i hiéu hiéu dao theo cd ba nghia, va tit
d6 di tim § nghia clia dao hi€u. Pao hi€u dién td mot 16 séng, mot
cdch thé cu xit, muc dich ciia cudc séng va mot nguyén ly séng. Noi
mét cdch cu thé hon, dao hi€u 12 mdt kiu dién t3 su quan hé gifta
cha me va con cdi, giifa con ngudi vdi t8 tong clia ho. Pao hi€u ciing
phan 4nh c4i th€ sinh va 16i nhin cda ngudi Viét vé the€ sinh d6. Va
sau cling, dao hi€u néi 1én chinh c4i nguyén 1y séng, tic cdi muc dich
t6i hau clia cudc sdng: d6 1a chinh sy séng qua nguyén ly truyén sinh.

Chiing ta s& rdt ngac nhién, dit vin d€ tai sao ngay trong chuong
dau tién clia Ludn Ngit, ddc Khdng dé cao hiéu d7 coi né nhu 1a nén
tdng ciia nhin sinh.” L& di nhién, néu chi dua theo nhitng cu néi ciia
ngai, chiing ta khé c6 thé nim vitng dudc ludn cf ctia hi€u d&. Chi
khi dao sdu vao nguyén 1y clia dao hi€u, chiing ta mdi thiu sudt dudc
thAm ¥ ctia ngai. Khi ning hi€u dao 1én hing nguyén 1y, ddng hang
v6i dao nhan, Khdng T& mudn chitng minh nguyén 1y séng tiém &n
trong dao, ma dao hiéu cling nhu dao dé chinh 12 nén méng cla cdi
dao 1am ngudi.** Hodc néi 16 hon, dao 1am ngudi (tdc dao nhan) biu
hién qua dao hiéu, dao dé va dao thdn (gdm bing hitu,” phu phu, su
sinh), béi 18 loai vat khéng c6 tinh thiy trd, cha me, anh em, con c4i,
ban bé. Piéu nay dudc thiy Manh T (371-289 tcn) phat trién mot
céch sdu réng trong chii thuy&t nhdn bdn,?® va dudc Trinh Di (1033-
1107) coi nhu 12 nén ting cia dao ditc khi 6ng x&p né vao pham tr
nhdn, titc pham tril cin ban clia tit cd hoc thuyét Khdng Manh, d6
chinh 13 “tam cuong”, ttc quan thin, phu t&, phu phy.?’

3. Nguyeén Ly Sink cia Hitu Pao

Vay thi, néu hi€n nguyén 1y clia dao hi€u nim ngay trong cdi dao
1am ngudi, thi di€m quan trong ma ching ta phdi ban t8i, d6 chinh Ia
nguyén 1y ciia dao 1am ngudi hay dao nhdn. Pao nhin ndy bao gdm
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nhitng gi? Trong phan nay, chiing tdi xin tam duwa ra b&n nguyén 1y:
(1) nguyén 1y sinh tdc dao song, (2) nguyén 1y nhdn bdn tic dao
viét,®® (3) nguyén Iy tuong thin tic dao giao®™ (xa hoi, hay nudc non),
va (4) nguyén ly nhan (thién) ménh tic dao tong™ (hay ton gido).
B&n nguyén Iy ndy cdu tao thanh dao lam nguoi, va 18 tat nhién 12
cin ban siéu hinh clia dao hi€u. N6i cdch khic, dao hi€u lién quan
v6i sy s6ng (truyén sinh), hoan thanh con ngudi (nhan ban), phat trién
(viét hay vugt), quy tu con ngudi thanh x& hdi (giao) va gilip ho
trudng sinh (t6ng gido). Vi pham vi bai viét, chiing tdi tip trung vao
nguyén ly thit nhit, titc nguyén ly sinh. V& nhitng nguyén 1y khéc
chiing t6i d& hay s& ban rong thém trong cdc luin vin khic.’!

Nguyén 1y quan trong nhi't ciia dao lam ngudi, cling 1a nguyén 1y
cin bdn clia dao hi€u, d6 chinh la nguyér 1y sinh, hay 13 dao séng.
Nguyén Iy sinh bao gdm truyén sinh, duéng sinh, duc sinh, ldp sinh va
ho sinh. Ciing phai thém vao quan niém fdi sinh, mdt quan niém then
chét noi cdc ton gido, va khi€n truyén sinh ba't tin. Noi ddy cAn phai
nhin manh, 12 quan niém sinh 12 mot quan niém toan thé, khong thé
tach roi tifng ra giai doan hay bi han ch€ vio mdt cdng ning nio dé.
Thé nén, c¢6 sinh ma khdng dudng thi con ngudi khong thé s6ng; mi
¢6 duBng khong duc thi ta ciing ching khdc chi hing d6ng vit; ¢6 duc
khong 14p, khong hd (hd) thi cudc song chua diy di ¢ nghia; ma néu
cudc song bi han ch& vao hién sinh (tc cudc séng hién th&) thi né s&
trd 1€n vo nghia. '

3.1. Truyén Sinh:

Thit nhd't, sy sdng cia con ngudi khong phai tu tao, tu sinh, nhung
do cha me. Cau néi “cha sinh me dudng,” tuy bi 4nh hudng ctia nén tu
tudng phong ki€n phu hé, vin c6 thé néi 1én dudc quan niém cla
ngudi Viét chiing ta vé truyén sinh. Sy séng (sinh), ddi séng (mang)
clia ching ta gin lién v6i sinh mang cla cha me, va nhu vdy, hi€u
thdo vdi cha me chi 1a mot 161 suy tu va cdch sOng thyc tién t6n trong
st sdng clia chinh minh.*> L&i ludn 1y (logic) nhin qda nay vugt khoi
161 nhin thong thudng “4n qui nhd k& tréng cdy.” N6 néi 16n mot lién
lién tuc, tit y&u va bt bi€n giita chiing ta v6i 6ng ba t8 tién, va giita
chiing ta va con (ddng) chdu (gidng) sau nay. Nha nghién citu Toan
Anh t6m lai n8i nhin chung clia ngudi Viét ching ta nhu sau:

“T§ tién sinh ra dng b, dng ba sinh ra cha me, cha me
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4
sinh ra minh. Ngudi con hi€u thdo phai bi€t on nghia sinh
thanh ciia cha me, vi di hi€u vdi cha me phii hi€u véi
6ng ba 8 tién tic 1a ngudn gbc cla minh.”*

Mot quan niém nhu th€ ting thdy trong Nho gido, nhu ching ta
thi'y trong cdc kinh di€n nho hoc, va ndi gidi Nho gia. Vao the ky 12,
Trinh Di, mdt danh Nho d&i Téng, v mdt ngudi tiing gy dnh hudng
sdu rong trong nén Nho hoc Viét, di tiing ban vé dao hi€u tir khia
canh truyén sinh na‘ly Ong coi st sinh, hay truyén sinh, tifc tao ra mdt
su song mdl tlep ndi su song ciia 6ng ba t6 tién mdi 1a trong tim cuia
dao lam ngu’dl Vi hleu dao lam ngudi ddng nghia véi dao song, ma
dao song Vi c cong ning truyen sinh, nén truéc 1a Manh T, sau 1a
Trinh Di; méi ddm qui quy&t: “BAt hi€u gid tam, vd hau vi dai.”*
Chuing ta nhan ra mdt cich dé dang thAm § clia Manh T va ho Trinh
khi c4c 6ng dit bdn phan truyén sinh nhv 12 mdt nén dao difc cin bén
nh&t. Thuc ra mot 161 nhin nhu th€ khong c6 chi mdi la, céila clia ho
Trinh 13 dng ning vai trd truyén sinh 1én hing cin bin cla nén triét
1y 1am ngudi, va nhu vdy 6ng gin lién truyén sinh vi dao nhan nghia
ctia Manh T.*® Thuc vy, ching ta dd ting thiy, ngay vao ddi Chau
(1111-249 B.C.), t tién dudc hi€u ddng nghia va vai trd vdi Trdi, hay
th& gdi linh thiéng. Trudc d6, vio thdi Thang (1751-1112 B.C), t8
tién dudc coi nhu Thién,*® ma Thién biéu ta sinh, ménh: “sinh sinh
bA't tic” (Kinh Dich) gidng y hét nhu dao thay trong Pao Diic Kinh.
3.2. Dud'ng Sinh

CAu néi binh dan “cha sinh me dudng” noi ngudi Viét phin dnh
mét cach trung thuc 161 s6ng clia ngudi Viét, cling nhu vai tro clia cha
me. Thyuc ra phdi n6i “cha me sinh, song me dudng” mdi ding. Tuy
trong mdt ch& d6 phu quyén, song ngudi Viét néi chung vin cong
nhin vai trd bat khi khuy€t clia ngudi me: “con khdng cha dn com
v6i c4, con khéng me 1i€m 14 ddu dudng.” Chinh cdi cong sinh va
dudng clia ngudi me vugt cdi on sinh cla ngudi cha, th€ nén khong
nhitng “lénh dng khoéng bing cdng ba,” ma cdn “mdt ba mudi
dng” (ngudc lai véi “nhdt nam viét hitu, thdp nit viét v6” clia ch€ dd
phong ki&€n). Trong tu tudng Manh T, mot ngudi tiing dugc me nudi,
dudng va gido hudn, ching ta thiy sinh lu6n gin lién véi dudng. Ciu
truyén clia ba me thy nudi, va diy thdy 1én ngudi néi 1&n tim quan
trong clia dudng, duc trong Nho gido. Th€ nén sinh va dudng khong
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thé tich biét dugc. CAu “céng cha nhu nii Thdi son, nghia me nhu
nudc trong ngudn chdy ra” thuc ra di dong nghia sinh v4i dudng, va
dudng véi duc.
- Duc Sinh

Cau néi bat hit ciia Khéng Tl: “Ngi thip hitu ngii nhi chi v hoc,
tam thip nhi 14p, t& thap nhi bi't hodc, ngli thip tri thién ménh, luc
thap nhi nhi thuan, that thip nhi tdng tAm s§ dve, bat du cd.”*” Khi
Khéng T dit ning vAn dé gido duc “hitu gido vo loai,” ngai da nhin
ra sinh va dudng, va dudng vi duc khong thé tich 1di. C6 sinh ma
khong c6 dudng ciing chi 13 mdt stc sinh, ma néu khéng c6 duc thi
sinh ménh cling ching con. M6t quéc gia thi€u gido duc thi s6m
mudn gi cling nudc mAt nha tan. Pdy 12 mdt quan niém rit ddng chu
¥, bdi dao hi€u khéng chi han hep d6i v4i ngudi sinh ra ta, ma con
ddi vdi ngudi cho ching ta sy s6ng. Thé nén trong ngdn ngit thudng
nhdt ching ta ¢6 thadn phu (ngudi sinh ra ta), dudng phu (ngudi nudi
ta) va su phu (ngudi diy ta). Vai trd clia su phu do d6 khong kém vai
trd clia cha me: “khdng thiy, d6 may lam nén.”

3.3. Lap Sinh va Hp Sinh

Mat y&u t8 khic khéng thé thi€u trong dao 1Y sinh, 46 13 14p sinh
vi hd sinh. Khi Kh8ng T nhan manh d&n sy kién ngai tu 1ap vio lic
40 tudi, thanh nhin muén nhin manh d&n sy kién 13 cudc séng khdng
hoan m§ néu khdng phii 12 mot cudc sdng tu 1ap. Tuy vay, néu tu lip
cudc sdng clia minh (14p nghiép) 1a mot truyén quan trong, 14p ra
cudc sdng cho nhitng ngudi khdc (Iap nudc, lap lang, lap gia dinh),
hay 14p danh cho cd dong téc, ddy mdi chinh 14 mot wu tién clia Nho
gia. Trong Trung Dung, ta thdy Khong T tirng néi ring “Vua V& va
em 6ng (Chau Cong) c6 hi€u cao rong. Hi€u vi ti€p tuc chi nguyén
clia 6ng cha, noi theo su nghiép ciia 6ng cha dé€ lai ma md mang
ra.”*® By 13 ¥ nghia cia 14p sinh ma Khéng T tran trong. Hay nhu
cu Nguyén Du cling hi€u 14p sinh theo nghia 1ip danh khi cu tuyén
b6: “BAt tri tam bich du nién hiu, thién ha ha nhin khip T6 Nhu.”*
Tuong ty, quan niém hd (hd) sinh thuc ra chi 12 bin cht cla c4i ma
dic Khéng goi 13 thdn (thin din, phu thin, song thin, thin mAu, thin
sinh), titc tuong hd. Pao hi€u, nhu da trich din tit Ludn Ng#, chuong
mdt, dugc xdy dung trén hi€u, d&. Hi€u d& lai dua trén chit than.*
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Chinh cdi tinh thin niy ciing 1A nén ting cla gia dinh. Tuong tu, ta
thdy ho sinh dugc ddc Khng md rong ra vugt khoi vong gia dinh, ndi
rdng cho t6i din tdc: “Pai hoc chi dao, tai minh minh dic, tai thin
dan”* hay trong Trung Dung: “Gia lac quin t¥, hi€n hi€n 1&nh dic;
nghi din nghi nhén, tho 1c vu thién, bao hitu mang chi, ty thi€n thin
chi.”*

3.4. T4i Sinh

L& di nhién, mang séng cla con ngudi khdng chdm dut véi cdi
_ché&t. Ngudc lai, trong tu tudng Pong phuong cdch chung, su sdng kéo
dai tir ving sinh, t6i hién sinh, va ti¥ hién sinh tdi lai sinh. Piém quan
trong ma Nho gido va cdc dao gido khic chil truong, d6 1a cude song
khong kéo dai mdt cach ty dong, va cudc sdng cling khong nhi't thiét
theo ti€n trinh bién héa mot cdch mdy méc. Ngugc lai, chinh con
ngudi, qua sy viéc tu thin (tu tim) c6 thé bién ddi lai sinh, hay it nht
quyét dinh cudc séng mai sau ciia minh.”’ Hi€u dao néi 1én khong
nhitng truyén sinh, ma cdn trudng sinh. Sy thuc 1a cha me di qua ddi,
th& nén niém mong ddi t4i sinh qua nhitng hinh thic khdc nhau, hay
qua chinh con c4i “b8 nio con &y, me nao con d6” néi 1én mot Iy do
tai sao phdi hi€u. Thuc vy, nhitng nghi thdc nhw cdi tdng, hay cling
gid, hodc ngay ci tip tuc xin 1& cho ngudi qud cb (trong dao cong
gido) cling néi 1&én dugc niém tin vao tdi sinh noi ngudi Viét.

K&t Luan
Hiéu Pao, Nén Téng ciia Pao Tho Kinh Té Tién

Pa s6 nhitng tri thifc bi 4nh huéng ca Héin hoc thudng cho ring
ngudi Viét chiing ta hoc dao hi€u tif ngudi TAu qua hoc thuyét cia
nho gi4do. M6t 16i nhin nhu viy xem ra c6 nén tdng, bdi 18 tdt cd kinh
dién, dién tich day con chdu hi€u thdo déu trich din hoic ti T Thu,
Ngii Kinh, hodc gin hon tf tu tudng ctia Nhi Trinh, tir Hiéu Kinh hay
Nhj Thép T Hiéu (nhu trudng hop Gia Hudn Ca).** Song néu di siu
hon vao trong tim thiic ngudi Viét, chiing ta c6 1& thdy ring, dao hi€u
von 1a cdi dao tit y&u chung cho loai ngudi. Chi c6 16i hiéu, va 16i
biéu t4 (hinh dao) c6 phin khic biét ma thdi. Chinh vi th& trong phan
din nhap (chi thich 2) chiing t6i da phan biét hi€u dao (18i hiéu, hay
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phan nguyén 1§) khdi cdi dao hi€u (ttc 16i sdng, banh dao, hi€u nhw
th€ ndo, bing cdch gi). Theo thién ki€n clia chiing t6i thi phin
nguyén ly, dao hi€u cla ching ta khong c6 giia khdc véi hi€u dao
trong nho gido. Ching ta hi€u vi nhi€u 1y do, nhung tit ci déu lién
quan t6i cdi ma ching t6i goi 12 dao séng. Trong phin hinh dao,
ngudi Viét cling khdng nhi't thi&t theo ngudi Hoa.* Cdi dao hifu cla
chiing ta ciing khdc véi 16i dao hi€u trong Nhi Thdp Tt Hiéu, va 161
thd kinh 6ng ba cha me cda ching ta khong hin rip theo khudn khd
clia nho gia. Mt thi dy di€n hinh cho thdy 12 ngui Viét trong 12 gid,
va ho hi&u 1& gid khic vdi ngudi Hoa.*®

V& phan ly thuyé&t, ddi v6i ngudi Viét, 1& gib khong chi 12 mot sy
twdng nhd, ma cdn 1a mot sy k&t hop; khong chi 13 mdt hanh vi hi€u
v@i cha me dng ba, ma con la mot hanh vi Idp sinh, phdt sinh va tdng
gido nhu ching t6i da trinh bay trén. Ho gib dé khoi phuc “danh” clia
giong, dong. Ho gid dé phdt huy mdt cudc séng mdi (gid, khan vdi t8
ti€n trudc khi ra trdn, lam budn bdn, di du hoc, di 1dp gia dinh). Ho
gid dé€ nhin ra cudc séng tuong quan clia dong gidng (tong), va dé
day (gido) con chdu vé& c4i t8, c4i tong ciia minh. “Ubng nu6c nhd
nguén,” hay “nudc chdy vé ci” tat cd déu néi 1én nhitng nguyén ly
1dp sinh, hd sinh va tdi sinh (t6ng gido) nay. Chinh vi viy ma ngudi
Viét c6 du loai gid: gid cha, gid me, gid vd, gib chdng, va nhit 1a gib
thin, gid lang, gid 16, gid dinh, gid ho. C4i dic biét hon c4 1a 18 gib
t6 Hiing Vuong.

V& phén thuc hanh, 1€ gid, 1& b4i (8, hay 12 khin, 1& cing, 13 ta chi
12 nhitng dip, nghi thific “bdo c40” (t&) tin vui, budn, hay khin vii
khan gia tién), hay htta hen, hay 4n nin, hay “ting qiia” cho 8 (con
goi 12 giti t6), hay ta on (L& Ta), van vin. Toan Anh lugc ra nhitng Iy
do b4i t8 tién nhu sau: (1) nhitng tin vui (sinh con d& c4i, con c4i diy
nim, di hoc, thi dau, dung v¢ gd chdng, thing quan ti€n chic, khao
vong, dugc gidi thudng, 1am in phat da,lt),47 (2) nhitng tin budn (bénh
tat, ch&t chéc, khanh kiét, bi kién cdo, c6 ngudi di xa),”® (3) tin lién
quan t6i vin ménh lang x6m, d4t nudc (nudc loan, bi trém cudp qui'y
ph4, dich, mat mila, hay thing giic).”

Ti nhitng tip quin, hay 16i suy tu cda ngudi Viét, ta thd'y ho bav
t6 1ong hi€u thio bing cdch “lam nd miy nd mit cha me” tdc thanh
cdng trong xa hoi, bing cdch gdnh vic cdi trich nhiém clia cha me d&
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lai nhu nudi, day, phat huy gia dinh (mdt ngudi 1am quan, cd ho dugc
nhd), bing cich “tich ddc,” hay bing cdch hoan tdt y muén cia cha
me (nhu trudng hop Nguyén Tridi ti€n cha qua 4i nam quan, song
khong theo cha di diy ma lai trd vé€ chidu quan mdi v bdo thi cho
cha). N6i céch khac, c4i dao hi€u ciia ngudi Viét khong cd dinh, va
khong tap trung vao phin thé 1y, tim 1§ clia cha me ma con vao phan
tinh thin cta dong, gidng, toc.”® Hanh vi hi€u ciing khong chi bi han
ché& vao phung, dudng, ma con néi rong ra cho tSi chinh sy s6ng nhw
Nguy&n Du ting nhin manh:

“Bdn minh la hiéu, ctbu nguoi la nhdn.

Hiéu nhv thé, ching toi thi€t nghi, dao thd kinh 6 tién, hay thd
kinh dng ba khong c6 chi 124 mé tin di doan, cang khoéng c6 chi phin
lai tinh thin Kitd gido. L6i thd kinh, cling bdi cla ching ta ciing c6
mdt nén ting vitng chic, nén ting niy xiy trén hi€u dao, ma hi€u
dao duwa trén cdc nguyén 1y sinh, nguyén 1y nhdn, nguyén Iy giao,
nguyén 1y Viét, vAn van. Nhitng nguyén 1y ndy x4c dinh ring: con
ngudi, cho ding nghia con ngudi 12 mdt con ngudi toan di€n, mdt con
ngudi luén c6 bn phan phii bdo vé sinh ménh (h sinh), va phét huy
cudc sdng, d6 12 mot con ngudi “vidn viét” vudn tdi lai sinh.> Pao
hi€u néi 1én su ndi k&t (tdng) v6i t6 tién va day ching ta phdi giif gin
dao qua nghi thitc hi€u (tdng gido).

Né&u Thién Chida tao dung 1én ching ta, thi Ngai chinh la t6, 1a
tong. Va néu Thién Chua 14 t§ tong clia chiing ta, thi tai sao ching ta
khong t3 1ong hi€u thio v6i Ngii theo 161 suy tu, theo tdp qudn, va
hanh vi cla chiing ta? Ma lai phdi theo mot cung cdch “xa la” va
cdch biét nhu d6i xi véi mdt dai d&€ quyén uy song khong “thin
thuéc?” Va néu cha me, 6ng ba 1a nhitng thira tdc vién cta Thién
Chda sinh ra ching ta, thi tai sao chiing ta lai khong dugc hi€u thio
véi cdc ngudi. Hanh vi, cf chi, nghi thitc bdi, lay cdc ngudi néi 1€n cdi
tinh than siu xa, cdi 1ong hi€u thdo clia chiing ta ma thoi.

Washington, D.C. va Corona, C.A. He 2001
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1. Noi ddy, cin phéi chi ¥ t6i sy khdc biét vé suy tu va ngdn ngit gifta dong
va tdy. N&u thd lgy theo Thian hoc Tiy phuong 1a mot thdi do, hanh vi,
tdm tinh chi danh cho Thugng P& hay vi thin t5i cao, trong khi tdn kinh
danh cho thdnh nhin, anh hung, liét si, vi nhin, thi trong tr twdng ngudi
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Viét va Trung Hoa (va cd Nhit va Pai Han), lgy (chit ndém) bdi, tén, kinh
(chit Han Viét), van van, chi 1a nhitng ciZ chi, hanh vi, thdi dé khic biét,
dp dung vao mot s§ dip, hay 1€ lay. Lay cha, me, thiy gido va ci vg,
chdng vao dip nhdn cha, me, thiy, chdng, vg (nhw dip hon nhan, nhin cha
me (vg, chong), nhan thiy (nhip mon), hai vg chdng trong 1& hon nhin),
hay vao dip nr biér (tang 1&, hay bd di xa nhu vg vé nha chdng, di xa lap
nghiép, du hoc, vin van, hay van xin mdt chuyén (hay diéu gi) rat hé
trong lién quan tdi sinh ménh (lay quan khi dugc tha, lay vua khi dugc bg
nhiém, lay cha me, anh em, hay cd ba con khi dudc tha th, van vin). B4d7
chi hanh dong bi€u td cdm on, khim phuc, chip nhin, hay xin 4n hué (bdi
su phu, bdi ban, bdi phuc, bdi anh hung, liét si, van van). Kink chi tdm
tinh ton trong, kham phuc (khd kinh), hay chi dia vi cao hon (bic ddng
kinh). 76n néi 18n 161 xung hd trong vong, quy trong (nhu tn phu nhan,
ton 6ng, tOn ba, ton huynh, vin van). 7h¢ néi 1én phuong cach, nghi 1€,
hay trong mdt budi sinh hoat chung. Chit thd (ndm) ciing ¢6 nghia 18, &
(hdn), th€ nén chi trong nghi I& ta m&i néi tho lay, tho bdi (hay bii thg),
tho kinh, ton tho, van van. Vi th€, ¥ nghia cla dao ton kinh, hay thd kinh,
hay thd lay dng ba khdc hin véi 16i suy tv Tay phudng. Cic nha truyén
gido vi khong thau hi€u ngdn ngit Trung Hoa va Viét, hay vi khong tim ra
ngbn nglt twong xing nén di dich thd lgy theo nghia La tinh adorare (va
Hy lap Aatpes o) trong khi ton kinh theo nghia venerare (csfopon). Su
hi€u nhim ngén ngit da ting la mot trong nhiing y&u t6 quan trong trong
tranh chdp nghi 18 va lam sai léch tinh thin cda viéc rao tuyén xung va
rao truyén Tin Ming. Xin tkh. cdc ludn vin clia Nguy&n Thai Hop, Trin
Vin Poan trong Triét Pao, s6 1 (03. 2001), va ctia Phan Pinh Cho, V& T4
Dé trong s6 Triét Pao niy, s6 2 (10. 2001).

2. Thi du bd sdch rat d sd va cong phu cia linh muc Léopold Cadiére,
Croyances et pratiques religieuses des Vietnamiens (Paris: S.E.I, 1958).
Céc bd sich ctia Toan Anh, Phong Tuc Viét Nam (Sai Gon: Khai Tri,
1969) va Tin Ngudng Viét Nam (Sai Gon: Khai Tri, 1970), tdi bdn 1996.

3. D3&i v6i Khéng T, ngudi man di 1a ngudi thi€u dao ddc, nhit 13 hisu
dao. Ngai néi: “Kim chi hi€u gid, thi vi ning dudng. Chi v khuyén mai,
giai ning hitu dudng. Bat kinh, ha di biét hd.” Ludn Ngiz, 2:7. (Ngiy nay
ngldi ta thudng cho ring nudi nang cha me di 1a hi€u rdi. (Song thit héi)
ngay cd khi ta nudi ngya, ché (cling 1a hifu sao?). (Thuc ra nudi ma)
khong kinh thi c¢6 khdc chi nubdi gia sdc).

4. Noi diy ching t61 phin biét gilta hiéu dao va cdi dao hi¢u. Hi€u dgo néi
1&n cdi nguyén Iy, nguyén do tao thanh hi€u, trong khi cdi dgo hi€u chi néi
1én theo cdch thé nao, dung hanh vi ndo, néi ngén ngit chi, vin van, dé t6
bay, té 1ong, biéu ta...hi€u. Cdc ciu truyén trong Nhi Thdp Tve Hiéu thudc
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loai sau tic cdi dao hi€u. Nhu vy, chif dao & ddy dd mang hai nghia: dao
1a nguyén 1y, va dao 12 phuong cdch (th€). Xin xem cdc chi thich 4, 5 va
6. Trong ti&ng Viét thudng dung, hi€u dao ciing dong nghia v6i dao hiéu,
th& nén khi néi v& hanh vi hi€u ching t6i nhin manh dén chit cdi dao
hiéu.

. Toan Anh, mdt hoc gid thé gis v& dan toc hoc, da hi€u dgo theo mot

nghia rat han hep ctia mdt gido phdi, c6 t§ chitc, quy ché. Ong viét:
“Thye ra thd phung (8 tién khong phdi 13 mot tn gido, do d6 khong th€
goi 12 Pao Ong Ba dugc. La mdt dao phdi c6 gido chii va gido didu va
viéc hanh dao phdi qua trung gian tu s1.” Tin Nguong Viét Nam, Quyén
Thugng, tr. 23. Ong chwa phan biét dugc t8 chitc (16n gido) va thdi do, tAim
tinh (tdn gido), ton gido (tdy phuong) va tdng gido (d6ng phuong). Xin
tham khdo tap ludn vin cia ching t6i: Trin Vin Doan, Nhing Suy Tu vé
Thédn Hoc Viét Nam (Washington, D.C.: Vietnam University Press, 2001).

. Cu Phan B6i Chau dinh nghia dao nhu sau: "Bao ching c6 chila ddu, chi

y theo tinh minh ma khong trdi v6i Iy t nhién; da phit hgp véi ménh rdi
ma lai hoan thién dugc tinh ngudi thoi goi Ia dao.” Xin tkh. Phan Boi

" Chéu, Khdng Hoc Pdng (1929, T4i bin: Ha Noi: Nxb Vin Hoa Thong
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Tin, 1998), tr. 393. Mot dinh nghia nhu vy ma cu Sao Nam cho la “ching
¢6 chila.” “La” & ch 1a sau khi doc xong ching ai hi€u dao 1a gi! Bdi I&,
d€ hi€u dao, ta phéi bi&t “tinh minh,” tinh ngudi, “1y ty nhién,” “ménh
trd1,” “hoan thin,” rdi tinh ¢6 hgp hay trdi véi ménh, v6i wdi, vdi van vat
hay khong, van van. Tinh, iy, ménh, thién, hop... 1a nhifng quan niém “hoc
bia” ma ¢4 bao ngan nim ciing cha ¢6 nhitng 1y gidi thda ddng, thé ma
cu Phan cho 13 “ching c6 chi la dau.”

. Poc gid mudn tim hi€u thém vé lich sk, ¥ nghla cia dgo, xin tham khdo

tdc phim ctia mot s& hoc gia Trung Hoa va Nhéat: Quéach Mat Chudc, Tién
Tén Thién Pao Quan chi Phdt Trién (Thugng Hai: Thuong Vy, 1936); U
Con Nhu, Trang Tit dit CO Pgi Hy La Triét trung dich Pgo (Pai Bic:
Trung Hoa thu cuc, 1972); Sam Tam Thy Tam Ludng, Ty Thugng C& ddo
Han Pai Tinh Ménh Quan chi Phdt Trién (Dong Kinh, 1971) (Nhat ngi),
Phé Boi Vinh, Nho Dgo Thién Ludn Phdt Uy (Dai Béc: Li Minh, 1985).

. Trong cdc tic pham do hoc gia Viét vi€t, quan niém dgo thudng dudc ban

dén rit nhidu, song thudng theo ki€u liét k& hon Ia phin tich, th€ nén
khi€n doc gid khong d& phan biét thudc loai dgo nao. Tién bd hon, trong
téc pham Pai Cuong Triét Hoc Trung Qudc (Sai Gomn, 1963), hai ong Gidn
Chi va Nguy&n Hi€n Lé da phén tich dgo theo hai phuong dién: hinh nhi
ha va hinh nhi thugng. Hinh nhi ha, dao ¢6 nghia 1a “duGng di.” Theo hai
ong, Khdng Tit hidu dgo theo khia canh hinh nhi ha. Thi du nhw cau “Xudt
tinh chi vi dao” (Trung Dung), hay nhin dao (Manh T&). Chi t6i thdi Lo
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T mdi hi€u dgo tit khia canh hinh nhi thugng. Pao noi diy mang nghia:
“8ng nguyén,” “ly,” “tdng quy ludt,” “dudng 16i noi theo.” Quyén
Thuong, ctr. 147-48. Hay theo danh ti cia Lo Trang, dgo biéu hién qua
ditc (Pgo Piic Kinh, ha thién: “Pao sinh chi, ddc stc chi, vit hinh chi, th&
thanh chi.” Trang T& vié€t trong Nam Hoa Kinh, chuong Thién dia: “Vat
dfc di sinh vi chi dic” ). Pao ciing dugc hi€u nhu phdc (Pao Puic Kinh,
Thugng thién: “Phdc tdn tdc chi khi” va “Phéc tuy ti€u, thién ha mac ning
thdn...” ma Phiung Hitu Lan 1y gidi 1 dgo (Tdn Ly Hoc, tr. 71). Gidn Chi -
Nguyén Hién L&, ctr. 161-162. Khong can phdi néi, 161 phin biét dao theo
hinh nhi thugng, hinh nhi ha, Nho gido, Pao gido qud rit mién cudng va
¢6 phan bép méo lich sit. Ly do, quan niém dao di cé tir thdi Nghiéu
Thuén (xtkh. Phé Boi Vinh, Nho Pgo Thién Ludn Phdt Uy , sdd., chuong
1). Ngoai ra, cho quan niém dgo mii t3i Lio T® mdi c¢6 nghia hinh nhi
thugng, qia thuc qia vo dodn. B&i 16 Lio Tl c¢6 thé sinh ra trudc Khdng
TG (xtkh. HS Thich, Trung Quéc C6 Pai Triét Hoc Sit (Thuong Hai:
Thuong Vuy, 1919), hay it nha't dong thdi véi Khdng nhy dai da s& cdc sit
gia, bao gébm Tu M4 Thién (145-85 tr. TN) (Si K¥) va nhiéu tri€t gia nhu
Phing Hitu Lan (Trung Quéc Triét Hoc S (Thugng Hai: Thuong Vu,
1946) hay Hau Ngoai Lu (Trung Quéc Tu Tudng Thong Siz (Bic Kinh:
Nhéan Dian, 1957), vin van, cong nhdn. Thi tdi, trong cdc doan ma hai 6ng
Gidn Chi va Nguyé&n Hién Lé trich, khéng nht thi€t hoan toan hinh nhi
thiugng hay hinh nhi ha. Thi du nhdn dgo ma hai 6ng cho 13 hinh nhi hs,
thuc ra 13 mot nguyén ly siéu hinh, nén tdng cda Nho hoc va Manh Ti.
V& phia cong gido, tic gid Pudng Thi (Thién Chiia Gido va Tam Gido
(California (?), 2000) ¢6 l¢ dua theo Gidn Chi va Nguyén Hién L& trong
cdch trinh bay dgo (tuy nhién khong thdy tdc gid nhic dén hai éng Lé va
Chi). C4i méi clia Pudng Thi, d6 12 6ng phin biét Pgo (viét hoa, nguyén
1y hinh nhi thugng) khéi dao (viét thudng, dudng di, bdn phan, nghia vy...
tifc hinh nhi ha), ctr. 285-86. Ti€c thay, 16i hiéu “nhi nguyén” phin biét
dao thanh hinh nhi thugng, hinh nhi ha cda 6ng ¢ 1& khdng phit hgp véi
161 nhin ctia Nho va Pao gia cdch riéng, va clia Pong phuong cdch chung.

9. Pao Chich, nguyén tén mét ké trdm thdi Xuin Thu (722-481 trudc Ky
nguyén). Tiéng dgo ndi diy c6 nghia dn cip hay trdm, thi du nhu dao vin,
dao tic, dao thi... Chif dao ndy (chi vi€t, va § nghia) khic v6i dao ma
chiing t6i mudn néi. Tuy nhién, tai Viét Nam v tai Trung Hoa, nhiing
ngudi in trém thd than dao chich, theo cdi dao (quy lut) cla gidi in
trdm, thi du chi trém chit khéng “cip” (cudp) hay gi€t ngudi; thay chii nha
thi phdi trén, khong trdm ngudi nghéo, van van. N6i tém lai, ho cling theo
mdt cdi dao, hay “dao dao.”

10.Manh Tiz 4: 11 (Ly Lau, thugng): “Pao tai nhi, nhi ¢dn chut vién: sy tai di,
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nhi cAu chu nan. Nhin nhin thin ky than, trudng ky trudng, nhi thi€n ha
binh.” (Pao ngay tai ddy ma lai c6 ngudi lai ki€m ndi xa; sy viéc von dé
ma ngudi ta ¢ 1Am khé ra. (N&u) ai cling yéu cha me, kinh bac trudng
thugng thi thién ha di thdi binh). _

11.Lugn Ng#, 12:11 (Nhan Uyén): “Quin quén, thdn thin, phu phuy, t&
tir.” (Vua song ra vua, din séng ra dan, cha phdi nhu cha, con phdi ra
con.”

12.Ludn Ngi, 4:8: “Tri€u vin dao tich tif kha ai!” (Nghe dao vao budi sdng,
thi budi t8i chét cling cam tdm), hay Trung Dung: “Xudt tinh chi vi
dao” (dao phdt xudt ty tinh con ngudi).

13.Trong tri€t hoc Tay phudng, Aristotle c6 thé dudc coi nhu mot trong
nhitng ngudi ddu tién phan biét muc dich thudng, va muc dich t61 hiu. Xin
tkh. Aristotle, Ethica Nicomachea, 1094a.

14.1.51 day ctia Btc Phit. Gido su B Manh Tri 4p dung cau néi b4t hd clia
Dttc Phat d& nhin dinh mot s6 s6 ngudi thudng hay IAn 16n gitta cfu cdnh
va phuong tién. Xin tkh. P& Manh Tri, Ngon Tay va Mdt Trdng (Paris: Tin
1996).

15.B4i Phat Di Lic, hay cdc loai Phat nhu Quan Am... khong hin theo
nguyén 1y clia Phat gido nguyén thiy. Py la mot sy két hop gifta dao
dan gian (nhim muc dich gin, hay myc tiéu) va dao thuin tdy (nhim myc
dich xa, hay cling dich).

16.Chinh theo nghia nay, ma chiing ta hiéu tdn gido. Alfred North White-
head (1861-1947), mot tri€t gia va todn hoc gia hiéu ton gido theo nhitng
khia canh trén. Ong nhin dinh, bat ¢t mot tdn gido nao theo ding nghia
cling phai c6 4 didu kién : (1) phdi c6 mot hé théng gido 1y (gido dieu),
(2) phai c6 nghi 1&, (3) phai c6 8 chifc, va (4) phdi c6 tinh chat siéu thé.
Xin tham khdo A. N. Whitehead, Religion in Making (New York:
McMillan, 1926), ctr. 32.

17.L30 T&, Pgo Putc Kinh, chuong 2: “van vit tdc yén...” Trong triét hoc
Trung Hoa, dao mang nhiéu nghia. Theo Phung Hifu Lan, 6 gido su Pai
Hoc Bic Kinh, dao mang nghia (1) dudng di, (2) dao ddc, (3) nguyén
nhin, (4) cdi 1y, (5) nguyén 1y va (6) v6. Xin tkh. Fung Yu-lan, A History
of Chinese Philosophy (New Jersey: Princeton University Press, 1973), lan
in th ba,, tdp 1, tr. 117. Tran Vinh K&t, guyén gido su Pai Hoc Columbia,
ciing hiu dao tudng ty nhu ho Phiing. Xin tkh. Chan Wing-tsit, A Source
Book in Chinese Philosophy (New Jessey: Princewion University Press,
1974) 1an in thy tu, tr. 139. Phuong Pong My (1899-1977), chinh gido Pai
Hoc Quéc Gia Pai Loan, hi€u dao nhu: (1) pham trd t8i cao, (2) vil tru va
(3) céc hién tugng. Xin tkh. Thome Fang, Chinese Philosophy: Its Spirit
and Its Development (Taipei: Linking, 1981), ctr. 123-25. Theo Truong
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Trung Nguyén, gido su Bai Hoc Nitu Udc, thi dao ¢6 nghia (1) con dudng,
(2) lainh dao, (3) Iy tudng, (4) dao ni€t ban va (5) tdc sinh. Xin tkh. Chang
Chung-yuan, Creativity and Taoism (New York, 1963), ctr. 20-21. Theo Ly
Cha™n, chinh gido Pai Hoc Phu Nhin, dao bao gém (1) dao 18, (2) nguyén
1y, (3) cdi ngudn, (4) nguyén tic, (5) dong lyc tuong thong, va (6) nguyén
1y t6i hau. Xin tkh. Ly Chan, Trung Tdy Hink Thugng Hoc Ti Gido (Pai
Bic, 1982), tap 1, ctr. 2-4.

18.Lio T&, Pao Duc Kinh, chuong 1: “Hitu, danh van vat chi miu;” va
chuong 5: "Pao sinh chi, dic stic chi” (Pao sinh van vit, trong khi dic
hing nudi chita). Xtk. Nghiém Todn, dich va chi thich, Ldo T Pgao Diic
Kinh (Sai Gon, 198), tr. 128. ’

19.Dgo Puc Kinh, chudng 1, thugng thién: “ V6, danh thién dia chi thdy.”

20.Dgo Puc Kinh, chuong 1.

21.Martin Heidegger, Was is die Metaphysik? (Frankfurt, 1949).

22.St. Augustin, Confessiones, 1,1.

23.Ludn Ngiz 1:2: Hitu ti vi€t: “K¥ vi nhan di hi€u d&, nhi hdo pham thugng
gi, tién hy; bt hdo pham thugng, nhi hdo tic loan gid, vi chi hitu gia.
Quén t vu bdn, bdn lip nhi dao sinh. Hi€u d& di gid, ky vi nhin chi bin
du.” (Thay Hitu T¢ néi: “B4t ctt ai ¢6 hi€u d&, déu khdng pham thugng.
Ma khong pham thugng lai di 1am loan thi t6i chwa hé thiy ai. Ngudi quin
t phdi lo cin badn. C6 cin bdn mdi c6 dao. Ngudi hi€u d& 13 ngudi nim
dugc cdn ban cia dao 1am ngudi (nhan).

24 Ludn Ngit, 1:6: “T& viét: “Dé tf nhip tic hi€u, xuit tic d&, cAn nhi tin,
phi€m 4i ching nhi than din. Hanh hitu dv lyc, tic di hoc vin.” (Ngudi
hoc trd vao thi hi€u cha me, ra thi kinh bic huynh trudng; hanh vi cin
trong, ngdn ngit dang tin, lai quan tdm tha nhin va thin cin v4i nhitng
ngudi ngay thing. Thianh tim 1dm nhitng viéc trén, r6i méi nd luc hoc tip
kién thitc).

25.Ludn Ngit, 1: 1: “Hitu biing tv vién phuong lai, bat diéc lac h6?” (Lam sao
makhdéng vui dudge khi ¢ ban it xa t6i thim).

26Manh TG 1:1: “Vi hitu nhdn nhi di ky thin gid da...” (lam sao ma cé
nhin néu trudc h&t khong 6 than, tfc hi€u cha me).

27.Di-Thu, 11. Gido st Trin Vinh K&t binh ludn vé quan niém nhdn cda
Trinh Di nhu sau: “Nhu d thdy quan niém nhdn nhu 12 mot quan niém
quan trong cin bdn 1 mot bién ddi cyc doan cla thuyét Tan nho, dic biét
trong thuyé&t cda Truong T4i va anh em ho Trinh. Trong sich Di Thu clia
ho, nhdn dugc ho néi d€n nhi€u hon c3. Trong doan 1, ho gidi thich nghia,
18, tri, tin nhy 13 nhitng biu td clia nhdn. Py 1 mot phit trién méi la,
bdi 18 theo truyén thdng thi tat cd ngil thuong déu dudc coi ddng hing,
trong khi hai anh em ho Trinh lai di xa hon coi nkdn nhu 1a nén méng cia
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tif ditc khdc.” Chan Wing-tsit, sdd., tr. 530.

28.“Viét” noi ddy c6 nghia 1a vuon 1én, vucn xa, vuon cao, di siu vio. Pic
tinh lam con ngudi khdc véi van vat d6 chinh 13 tinh chi't siéu viét. Thanh
thi, nhin bdn, hay bédn tinh cda con ngudi nim ngay trong chinh cdi siéu
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Summary
The essay explores the “principle” (hieu dao) undergirding the prac-
tice of filial piety (dao hieu) by showing that the “principle” is the
way, the means, and the mode of living; it is the goal and origin of life
itself. This “principle” concerns the generation of life, its nurturing, its
education, its support, and its post-mortem prolongation. It is argued
that this principle is the foundation of the practice of the cult of ances-
tors.

Ban Hgp Ca Cdc Nit Tu va cdc Tham Dy Vién tai Corona
California trong Thdnh LE bé Mac
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Tin Kink Ong Bi T8 Tiéw
?.-va % \.65“? g./

Peter Vi Ta Pé, SOD

Viéc t6n kinh Ong Ba T6 Tién (OBTT) va Khéng T dudc
ménh danh "Nghi L& Trung Hoa" (NLTH). Vin dé nay da giy tranh
luin s6i ndi mot thdi gian dai trong lich st Gido hdi. Sust ba thé ky
(17-20) véi bao triéu dai gido hoang va bao vin kién tda thdnh ngin
cAm NLTH, bdt dau tr 1645, mii dén 1939 van dé mdi dudc gidi
quyét.! Véi hudn du Plane compertum ngay 8 thing 12 nim 1939,
Gido hoi Cong gido chinh thitc chdp nhdn NLTH, cho phép ngudi
Cong gido tham gia trong nghi thifc tdn kinh Khéng T va cit hianh
cdc nghi thitc ton kinh OBTT. Mii dén 1965 Hoi Pdng Gidm Muc
Viét Nam xin Toa Thanh 4p dung huin du Plane compertum.

Vi viy, tif xwa va ngay cd thdi gian gin diy, ngudi ngoai Cong gido
vAn cho ring ngudi Cong gido bd Ong bd Ba, quén T8 quén Tién,
khong khéi khong huong, khong nhang khong dén.

Ldy nguoi Cong gido lam chi?
Chét thi ai cling? Gid thiai lo?
LdYy ai sdn séc md md?

L&Yy ai lo ldng ban thy Té Tién?

Thuc ra ngudi Coéng gido vin kinh Ong kinh Ba, vAn nhé T8
nhé Tién, vin nén vin huong, nhung véi cdch thitc khic ngudi ngoii
Cong gido. Cling nén biét, mdt cdch ndo d6, ngudi Coéng gido cho
nhitng nghi thic cing gid noi ngudi ngoai Cong gido mang tinh cich
di doan, mé tin.

Bai vi€t niy s& dé cAp ba diém chinh trong viéc t6n kinh
OBTT giita ngudi Cong Gido: 1) Nhitng dip 1& ton kinh OBTT trong
Phung vu Céng gido; 2) Cic vin kién Toa thianh va vin thy muc vu
ciia Hoi Péng Gidm Muc Viét Nam (HPGMVN) vé t6n kinh OBTT;
3) Mot vai @& nghi vé ton kinh OBTT trong cudi hdi va tang ch&. Bai
viét nay cho ngudi Cong gido, ddng thdi cling cho nhitng ngudi ngoai
Cong gido véi hy vong xda tan syt hi€u 14m nhau tif xua nay trong linh
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vuc ton kinh OBTT.

1. Nhitng Dip Ton Kinh OBTT Trong Phung Vu Cong Gido
A.CacL?

Gido hoi Céng gido c6 nhitng ngay danh riéng d€ kinh nhé
nhitng ngudi di ly tran. Trong ngay 2 thing 11 hing nim, ba thdnh 1&
dugc clr hanh cdu nguyén cho nhitng ngudi da khudt; ciing 12 ngay
ngudi séng vi€ng nghia trang cdu cho k& chét. Hon nifa, tron thing 11
dugc danh riéng @€ cAu nguyén cho nhitng ngudi di qua ddi. Thém
vao d6, Gido hoi Viét Nam nhé d&€n OBTT, ngudi qua ddi, trong ngay
mdng hai ddu nim Am lich.” P6 1a chua k€ d&€n mbi ngay gib, ngay
ky riéng trong tirng gia dinh, ngdy ngudi s6ng tudng nhé ngudi da
khuat bing cdch tham du thdnh 1€ va c4u nguyén cho ho. Ciing nén
biét, 18 Thinh Gia That, dugc ¢l hanh vio Chida ~hat trong tudn bat
nhét cia 1€ Gidng Sinh, néi 1&n 1ong hi€u thdo cla con cdi ddi v6i cha
me.

B. Loi Nguyén Trong Thanh L&

Thi¥ nhin vao mot s§ 131 nguyén trong nhitng ngay danh riéng
cho OBTT ciing nhv ngudi di qua ddi d€ bi€t ngudi Cong gisdo nhd
dén cdc ngai nhu thé€ ndo. Cdc 18i nguyén trong thdnh 1€ I ngay 2

thing 11:

".. Gi§ diy, xin Chia thuong nhin 18i ching con khin

nguyén ma lam cho long chiing con ludn trdng cdy viing

vang: chinh Dittc Gi&su s& cho cic tin hitu da lia cdi th& dugc
phuc sinh vinh hién...” (Nhdp 1€).*

"Lay Chiia, xin thudng nhin dén 1& vt ching con ding, va

cho moi tin hitu dd qua ddi vao chung hudng vinh quang véi

Con M6t Chda...” (Tién 18).°

"Lay Chia, ching con vira cif hanh bi tick Vugt Qua dé ciu

cho anh chi em tin hitu d3 qua ddi. Xin thudng d6n nhén ho

vao nha Chia, noi diy 4nh sang vi binh an...” (Higp 1¢).°

Qua céc 13i nguyén trén ngudi Cong gido bi€u 16 niém tin
vao Drc Kitd, Pang di phuc sinh tir ¢di chét, Ping s& cho OBTT va
ngudi qua ddi dugc phuc sinh nhuy Ngudi va duge chung hudng vinh
quang mudn dgi bén Ngudi.
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Trong thdnh 1& mdng hai T&t Am lich, cdc 151 nguyén cling
di€n t 10ng hi€u thdo ciia con chdu d6i véi OBTT va cAu nguyén cho
cdc ngai:

"..HO6m nay nhén dip diu nim mdi ching con hop nhau dé

kinh nhd t6 tién va 6ng ba cha me. Xin Chiia trd c6ng boi hiu

cho nhitng bic di sinh thanh dudng duc ching con, va gitip
chiing con ludn sdng cho phdi dao d8i vdi cdc ngai...” (Nhap

18).]

"Lay Chua, chiing con hoan hy ding 1én Chda 1& vat dau

xudn nay. Cii xin Chida vui 1dng chip nhin ma tudn dé hdng

4n xudng trén t6 tién va 6ng ba cha me chiing con, dé ching
con ciing dugc thira hudng phiic ém cla cdc ngai...” (Tién

18).

"...Chd gi ngudn sinh lyc thin linh nay gitp chiing con ngay

nay song sao cho tron chit hi€u déi vd t6 tién va dng ba cha

me, d€ mai sau dudc cling cic ngai vui hudng phic trudng
sinh...” (K&t 18).°

C4c 18i nguyén cdch nay hodc cdch kia déu néi 1&n long hi€u
thdo clia con chdu d6i v6i to tién, dng ba, cha me. Cic 15i nguyén
ciing dién td niém tin vao sy tdi hop clia ngudi dang sdng véi 6 tién
trong cudc sdng vinh phiic mai sau.

Trong thinh 1& an tdng mba Phyc Sinh, c4c 13i nguyén dic
biét chi cho ngudi qua d8i. Cdc 13i nguyén ciu cho ngudi anh chi em
tin hitu qua doi "cling dugc sdng lai," "dugc hudng on citu do," "dudce
vao Nugc Chia™:

"... (Hom nay) OBACE T. 14 ngudi tin hitu Chda va 13 ngudi

anh (chi) em ctia ching con d4 ciing an gidc v6i Piic Gié-su,

Con M6t Chia. Nhung ching con biét ring Chda d3 cho Pitc

Gié-su song lai, Chua ciing s& cho OBACE dudc ciing s6ng

lai v6i Ngudi. Vi vdy, ching con tin twdng ciu xin Chda cho

OBACE dugc chia sé& vinh quang véi Dang di tir c5i chét

s6ng lai...” (Nhip 18).'°

"Lay Chiia, ching con ding nhitng 1& vt ndy dé ciu cho

OBACE T. dugc hudng on citu d6. Khi con song, OBACE da

vitng tin Pic Gié-su Con Chda 12 Vi Citu Tinh nhin hiu, thi

gid day, xin Chda cho OBACE dugc thdy ring Ngudi ciing 1a
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Vi Thim Ph4n khoan dung...” (Dang 1&)."

"Lay Chiia, Pdc Gié-su Con Chiia di d€ lai cho ching con bi
tich Thanh Thé 1am luodng thuc di dudng gitip ching con dd
strc tién vé nha Chia, uéc chi nhd bi tich nay, ngudi anh (chi)
em tin hitu ciia chiing con 1a T. dugc vao Nudc Chia du ti€c
vui mudn ddi...” (K&t 18).!?

Trong thanh 1& gid, cic 15i nguyén vin tiép tuc ciu xin cho

ngudi qua d3i hudng long tit bi v6 bién cia Chia, dudgc "thif tha...
thanh tdy" n€u con vréng mic, va dugc "sum hop ciing cdc thdnh":

"Lay Chiia, hém nay, nhin ngay gid (ddu) cta OBACE T.,
chiing con hop nhau diy, € mdt 1dn nita, ph6 thdc ngudi anh
(chi) em tin hitu ndy cho Chia. Ngudi thin yéu nay, chiing
con khong thé€ quén, 1& nao Chia lai khéng nhé d€n! Xin cho
OBACE dugc hudng 4n tinh v bién ctia Chia 1a dudc sdng
v6i Chua giita cong doan céc thanh trén trdi...” (Nhip 18)."
"Lay Chuda, nhin ngdy ky niém OBACE T. qua ddi, chiing
con ding 1€ t€ ta on va x4 t6i ndy 1én trudc Tén Nhan. Cdi
xin Chiia vui 10ng chdp nhin vi ban cho OBACE dugc vé
sum hop cung cdc thanh...” (Dang 18).1*

"Lay Chiia, ching con di ding 18 ta on d€ cAu cho OBACE
T. Vay n€u ngudi anh (chi) em tin hitu nay con mang v&t nho
t6i 151, xin Chida ciing rong lugng thif tha va khoan héng thanh
tdy..” (K&t 18).15

Céc Kinh Tién Tung cdu cho tin hitu i qua dJi néi 1én niém

tin vao Difc Kitd phuc sinh, PAng s& ban phiic trung sinh cho cdc tin
hitu da yén nghi.'

Thém vio d6, cic Kinh Nguyén Thinh Thé (KNTT) ddu

dang 13i ciu xin cho nhitng ngudi di qua ddi, xin cho ho dugc vao
chén trudng sinh véi Chia:

58

"Lay Cha, xin nhé dén OBACE T. 1a (céc) t6i t6 Cha dudc
ghi ddu ddc tin, dd ra di trudc ching con va dang nghi gidc
binh an. Lay Cha, xin cho (nhitng) ngudi tin hitu 4y va cdc
bac t3 tién'” ciing thin bing quyé&n thudc ching con ciing nhu
tAt c4 nhitng ai dang an nghi trong Pic Ki-td, dugc vao noi
hanh phic diy 4nh sing va binh an." (KNTTI)."®
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C. Bai Poc Trong Thanh L&

Nhin vio mét vai bai doc d€ tha'y dudc ni€m tin clia ngudi
Cong gido ditng trudc sy chét va moi lién hé gilta ngudi sdng va ké
chét. Bai doc I trong thdnh 1€ I ngdy 2 thing 11, thdnh Phaold khuyén
tin hitu thanh Roma viing tin vao Pitc Giésu Kitd phuc sinh dé cing
dugc phuc sinh nhu Ngudi:

"_.. Vi né€u chiing ta dugc lién k&t v8i Ngudi trong cing mot

cdi chét, gibng nhu cdi chét clia Ngudi, thi ching ta ciing

dugc hgp nhd't véi Ngudi, trong su s6ng lai nhu viy... Ma néu
ching ta di ché&t v6i Pic Kitd, ching ta tin ring ching ta

ciing s& cling sng véi Ngudi..." (Rom 6:5.8)."

Trong thdnh 1€ II ngdy 2 thing 11, séch Khén Ngoan cho
chdng ta mot cdi nhin tich cyc va lac quan trude sy chét clia ngudi
thin yéu:

"... D61 v6i con mit ngudi khong hiéu biét, thi hinh nhu cdc

ngai di chét va viéc cdc ngai tit biét ching ta, 1a nhu di vao

61 tiéu diét. Nhung thit ra cdc ngai séng trong binh an..." (Kn

3:2-3).%

Bai Phiic 4m trong thdnh 1& I ngay 2 thing 11 n6i 1én niém tin
vao Chia Giésu, PAng ban banh hiing sdng, va hia ban sy sdng ddi
ddi cho nhitng ai d6n nhin Ngudi, 12 cla dn va cla udng thiéng liéng:

"Ta 12 banh hing sdng tif trdi xudng; ai 4n bdnh ndy s& sdng

ddi d5i... Ai 4n thit Ta vA uéng mdu Ta thi ¢é sy s6ng dJi ddi,

va Ta, Ta s& cho k& 4y sdng lai ngay sau hét.." (Ga

6:51.54).*!

Bai Phiic 4m trong thanh 1& III ngay 2 thdng 11 dién ta 18i
nguyén xin tha thi€t cda Chia Giésu vdi Chda Cha dé cic tin hitu
dugc higép nhi't v8i Ngudi:

""Lay Cha, nhitng k& Cha ban cho Con thi Con muén ring:

Con & dau ching ciing § diy véi Con, dé ching chiém

ngudng vinh quang ma Cha da ban cho Con..." (Ga 17:24).2

Long hi€u thio clia con cdi ddi v6i cha me duge dién td qua
sach Huan Ca trong 1& Thanh Gia Thit:

"Ai ydu mén cha minh, thi dén b t6i 15i, ai thdo kinh me

minh thi nhyw ngudi thu duge mot kho ting. Ai thio kinh cha

minh, s& dudc vui mirng trong con cdi... Ai thdo kinh cha
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minh, s& dugc sdng 1au dai... Hi ké 1am con, hiy génh 14y
tudi gia cha nguoi, chd 1am phién 1dng ngudi khi ngudi con
séng." (He 3:3-6a.12).

D. Cic Kinh va Gido Huén

N6i vé cic kinh giita ngudi Cong Gido, ¢6 nhi€u kinh lién hé
d&n ngudi sip qua ddi cling nhy ngudi di qua ddi. Chiang han: "Kinh
cAu cho ngudi hap héi,”Kinh ciu cho ngudsi vira tdt thd (sinh thi),"
"Kinh ciu lic tdm liém" v.v... "Kinh Vuc Siu," mdt dang phéng dich
clia thanh vinh 130 (129), ciu cho ngudi di qua ddi, vin dugc ngudi
Viét doc hiing ngay: "... Lay Chda t6i [con], xin ban cho cdc linh hon
dugc nghi ngai doi ddi va dugc sdng soi v6 ciing. Lay Chia tdi [con],
xin cho cifu 14y c4c linh hdn cho khdi t nguc ma dudc nghi yén.
Amen." Y nghia "Kinh Vyc Sau" cling dd dudc cdc nhac s sdng tic
dé tin hitu c6 thé hit; ching han: "T¥ vuc sdu u t8i...” Hon nifa,
"Chiing con cdy vi danh Chiia nhin ti, xin cho cdc ding linh hén
dudc 1én chén nghi ngoi—Hing xem thdy mit Dic Chda Trdi sing
ldng vui v& v cing. Amen " vAn 13 ciu két thic kinh nguyén trong
nhiéu gia dinh. Khi c6 ai qua ddi, ngudi trong gia dinh mdi nhiing
ngudi trong gido x, trong lang, hoic ldng giéng doc kinh tai gia dinh
cAu cho ngudi vira qua ddi, va ti€p tuc 3 ngay sau khi di chén cit
(duong nhién ngudi trong gia dinh ti€p tuc cAu nguyén cho ngudi qua
ddi hing ngay). Thém vio d6, vé& chit hi€u, "Kinh Mudi Diéu Rin"
14y tir sdéch Xu&t Hanh, vin dugc doc mdi Chda nhit. Mudi di€u rin
gbm ba diéu qui vé Thién Chda va bdy diéu qui v& con ngudi; kinh
nhé OBTT dugc x&p vao hing diu trong cic diéu qui vé con ngudi
(diéu rin tht tv). Piéu rdn nay Gia-vé truyén cho dan Israel va céc
dan cdc nudc thudc mudn mudn thé hé vé sau: "Hiy thdo kinh cha
me d€ ban dugc séng lau trong dat Chia ban" (Xh 20:12). P6 13 chua
n6i d€n nhitng gido huidn cda thdnh Phaold nhic nhd con céi vang 13i
hi€u thdo vdi me cha: "K& 1am con, hdy ving 15i cha me theo tinh
than cia Chiia, vi d6 12 di€u phai dao. Hdy tén kinh cha me. B6 12
diéu rin thd nhit c6 kém theo 15i hita: dé nguor dugc hanh phic va
hudng tho trén mit dat nay." (Eph 6:1-3).

Ngoai viéc cAu nguyén, tham dy thdnh 1&, ngudi Cong gido
cling ¢6 céc bifa com gia dinh chia sé gilfa nhitng ngudi con s6ng
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trong tinh than tw"ng nhd ngudi di khuit.

II. Cac Van Kién Toa Thanh va Thong cio cia H$i Pong Gidm
Muc Vigt Nam

Viéc t6n kinh OBTT ciia ngudi Viét Nam khong thé tich rdi
khdi hoan canh lich sit "Nghi L& Trung Hoa" (NLTH). Trong thdi gian
Matteo Ricci, bé trén dong Tén (S.J.) con song ching c6 van dé tranh
chdp vé NLTH. Sau khi Mattheo Ricci qua doi (1610), van dé& dugc
dat ra ngay gilta nhém dong Tén. Khi thira sai cdc dong khic
(Daminh, Augustmo Phanxic6, Thiva Sai Ba L&) dén Trung Hoa (ti
1630 trg di), vAn dé tranh tung trd nén sbi bdng. Dién ti€n cudc tranh
chdp qua céc tridu Gido hoang khic nhau va nhitng quyet dinh dugc
ghi lai trong cdc vdn kién tda thanh. C4c vin kién v& NLTH déu anh
hudng d€n Viét Nam va cdc nudc lan can. Bai viét ndy khong thé di
vao chi ti€t hoan cinh lich s¥ ciia cudc tranh chip, tirng vin kién
ciing nhu gido huén lién hé d&n NLTH. Sau day la nhitng nét chinh
trong cudc tranh chip vé NLTH.

A.Vin Kién Toa Thianh

1. Juan Bautista Morales, dong Paminh (O. P.) d&n Trung Hoa
nam 1633. Trong cdn bach hai 1637, Morales bi truc xudt khéi Trung
Hoa. V& d&n Roma nim 1643, Morales phic trinh 1én B Truyén B4
bitc Tin (TBPT) nhitng gi c4c Cha Ddng Tén (S.J.) cho phép ngudi
Trung Hoa thyc hién trong NLTH. Trong bin phic trinh, Morales dua
ra 17 cdu héi* trong d6 11 cau hdi lién hé¢ d&én NLTH, dung nhitng tir
mang tinh cdch ton gido, ching han: "dén thd,”ban thd Jhy 1€," "chd
t€," "vdi lay," v.v... Chinh vi thé, ngdy 12 thing 9 nim 1645% Bo
TBDT, dugc Biic Gido Hoang (PGH) Innocent X phé chudn, di ra
sdc cAm NLTH. Nhung mii d€n nim 1649 sic nay mdi dé€n Trung
Hoa.

2. Nhém cdc cha Dong Tén khong vira 1ong v6i sic 1645, nén
nim 1651 di cif cha Martin Martini, S.J. qua Tda Thinh dé bién ho
cho ho. Ban phiic trinh, hay ding hon 13 bdn bién hd clia Martini néi
khong c6 chi t&; khéng & trong "dén ths," nhung & trong "hoi trudng";
kh6ng phal "ban thd," nhung chi 1a "ban." Vi th&, nghi 1& kh6ng mang
mau sic t6n gido, nhung chi c6 tinh cdch dan sy va x4 hoi. Dua vao
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phiic trinh clia Martini, ngay 23 thing 3 nim 1656 Toa Thénh, dudc
DGH Alexandre VII phé chudn, ban sic cho thi hanh NLTH.?
3. Juan de Polanco, O.P. thic méc sic 1656 c6 hiy sic 1645 hay
khong. Ngay 20 thang 11 ndm 1669, Toa Thénh, véi sy phé chuin
ciia DGH Clement IX, tra 18i ca hai sic déu ¢6 gia .’ Néu NLTH
dugc nhin dudi tinh cach ton gido, thi s& b cAm nhu sdc 1645. Ngugc
lai, néu NLTH dugc nhin theo tinh cdch dan sy va x4 hoi, thi s& dugc
chdp nhan nhu sdc 1656.
4. Ngay 26 thdng 3 nim 1693, Pai dién Tong Tda tai Phic
Kién, Charles Maigrot, thudc Hoi Thira Sai Ba Lé (M.E.P.), ra chiéu
chi v&i 7 diéu khoan, budc cdc thira sai trong ving trach nhiém clia
ngai phi tuan giit.”* Chi€u chi nay cdm NLTH va k&t 4n Martini, S.J.
khong trinh bay vdi Toa Thanh tat cd sy thyc v& NLTH. Chi€u chi
nay giy bat binh véi nhém Dong Tén va ngay cd mot s6 thira sai
khéc (nhém Augustino, Phanxicd, va mdt vai thira sai dong Daminh).
Chiéu chi nay dugc trinh 18n Toa Thdnh duyét xét. Sau khi duyét xét,
nidm 1697 Toa Thénh thi€t 1ap mot nhém dac biét gdm 4 Héng Y va 4
chuyén gia thin hoc @& m& lai hd so cla NLTH dudi thdi PGH Inno-
cent XII. V&n d& bi dinh tré vi DPGH Innocent XII qua d8i ndm 1700.
Ciing nén biét ring trong thdi gian vén dé dugc ciu xét, mot
nhém gdm 4 cha dong Tén viét thir cho vua Khang Hy d€ thinh § nha
vua vé& ¥y nghia ciia NLTH. Ngay 30 thang 11 ndm 1700, %% yua Khang
Hy tra 15i cdc cha dong Tén véi xdc dinh ring viéc thd Trdi, phuc vu
céc nha cAm quyén va cha me, 18 phép véi thay gido va cdc bic cao
nién 13 lut ciia todn din trong nudc. DPdng thdi, nha vua cling xdc
dinh nhitng gl 4 cha dong Tén viét trong thu 12 ddng va phdi 1& (viéc
t6n kinh OBTT I d€ td long hi€u thio, linh hon ngudi qud ¢ khong
ngy trong cdc bai vi, dang 18 phim la d& nhé ngudi qua doi dudng
nhu ho hién dién vdi ngudi song).
5. Sau 7 nam nghién ctiu vAn dé, véi sy phé chudn ciia PGH
Clement XI, ngdy 20 thang 11 ndm 1704 Tda Thdnh ra sic hd trg
chi&u chi cfia Maigrot va cim NLTH vi NLTH mang mau sic di
doan.’® Ciing trong sic nay, PGH cr thugng phu Antioch, Charles
ThomaMaillard de Tournon, mang sic sang Trung Hoa va V@i tu cich
"dai dién todn quyén" (legatus a latere) ctia Toa Thinh dé dan xé&p
v&n dé giifa cdc thira sai va v6i chinh quyén Trung Hoa. Tournon dén
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Béc Kinh vio thing 12 nim 1705.

6. Sau 3 1in hoi ki€n véi vua Khang Hy khong thanh cdng,
Tournon vé Nam Kinh. Thing 12 nim 1706, vua Khang Hy ra 1&nh
cdc thira sai muén lam viéc & Trung Hoa phii qua sy khio hach cia
vua va vua chi ban phép cho thira sai nio theo cic thuc hanh ciia cha
Matteo Ricci va cdc cha dong Tén trong vin d& NLTH. Trudc tinh thé
nay, ngay 25 thing 1 nim 1707, Tournon ra mot ban diéu 1& cho cé}c‘
thiva sai bi€t cdch trd 15i nha vua vé& niém tin va thuc hanh Kit6 gido
trong vin dé NLTH; sau hai tudn, bin diéu 18 dugc phé bign ngay 7
thang 2.*' Céc cau trd 15 v& NLTH d8u mang tinh cich tiéu cuc; néi
mdt cdch khdc, NLTH bi cAm theo tinh thin cla sic 1704. Céc thira
sai phdi tudn theo bin diéu Iuit; n€u khdng, s& mic va tuyét théng.
Ngay 3 thing 7 ndm 1708, Tournon lai ra 1énh cho t4t c3 céc thira sai
mudn lam viéc tai Trung Hoa, hay rdi Trung Hoa, hodc 1am bé trén
céc Dong trén dit Trung Hoa, phai c¢6 phép ciia ngai.*> Lénh nay gy
khé chiu cho vua Khang Hy.

7. Céc thita sai § Trung Hoa khé 10ng quyét dinh hoic theo 1&nh
nha vua, hodc theo 1énh ctia Tournon vad PGH Clement XI. Trudc tinh
th€ ndy, ngay 25 thing 9 nim 1710, DGH Clement XI ra sic tuyén b&
sic 1704 va 1&nh ciia Tournon ngdy 25 thing 1 nim 1707 phai dudc
tudn theo triét d€.* Nhu th& NLTH vAn bi cm ngit v6i va tuyét
théng di k&m cho nhifng ai bi' tuan.

8. Tinh th€ cling khong t6t hon, vAn c6 nhifng cdch gidi thich
khic vdi sic ctiia DPGH. Chinh vi th&, ngay 19 thing 3 nim 1715 PGH
Clement XI ra sic Ex illa die** v6i § dinh két thiic cubc tranh chap vé
NLTH. Trong sic ndy, PGH muén moi ngudi phii tuin theo sic
1704, 1710 va 1¢nh 1707 clia Tournon. Sic ciing cho phép si dung tir
"Thién Chi" d€ goi Chia trong Kitd gido. Tuy nhién, cac tir "thién,
hoang thién," hodc "kinh thién" khong dudc phép st dung. Sic kem
theo va tuyét thong cho nhitng ai bt tuAn. Pdng thdi, sic budc cdc
thita sai § Trung Hoa tuyén thé chéng lai NLTH theo miu dinh k&m
trong sic.

9. Sdc Ex illa die giy nhi€u dnh hudng tiéu cyc. Ngudi ngoai
Cong gido, dic biét cic Nho si, ghét Kit6 gido, va cdc cudc bich hai
ngudi Cong gido xdy ra. Tinh hinh cang ngdy cang t&. Do d6, PGH
mudn ghi modt dic s khic 12 Carlo Ambrogio Mezzabarba, thugng
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phu ctia Alexandria, sang Trung Hoa d€ dan x&p vin dé. Mezzabarba
d&n Bic Kinh ngay 26 thang 12 nim 1720. Sau vai 1dn hdi ki€n véi
vua Khang Hy, Mezzabarba 13i Bic Kinh v& Roma d€ trinh bay van
d&. Trén dudng vé, Mezzabarba ngitng chin tai Macao. Chinh tai
Macao, ngay 4 thing 11 nim 1721,% Mezzabarba viét thu muc vu
khuy&n khich c4c thira sai tuin giif sic Ex illa die, dong thdi kem theo
8 phép 1ong lién quan dén viéc 4p dung sic Ex illa die.*® Mezzabarba
ra 1&nh cho céc thira sai khong dich thu muc vy nay sang ti€ng Trung
Hoa, va chi luu hanh ndi b v4i tinh cach thin trong.

10. Thu muc vu clia Mezzabarba lam cho nhiéu thira sai khé xi.
Mot s6 theo, mot s6 chdng. Ngay 6 thang 7 va ngay 23 thdng 12 nim
1733, Gidm muc Bic Kinh, Fraricois de la Purification, viét hai thu
muc vu 1a 1&nh cdc thira sai trong viing trdch nhiém phai tudn gift sic
Ex illa die theo tinh thin 8 phép rdng clia Mezzabarba. Ngay 26
thang 9 nim 1735,%” BGH Clement XII v6 hiéu héa hai thu muc vu
clia Fraficois de la Purification, v6i ¥ hudng chdm dit tranh chip,
nhung DPGH Clement XII qua ddi d€ lai cong viéc cho ding k& vi,
DPGH Benedict XIV.

11.  NG&i ti€p ¥ hudng clia ddng tién nhiém, mudn gidi quyét dit
khoéat vain dé NLTH, ngdy 5 thdng 7 nam 1742, DGH Benedict XIV
ra sic Ex quo singulari c&m ngat NLTH.*® Trong sic nay PGH nhidc
lai cdc sic cia cac thdi trude, k€ tif sic 1645. Sdc nay vo hiéu héa
hodc rit lai cdc phép da cho trudc day trong NLTH: sic 1656, 8 phép
rong ctia Mezzabarba, 2 thu muc vu clia Gidm muc Bic Kinh. Sic
ndy cAm ban thio vin d& dudi moi hinh thifc, kém theo ban tuyén the
ch6ng lai NLTH, ciing nhu va tuyét thong tic khdc cho nhitng ai bat
tudn. V6i sic Ex quo singulari, DGH Benedict khéa s8 vin dé NLTH,
nhung khong thuc sy gidi quyét dude van dé. Nghi vin vin con ditra
tiY céc thira sai tai cdc X truyén gido dudi nhidu hinh thitc.

12.  Hai bi€n c8 quan trong trong lich st dua d&n viéc toa thdnh
cho phép NLTH cin dugc nhic lai ddy:

1) Trudng hop thit nha't xdy ra tai Nhat Bdn. Ngay 5 thdng 5
niam 1932 sinh vién Cong gido thudc Pai hoc Sophia § Tokyo khudc
tir bai dau trong dén Yasukuni, noi ton kinh cdc anh huing liét s hy
sinh vi quéc gia. Trong tinh th€ d6, gidm muc Johannes Ross, cdt
nghia gido luat khodn 1258, cho phép ngudi Cong gido Nhat tham dy

64 TRIET DAO 2-2001



nghi thitc vi€ng thim dén Yasukumi va sau d$ trinh biy van dé cho
gidm muc Tokyo, Jean Alexis Chambon. Ngay 22 thdng 9 nim 1932,
gidm muc Chambon hdi chinh quy&én Nhat Bin vé tinh cha't clia viéc
viéng dén cdc anh hung liét s1; gidm muc mudn biét vi€ng dén c6 tinh
chat ton gido hay dan su. Ngay 30 thing 9, chinh quyén trd 15i cho
bi€t viéc viéng dén cdc anh hiing liét si chi mang tinh cdch din su, d€
bay t8 1dng 4i qudc. > Chinh vi thé, thing 1 nim 1933, dai dién tong
tda tai Nhat, gidm muc Edward Mooney, cho phép ngudi Cong gido
Nhét Bén tham dy c4c nghi thic trong dén cdc anh hiing liét si.

2) Trudng hop thit hai xdy ra tai Midn Chau. Chinh quyén
mudn 4p dung chinh sdch "Hoang Pao." Theo chinh sich niy ngudi
din phdi bai minh trudc twgng hay bai vi cda Khdng Tir. Ngay 27
thing 2 ndm 1935, gidm muc tai thd d6 Kirin, Augustin Ernest Pierre
Gaspais, hdi chinh quyén vé tinh chit cia viéc bdi minh nay. Ngay 5
thdng 3 nim 1935, B9 trudng Gido duc cho biét viéc vdi minh truéc
tugng hay bai vi Khéng Ti¥ 1a chi td 1dng ton kinh va gdi 1&n tinh thin
4i qudc.* Ngay 12 thdng 3 nim 1935, gidm muc Gaspais triéu tp
cdc ding ban quyén vé hop tai tn thi d6, Ksinking, d€ xét lai van dé
ngudi Cong gido tham du nghi thic cla ngudi ngoai Cong gido dudi
dnh sdng gido luit khodn 1258.2. Bién ban cudc hop dugc chinh gidm
muc Gaspais ndp vé Thanh B Truyén B4 Dic Tin. Sau khi duyét xét
bién ban, ngdy 28 thdng 5 nim 1935 tdng trudng Bo Truyén B4 Diic
Tin, H5ng Y Fumasoni-Biondi, v&i sy chudn y cia PGH Pius X1, cho
phép din Coéng gido Man Chiu dudc tham du nghi thic ton kinh
Khéng Tit.*' K&t qua di kém 13 ngdy 26 thing 5 nim 1936, Bd Tru-
yén B4 Ditc Tin ra huin du Pluries instanterque cho phép ngudi Céng
gido Nhit thi hanh nghia vu c6ng din d6i v6i cdc anh hiing liét si,
dudc phép tham du cdc nghi thiic tdng tdng, cudi hdi, ciing nhu cic
nghi thitc khdc cé tinh cdch dan sy va xi hoi.** Tda thanh cho phép
din Nhat Bdn mdt phin chinh c6 1& véi Iy do chinh tri bdi vi Iic bay
gid thé luc quin sy cda Nhit Bin qui manh.

13. Hu#n du 1935 cho Man Ch4u va huidn du 1936 cho Nhit Bin
dd trd thinh nguyén do chinh d€ B6 Truyén B4 Pic Tin, véi su phé
chudn ciia DGH Pius XII, ra huin du Plane compertum ngay 8 thing
12 nim 1939 cho Trung Hoa.* Huin du nay cho phép ngudi Cong
gido Trung Hoa ton kinh Khéng T trudc tugng hay bai vi, dugc thiét
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1ap hinh dnh hodc bai vi Khéng Tt dé bdi chao, dugc tham dy cdc
nghi thifc cdng cong khong mang tinh cich di doan, va dudc bdi trudc
ngudi chét, hinh nh hay bai vi ngudi chét. Ly do cho phép NLTH
dugc xdc dinh 10 trong phin md dau cla huan du:

"(J nhiéu mién bén Phuong Pong, ngudi ta nhdn thay c6 mot

vai 1& nghi, di xa xva c6 lién hé dén 18 dién t6n gido, nhung

trong hién tai, vi tdp quén va tdm tinh dad bién d6i theo thdi
glan chi con n6i 1&n 1dong hi€u thio ddi véi tién nhén, 1ong 4i

qudc hay sy lich thiép d6i v6i tha nhan." *

O4i oim thay, ¥ ki€n clia vua Khang Hy ngay 30 thing 11
nim 1700 vé NLTH da khong dudc chdp nhin; nhung thdi diém nay
sau bao dau thuong tranh chap, 1y do cho phép NLTH chinh 12 nhiing
gi vua Khang Hy di trinh bay trudc day. ® P6 ciing 1a nhitng gi vua
Gia Long bay t v6i gidm muc B4 Pa Loc vé viéc ton kinh dng ba t8
tién.

B. Vin ki¢n lien h¢, Thong cdo cia HDGMVN va THPGM A
Chau 1998

Thlet tudng cling nén di qua lich st din dén thong cdo cua
Hoi Pdng Giim Muc Viét Nam (HPGMVN) vé vdn dé ton kinh
OBTT.
1. Hu&'n du Plane compertum ngay 8 thing 12 nim 1939 dé cho
phép Trung Hoa va cdc nu6c phy cn thyc hanh viéc ton kinh Khdng
T, cdc anh hiing liét si, va ong ba to tién. Khong 15 1y do tai sao mai
d&n nim 1964 Hang Gidm Muc Viét Nam mdi xin phép dp dung huin
thi Plane compertum. 47 Vi vin thu s§ 3787/64 d€ ngay 2 thing 10
nim 1964, Ptc Hong Y Grégorid Phérd Agagianian thong bdo cho
Kham st Toa Thanh tai Saigon, Angelo Palmas, biét trong cudc triéu
yét ngay 29 thdng 9 nim 1964 DGH Phaol6 VI di chip thuin 15
thinh cdu cia Hang Gidm Muc VN, cho phép Gido hoi VN édp dung
huin du Plane compertum.
2. Ngay 15 thdng 11 nim 1964 TGM Phaold Nguyén Vin Binh
loan tin vui cho toan thé Gido hdi VN: "Pay thuc 1a mot ngay lich st,
mdt hién tugng mdi cho toan thé Gido hdi Viét Nam. Ching t6i, dai
dién cho Hang Gidm muc Viét Nam, xin long trong cong b tin mirng
nay.."* TGM ciing k&m theo 15i cdn ddn: "Con viéc dua dp dung
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thuc hanh, ching 6i s& ban b8 sau nhitng chi thi va meo muc cho

tirng trudng hgp." *

3. Cu6i khéa hop hai ngay tai Pa Lat, ngay 14 thing 6 nim 1965
HPGMVN ra théng cdo v€ viéc ton kinh OBTT va cdc bac anh
hung liét si.> Thong cdo gdm hai phin:

4,
1) "Gido-hoi Cong gido ddi vdi nén Vin-héa vi Truyen—
théng cdc Dan-toc
Gido hoi khong khinh ché tu tudng, nghé thuit clia ngusi
ngoai Cong gido. Trdi lai Gido hdi thanh luyén v thinb héa phong
tuc tdp qudn cla cdc dan toc; Gido hdi di dwa vio Phung vu clia
minh nhifng nghi 1& ciia cdc din nudc trong viéc wdng nhd miu

nhi€ém hodc ton kinh cdc thdnh (trich din Evangelii praecones, 2-6-

1951 cia DGH Pid XII va Princeps Pastorum, 28-11-1959 cia PGH

Gioan XXIII). Thém vao d6, Gido héi ton trong gid tri tinh thin va

ludn 1y clia cdc tdn gido khac (trich Ecclesiam suam, 6-8-1964 cla

DGH Phaold VI).

2) "Thé thitc 4p dung Hudn-thi Plane compertum est"
Phan hai chia 1am ba kho4n. Khoan ddu cho phép va hau nhu
trich lai phdn din nhdp ctia Plane compertum:

Nhiéu hanh vi ¢t chi xua kia, tai Viét Nam, c¢6 tinh cich ton
gido, nhung nay vi su ti€p xic véi bén ngodi va vi tim tinh,
tdp qudn, di thay d8i nhiéu, nén chi con 1a nhitng phuong
cdch biéu 19 long hidu thdo ton kinh d6i véi Té-tien va cic
bac Anh-hung liét si. Nhitng ct chi, thai do, nghi 1&, ¢6 tinh
cdch th& tyc, lich sy, va xi giao d6, Gido hoi Coéng gido
ching nhitng khong ngdn cAm ma con mong mudn v khuyen
khich cho né dugc dién t4 bing cic cit chi riéng biét clia mdi
nuéc, mbi xit, va tly theo trudng hop. >

Theo d6, viéc treo hinh, 4nh, tugng, nghiéng minh b4, trung
hoa, thip nén, t6 chitc ngay gid ky cho ngudi qua ddi déu dugc phép.

Viéc cho phép bdi vi nhitng viéc xua cé tinh cich ton gido,
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nhung nay chi con 1a "phuong cdch biéu 10 long hiéu thdo ton kinh dci
véi Té-tién..." N6i mot cach khdc, viéc ton gido ngay xua bi cAm
dodn, nay di mit ¥ nghia ton gido hay bi tuc héa, vi thé "viéc dé"
ngdy nay dugc phép. Nhung thit héi viéc vdi lay trudc ban thd OBTT,
theo tAm thic cla ngudi Viét hdm nay, c6 phai chi ¢6 tinh cach dan
su va x hoi vi da mat hé&t ¥ nghia ton gido? Chic hin 1a khong! Viéc
vdi lay trudc ban thd OBTT duong nhién khic hin véi viéc vdi tru6e
ngudi song. Viéc vai lay trude ban ths OBTT 12 mot hanh vi it v tdn
gido.” Hon nifa, v&n dé c6 thé hi€u ngudc lai, nghia 12 mdt hanh vi
nio d6 diu tién mang tinh cdch din sy va xa hoi, nhung vdi thdi gian
hanh vi d6 mang 14y mot ¥ nghia m&i, mot ¥ nghia ton gido. Piéunay
ching ta thdy 13 trong sinh hoat Phung Vu clia Gido hoi; ching han
trong thanh 1& viéc thém nudc vao rugu™ va viéc linh muc ria tay™
ban ddu chi 1a viéc binh thudng, nhung vdi thdi gian ¥ nghia thiéng
liéng dugc thém vao; Gido hoi cling "rlta tOi" cdc tap tuc hay cif hanh
clia ngudi ngoai 1am cila riéng minh, ching han 1& Gidng sinh, *® b
tich khai tim... Ciing trong chiéu huéng nay ta ¢6 thé 1y ludn ring,
néuban dau viéc ton kinh OBTT 1a viéc dé td long hi&u thdo, chi c6
tinh céch dan su va xa hoi, thi v6i thoi gian, viéc ton kinh OBTT da
mang mot y nghia thiéng liéng va tr@ thanh rat ton gido.

Chinh vi th&, viéc cho phép NLTH véi 1y do d6 1a "néi lén
1ong hi€u thdo d6i voi tién nhan, 1ong 4i qudc hay su lich thiép dsi
v6i tha nhan" nhu huin du Plane compertum, hodc chi 1a "phuong
céch biéu 10 1ong hi€u thdo ton kinh déi véi T8-tién...” nhu thdng cdo
1965 ciia HDGMVN, xem ra khong may vifng chic.

Khoan hai, d& "bdo vé cho Pic tin Cong gido,"thong céo
cling cAm mot s6 viéc 1am "khong phu hop vdi gido ly Céng gido,"
ching han: nghi 1& dién td phuc ting va 1& thudc vao thu tao nhu d6i
v6i Thién Chua, viéc d6t vang ma, va ct hanh & nhitng noi danh
riéng cho vigc té tu...

Khoin ba, thong cdo ciing dé cip dén nhitng viéc 1am khong

o mang tinh cdch ton gido hay dan sy. Trong trudng hgp nay cin dua
"theo du ludn dan chiing dia phuong," néu d6 khong phai la viéc biéu
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16 niém tin clia mdt t6n gido ngoai Kitd gio, thi dudc phép tham du.
Né&u ho nghi, hanh dong theo ti€ng luong tAm va hoan canh. Phin nay
khong rd rang hodc giy khé xi cho tin hitu vi thong cdo néi thém:
"Trong trudng hop hd nghi, moi ngudi lién hé khéng dudc theo ¥
riéng minh, ma s&€ phdn dodn theo chi thi cia Tda thinh vi ban hdi
vdi cdc Gido si thanh thao." N&u chi thi cia Tda thinh rd ring rdi,
1am sao con hd nghi dugc? Hon nita, trong trudng hop cu thé ngudi tin
hitu tim ddu ra "gido s7 thanh thao" tai chd dé tham khio ¥ ki€n?

4, Ngay 19 thang 4 nim 1972, Uy Ban Gidm- -muc vé Truyen
B4 Phic Am (TBPA) ra quy€t nghi lién hé dén viéc t6n kinh OBTT
va anh hung liét s7 d€ 4p dung huan du Plane compertum. Trong phin
dan nhap, Uy Ban TBPA trich lai khodn mét cia phan tht hai trong
théng cdo 1965 clia HDGMVN, déng th&i thém mot ciu trude va mdt
cdu sau 161 trich dan:
D€ ddng bao ludng dan d& chdp nhan Tin Ming, hdi nghi xét
ring: mot it "cit chi, thai do, 1& nghi sau day c6 tinh cich thé
tuc, lich sy, xa giao, d€ t long hi€u thio, ton kinh va tudng
niém cidc T6-tién va cic bic anh hing liét si" (TC/
HDGMVN/14-6-1965), nén dugdc thi hanh va tham du cdch
chi déng.
Ti€p d&n Uy Ban liét ké nhitng gi dudc phép:
a) bat ban thy T8-tién (gia tién) dudi ban thd Chiia trong gia
dinh.
b) Dot nhang (huong), d6t dén (nén), x4 lay, trudc ban thy
Té-tién. '
c) Ngay gié dugc cling gid theo phong tuc cha 6ng, nhung
khong duge d6t vang mi.
d) Tham dy nghi 1€ ton kinh vi Thanh-Hoang "lanh" tai dinh
lang, d€ t3 long cung kinh, biét on nhifng vi da c6 cong sdng
1ap lang &p, chit khong phai d€ cAu b4i xin on pht ho.
d) Trong viéc hon nhan, dugc lay giudng thy vi d6 13 nghi 18
do 1dng hi€u kinh 6ng ba.
e) Trong tang 1€, dugc x4 lay thi hai ngudi qué c8, dot huong,
x4 lay theo phong tuc A-déng, dé t long cung kinh ngudi
chét, gidng nhu Gido-hdi cho d8t dén nén, xong huong trén
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thi hai ngudi qué cd.
Cusi cung Uy Ban dé nghi nén gidi thich, n€u sg hi€u 1dm, cho gido
dan o viéc ton kinh OBTT 12 "mdt nghia vu hi€u thdo... chi khong
phéi 1a nhitng hanh dong Ton-gido cia mdt Tin-ngudng" va des la
"bon phin sau viéc ton thd Thién Chda.”

5. Khéa hdi thdo VII vé Truyén B4 Phic Am toin quéc hop tai
Nha Trang tif ngdy 12 d&n 14 thing 11 nim 1974. K&t thic khoa, 7
gidgm muc tham du ra thong cdo vé "L& Nghi Ton Kinh Ong Ba T8
Tién." > Céc gidm muc chdp thuin va cho thi hanh quyé&t nghi cta ny
Ban Gidm Muc vé TBPA ngay 19 thing 4 ndm 1972.

N6i dung clia thong cdo chi lap lai 6 diém ctia quyé&t nghi 19-
4-1972. V& phan thit ty, viéc ton kinh Thanh Hoang dudc x&p sau
cing (diém 6), thay vi diém 4 nhu quyé&t nghi 1972. Danh tir "bon
phan" trong ciu cudi cling cla quy&t nghi dugdc thay th€ bang "gidi
rin" n6i 16n tinh cdch bé budc hon cla viéc ton kinh OBTT. Thong
céo gidi thich thém 6 diém cla quy&t nghi 1972:

1) Ban thd Gia Tién d€ kinh Ong ba T8 tién duge dit dudi

ban thy Chida trong gia dinh, mién la trén ban tho khong bay

bign diéu gi di doan, nhit hon bach...”

2) Viéc d6t nhang hudng, dén n€n trén ban thd Gia Tién, va

béi lay trudc ban thd, giudng thd T8 tién la nhitng cit chi, thdi

d¢ hiéu thdo tén kinh dugc phép lam

3) Ngay gid cling 12 ngdy "Ky nhété dugc cing gid trong gia

dinh theo phong tuc dia phuong, mién 12 loai bd nhitng gi 1a di

doan mé tin, nhu d6t vang ma... va gidm thiéu canh cdi nhiing

1 vat dé bidu duong ding ¥ nghta thanh kinh biét on Ong ba

nhw déng hoa trdi huong dén.

4) Trong hén 1&, ddu & dudc lam "Lé T6, 1 Gia Tién" trudc

ban thy, giudng thd T& Tién, vi d6 12 nghi 1& 6 long biét on,

hi&u kinh trinh dién v6i dng ba.

5) Trong tang 1& dugc vdi lay trude thi hai ngudi qué cd, dot

huong vai theo phong tuc dia phuong dé td 1dong cung kinh

ngudi di khudt, cling nhu Gido hdi cho d6t den nén xdng
huong, nghiéng minh trude thi hai ngudi qui c8.

6) Pugc tham dy nghi 18 t6n kinh vi Thanh Hoang, quen goi
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13 "Phiic Thdn" tai dinh lang, @& td 1dng cung kinh bi&t on

nhitng vi ma theo lich sit dd c¢6 cong vdi ddn tdc hodc la dn

nhdn cla din lang, cht khdng phai vi mé tin nhw déi vdi cdc

"yéu thdn ta than."

Théng cdo dua ra nhitng chi din tdng quét, vi thé tao tinh
trang khé xi cho nhifng ai mudn thi hanh thong cdo, dic biét la gido
dan. Hon nifa, nhitng gi Gido hdi ngin cdm trudc ddy vin in sdu trong
tim khdm nhiéu ngudi. Vi th€ cin c6 nhitng chi din chi tiét va gidi
thich dé ngudi thi hanh khong e ngai. Nhung thuc ra, thong cdo khong
chi din céch trinh bay trang tri ban thd t6 tién, khéng néi dén to tién
bao nhiéu ddi dugc t6n kinh trong gia dinh. Thong cdo cho phép vii
lay, nhung khong néi vdi lay nhu th& ndo, vdi lay bao nhiéu lan, v.v...
Trong hén 1& d6i 4n hon vdi lay T6 tién, nhung khong dé cip van dé
véilay 6ng ba cha me con sng. V& Thanh Hoang, ngudi Cong gido
dugc phép tham dy nghi thdc t6n kinh, nhung thdng cdo khdng néi
dén viéc ngudi Cong gido t6 chic hay déng vai trd chi dong.

Mbt vAn dé& dugc néu ra trong viéc cudi hdi va tang ché 1a
lidu c6 thé mdt nghi thifc ndo duge clt hanh trong thdnh dudng, gilta
cong doan nhitng ké tin, thay th& cho viéc clt hinh tai gia dinh?

6. Céc gidm muc Viét Nam tham dy Thugng Hoi Dong Gidm
Muc A Chau (THPGMAC) hop tai Roma tir ngay 19 thdng 4 d&€n 17
thing 5 nim 1998, di phat bi€u tim quan trong ciia viéc ton kinh
OBTT gitta ngudi Céng gido. Trong khéa hop thit 9, ngay 24 théng 4,
Etienne Nguy&n Nhu Thé, TGM Hué, cho biét tam gido (Khéng gido,
Lio gido va Phit gido) dd hdi nhip niém tin cin ban trong dan gian,
d6 1a viéc t6n kinh OBTT, trong khi d6 Gido hdi Cong gido phii dau
khoé ding co trong vdn dé ton kinh OBTT. Gidm muc néi: "Giita
ngudi Cong gido, thit khong dé 4p dung tap tuc ndy, va doi khi tao
nén chia 18 trong gia dinh. Tén kinh OBTT vén con 1a mdt khé khan
nhA't trong muc vu va 1 mdt chuéng ngai thuc sy trong viéc truyén
gido0."® That khé x& cho ngudi Coéng gido trong nghi 1& t6n kinh
OBTT, Phaol6 Nguy&n Vin Hoa, GM Nha Trang, trong khéa hop thit
3, ngay 21 thdng 4, cho bi€t: "P&i véi tin dd cla vii ton gido... thi
viéc trd thinh ngudi Cong gido c6 nghia 12 mdt sy phdn bdi d6i véi
gia dinh va c4 d&i v6i dit nude ciia ho nita." ' Tuong ty, Bartholomeo
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Nguyén Son Lam, GM Thanh Héa, phat bi€u: "Bén Viét Nam, viéc
ngin cAm Kitd hitu ton kinh OBTT sudt 3 thé ky da 1am cho cic Kitd
hitu cit ddt v6i nhitng gl cin bdn nhit cia xa hoi Viét Nam. Piéunay
cho bi€t tai sao ho bi coi nhu nhitng ké xa la trong chinh dat nudc clia
ho, va ho da bi bach hai."®

Nhin chung, cdc gidm muc VN tai THDGMAC néi 1én tinh
céch quan trong clia viéc ton kinh OBTT, ciing nhu dnh hudng cia
viéc ton kinh OBTT trong vin dé truyén gido.

Tién diy xin khai trién thém tai sao cic GMVN tai
THDGMAC di cho ring ton kinh OBTT 1a mot cn trd cho vin dé
truyén gido trong qué khi? Tai sao cho phép nghi thic ton kinh lai 1a
mot phuong tién 6t cho truyén gido trong hién tai va tuong lai?

a. CédnTrd

Viéc tranh chdp vé& NLTH kéo dai suét ba th€ ky trong lich st
Gido hoi dd gay ra nhidu can trd trong viéc truyén gido va 1a nguyén
do cho bao cudc bach hai céc tin hit63 Vigc ton kinh OBTT di 1a
nguyén do tao ra chia r€ trong nhiéu gia dinh, gy nén cing thing
gifta cac phan tif clia dai gia dinh v6i ngudi trong theo dao Cong gido.
% Pay ciing 1a trudng hop cu thé x4y ra trong gia dinh cla nif tu Mai
Thanh, v6i 72 tudi ddi, 54 nim 1am con Chia va 50 ndm trong tu
vién; cha con cing thang khi ngudi con gii mudn vao dao Cong gido.
65 Bi&t bao thanh nién thanh nit d3 khong nén vg thanh chdng cling vi
ngin cach gilta ngudi Cong gido va ngudi ngoai Cong glao trong viéc
ton kinh OBTT. Trong phuong dién nay, viéc ton kinh OBTT cla
ngudi Cong gido di 1a mot can trd cho viée truyén gido mii cho dé€n
nam 1965.

b. Phlrdng tién

May mén thay, sau hai ngay hop tai Da Lat, HDGMVN da ra
thdng cdo ngay 14 thdng 6 nim 1965 cho phép viéc ton kinh OBTT
theo phong tuc Viét Nam va 9 nim sau tai Nha Trang, mot thong cdo
khic ngay 14 thdng 11 nim 1974 khuy&n khich viéc ton kinh OBTT
theo tinh thin Pao Hi€u. Thém vio d6, cdc gidm muc Vigt Nam tai
THPGMAC nim 1998 di nhin nhan khé khin trong truyén gido khi
c&m viéc ton kinh OBTT va la phuong tién truyén gido, n€u bi€t 4p
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dung theo tinh thdn hoi nhip vin héa... Budn thay, cho dé&n lic ndy
nhiéu phin tf cda Gido hoi Viét Nam vin rit xa la hodc chua hé nghe
dén hai théng cdo quan trong v nhifng 15i phat biéu clia cdc gidm
muc tai THDGMAC vé viéc ton kinh OBTT. Vi thé nhitng ai da biét
hai thong cdo nay va nhitng 15i phit bifu cfia cdc gidm muc déu c6
trdch nhiém chia sé cho cdc anh chi em khédc ciling nhu nhitng ngudi
ngodi Cong gido d€ nhy d6 "ddng bao luong dan d& dang chdp nhin
Tin Mirng." ® Riéng ngudi viét ciing v6i ngudi anh linh muc tai Viét
Nam d3 1ién hé vdi mot nhém anh chi em ngoai Coéng gido tir 11 ndm
nay dé€ d3 thong vé& viéc ton kinh OBTT. K&t qua c6 thé tam nhin
thdy, nghia 13, khodng 100 cudn Thdnh Kinh dugc 1am qua ting cho
nhém anh chi em nay. Ho da vui 1ong dén nhin. Ta on Chia. Xin cho
hat gidng Ngdi Li ddm r& ndi nhitng ngudi anh chi em nay. Phdi
ching viéc ton kinh OBTT 12 mdt phuong tién truyén gido? Cu trd
15i khong can phdi suy nghi 1au...

IV. P& Nghi/Ggi Y V& Ton Kinh OBTT

Ngay nay vAn d€ "Hoi nhap Vin héa" (HNVH) dang dudc
chii trong trong moi 1anh vyrc clia cudc s6ng con ngudi. Nhitng gi
mang tinh cdch ngoai lai hodc bi 4p dit cAn phdi dugc xét lai. Trudc
khi di vao gdi ¥ hay d& nghi cho HNVH, thi&t tudng cling nén nhin
vao cum tit HNVH, rdi tir 6 chiing ta c6 thé gdi ¥ cho viéc 4p dung
HNVH trong viéc t6n kinh OBTT qua cu6i hdi va tang 18.

C6 nhiéu dinh nghia vé "Ho6i Nhip Vin Héa" ciing nhu
phuong phdp.® Chinh PGH Gioan Phaold II 13 ngudi ddu tién ding
chit HNVH trong vin kién ctia Gido hoi. ® Trong thong diép Slavorum
Apostolici, s6 21, ngdy 2 thdng 6 ndm 1985, ngai néi: "Hoi nhip vin
héa 1a su nhap thé cia Tin Mimg vao trong cdc nén vin héa ty 1ap va
ddng thdi gidi thidu nhitng nén vin héa ndy vio trong ddi song cda
Gido hoi."® Sau d6 5 nim, ngay 7 thang 12 nim 1990, trong théng
diép Redemptoris Missio, s& 52, ngai néi: "H6i nhip vin héa 1a mot
dong th4i hai chiéu trong d6 Gido hoi Iam cho Tin Ming nhép thé vao
cdc nén vin héa khdc nhau, ddng thdi Gido hoi gidi thiéu cdc din toc
ciing vdn héa clia ho vdo trong chinh céng doan riéng ciia Gido hoi."
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& dinh nghia thd hai nay, DPGH thém y&u 8 "céc din toc" vao dinh
nghia thi nhat.

Trong cudc song Kitd hitu, ching ta dd dua nhitng sinh hoat
ctia Gido hdi vao sinh hoat gia dinh, ching han doc kinh va ding Loi
Chua trong cic nghi thifc cudi hdi hodc trong cdc dip cau nguyén cho
ngudi di qua doi.” P6 1a chiéu thd nhat. Nhung con chiéu thi hai
cting khong kém quan trong, nghia 1a cin phai dua sinh hoat gia dinh,
hay néi cdch khdc, "gidi thiu dan toc cing vin hod... vao trong chinh
cOng doan riéng clia Gido hoi [ci hanh phung vu]." Piéu nay ching ta
rat it thﬁ'y hay chua thﬁ’y thuc hién; hodc néu c6 thyc hién, ciing thy ¥
riéng mbi vi mbi mién..

Vi th€ nhitng gi sau ddy chi 1a goi y cho viéc ton kinh OBTT
trong Phung vu. Con viéc quyét dinh van thudc quyén Tong tda
(Sacrosanctum Concilium [SC] 22.1) hay quyén ciia Hoi Dong Gidm
Muc (SC 22.2), vi khong ai, ngay ca linh myc, c6 thé tw quyén thém
b6t hodc thay ddi difu gi trong Phung vu (SC 22.3).

A. Cudi Hoi
1. Nguyén tic trong Phung vu

V& cudi hdi, Hi€n ché Phung vu (SC) xédc dinh: "Né&u & mién
nao c6 nhitng tip tuc va nghi 1& xing ddng khic trong khi ctr hanh Bi
Tich Hén Ph&i, Thanh Cong Pdéng tha thi€t mong udc ho cff gilf
nguyén nhiing tip tuc va nghi 18 46" (SC 77).” Pudng nhién c6 nhiéu
"tap tuc" trong vin héa Viét Nam "xing ddng" dugc dua vao trong Bi
tich Hon phdi, nhung chua dude dua vao, hudng chi néi dén "giff
nguyén." Vi bai viét nhim dén ton kinh OBTT, nén chi dé nghi dua
viéc ndy vao trong Bi tich Hon phdi. Hy vong mét dip nao d6 ngudi
viét s& dé nghi dua cdc tip tuc "xdng ddng" khdc vao Bi tich Hon
phdi.

Tai sao lai dé nghi dua tén kinh OBTT vao Bi tich Hon ph6i?
D6 la diéu phai dao, d6 1a thi hanh diéu rin thit bon. Dya vao nguyén
tdc nao? Dua vao nhitng gi Hi€n ch€ Phung vu (SC) cho phép, ching
han:

"Th&m Quyén Gido Hi dia phuong, nhu d4 ndi trong khodn

22.2 [Hbi Ddug Gidm Muc] clia Hién Ché nay, ¢6 quyén soan
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Lai nifa, trong Phung vu c¢6 "phin bit bi€n do Thi¢n Chia
thi€t 14p, va nhitng phin c6 thé thay d8i; nhitng phin nay c6 thé hoic
phai sita ddi theo dong thi gian" (SC 21). Thém vio d6, nhitng gi dua
vao trong Phung vu khong mang tinh cdch mé tin hoic sai lac, nhung
phai hda hgp véi tinh thin Phung vu (SC 37). ™ Nhin vao Bi tich hon
phdi, di€u quan trong ma Thdnh Céng Pong yéu ciu 13 "vi linh muc
chii toa phdi hdi va nhin 161 ung thuin cda vg chong két wéc” (SC 77)
™ va 13i chiic hon (SC 78). Nhitng phan con lai chi 1a phu thudc, chi
dé 1am ting thém hoic gidi thich r5 ¥ nghia ctia nghi thic hén phdi
(explanatory rites), ching han: 1im phép nhin va trao nhin.”® Chinh
vi th€, phin goi ¥ hoic dé nghi dwa viéc ton kinh OBTT vao trong Bi
tich Hon phdi khong thay d8i cin tinh ciia Bi tich Hon phéi, nhung 1a
"d€ phi hgp vdi phong tuc va nhu cdu clia cdc dia phuong"”’

2.Ggi Y

Viéc ton kinh OBTT, né&u dugc, xin dwa vao sau phin trao
nhin’® trong nghi thitc hon phdi. Nén thiét 1ap mot ban thd tam thdi
cho OBTT ctia ¢6 diu chd 1€ vio mot chd thuin tién trong nha thdg,
ching han bén phai hoic bén trdi ciia cung thanh, hoic bén ngoii
phin cung thanh. Trén ban thy OBTT, nén dit hinh 6ng ba cha me da
qua ddi; con nhitng vi TS Tién xa, nén diing bai vi. Nén nhé sip x&p
th€ nao d€ ban thd OBTT khong chi€ém mot vi thé qué quan trong dén
ndi 1am lu mdJ cdc ban thd khdc. Sau phin trao nhin, c6 diu va chi ré
dén trude ban thd OBTT, thip huong, véi 3 véi, cdo OBTT vé tin vui
clia mot gia dinh mdi, ddng thdi ding 1di tri An d&n c4c ngii vi mén
qua su sOng ma c4c ngai da truyén sinh qua cdc bic sinh thinh gdn
nhé't. Ldi cdo va tri 4n OBTT c6 thé dai d€ nhu sau:

Hbm nay ngay... thdng... ndm... Chiing con la... va... dén trudc
OBTT dé béo tin vui la chiing con vita thanh hon theo phép Hoi
thénh. Chiing con xin thdp nén huong déng lén OBTT dé t6
long hiéu thdo va tri dn déi véi OBTT hai bén. Xin OBTT cdu
cing Chita cho chiing con d€ chiing con ludn biét yéu thuong,
théng cdm, thit tha cho nhau trong sudt cudc séng hon nhan,
tao ldp mét gia dinh mdi theo guong thdnh gia thét, ludn mén
Chiia yéu nguoi, lam vui long cha me va ho hang déi bén, chu
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toan bén phdn theo thdnh y Chia... va chiing con hy vong sé

gdp lai OBTT trong cudc séng mai sau, noi vinh phiic...”

B4i chio va rdi ban thd OBTT, ¢6 dau chd & s& nhan ho hang
ddi bén, it nha't 13 dng ba cha me con sdng. Viéc nhin ho ndy c6 thé
dugc biéu hién qua viéc véi hai v4i. *

Ly do @& nghi dua viéc ton kinh OBTT vio trong Bi tich Hon
phdi 1a diéu duge Thanh Cong Ddong khuyé&n khich "gitt nguyén." Lam
sao gilt nguyén dugc tap tuc va nghi 1& néu trudc tién khong dua tap
tuc va nghi 1& vao trong Bi tich Hon phdi? Hon nifa, viéc dua tip tuc
clia dia phuong vao trong Bi tich Hon phdi khong phdi 1a diéu mdi la,
ching han vio khodng nim 596 PGH Gregory C4 ra lénh cho
Augustine thanh Canterbury dua tip tuc cla nuéc Anh vao trong Bi
tich Hon phdi. PHG néi: "Chon trong mdi gido hoi dia phudng diéu c6
tinh cdch dao dic, c6 tinh cdch tdn gido va lanh manh, thau tAp tat cd
v6i nhau vao trong mot dia, don 1&én ban ctia ngudi Anh tiy theo khdu
vi quen diing ciia ho.”® Thém vao d6, Gido hoi Phi Luat Tan da c¢6
nghi thiic hon phdi riéng phd hgp vdi phong tuc tip quén cda ho tf
nim 1983. % Trong nghi thitc ctia ngudi Phi Luit Tan c6 phdn mano
po, dit tay vio tay ngudi 16n, 1a mdt ddu chi truyén thong biéu 16 long
ton kinh @61 vdi dng ba cha me, ngudi 48 ddu, va cdc vi cao nién cla
d6i bén. Viéc nay khong khdc gi dé nghi nhin ho d6i bén cla bai viét
nay.

B. Nghi Thiic An Tang
1. Nguyén tic trong Phung vu

Hién ch& Phung vu (SC) s6 81 xdc dinh: "Nghi thic an ting
cin din t4 6 rang hon tinh chit vugt qua cla cdi chét Kitd hitu, va
cin ddp @ng chit ch& vdi hoan cénh ciing nhu truyén th&ng trong céc
mién khdc nhau..." * va s6 82 néi vé thanh 12 an tdng nhi ddng.

Trong nghi thitc an ting ngdy 15 thing 8 ndm 1969, chii y&u
12 phé thdc ngudi qua ddi trong tay Chia, ddng thoi tr¢ gidp ni€ém hy
vong clia ngudi s6ng, ciing nhu 1am chitng nhan cho niém tin vao sy
phuc sinh trong tuong lai clia nhitng ai d4 cling chiu phép Rifa véi Piic
Kitd. Mot y&u t8 quan trong khic 13 trong lic xdc tin niém hy vong
vao cudc song vinh citu, khong nén coi nhe hoic bd qua nhitng dau
budn clia tang quyén (s6 2; 25.3).

76 TRIET DAO 2-2001



Trong nghi thifc 1969, s8 4, nghi thiic an ting gdm c6 3
chuong trinh:

a. V6i 3 ching: tai tang gia, trong nha thd va ngoai nghia
trang

b. V@i 2 ching: trong nguyén dudng tai nghia trang va tai mo
phin

c. V61 1 ching: tai tang gia

Thoéng thudng, nghi thic an tding dugc theo chudng trinh thi
nhat vdi 3 chiing (s8 5):

a. Tai tang gia v4i canh thifc

b. Tai nha thd vdi thdnh 1& va tién biét cudi ciing (n&u linh
muc khong ra nghia trang)

c. Tai nghia trang vdi 1am phép md, ti&n biét cudi ciing, va
chon cat

2. Gdi y/ D€ nghi trong tang 18

Ti&p theo day 1a diéu dé nghi cho 3 ching:
a. Tai tang gia

Tai tang gia thudng t6 chic nhitng budi doc kinh ciu nguyén
cho ngudi di qua d6i trudc va sau khi chon ci't. Cdc budi doc kinh c6
thé theo chuong trinh di dugc ghi 16 trong Nghi Thitc An Tdng, hodc
theo huéng dan trong cudn Kinh Nguyén Gia Pinh (trang 231-244).

Khi vao nha, mdi ngudi khich c6 thé thip huong vai 3 véi
trudc quan tai. Sau khi vdi, mdi ngudi c6 thé rdy nuéc thanh trén quan
tai (tang gia nén x&p dit c6 binh nudc thanh d& st quan tai). Trudc
khi ra vé€, mbi ngudi ciling vdi 3 v4i nhu lic mdi vao, dé to 10ng t6n
kinh ngudi qua ddi. Sau ngdy chon cét, khich d&n doc kinh c6 thé
thip huong véi trudc di dnh ngudi qua ddi va trudc khi ra vé khich
cling nén véi nhu lic mdi vao.

Tru6c khi dong quan va di quan d&n nha thd, nén c6 gid canh
thitc (xem Kinh Nguyén Gia Pinh, trang 246-247). Trudc khi rdi nha,
nhitng ngudi trong tang gia c6 thé d&n trude quan tii, vai hoic lay sdu
d€ chao tir biét.

b. Tai nha thg
Khi quan tai vao d€n clfa nha thd, tang gia c6 th€ v4i hoic lay
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sdu trudc quan tai 3 vdi/lay trude khi linh myc chao d6n ngudi qua doi
vao trong nha thy. Sau 15i tién biét cudi cing, trudc khi di chuyén
quan tai ra khoi nha thd, tang gia cling c6 thé v4i hoic lay siu trudc
quan tii. Ly do viéc vdi/lay ndy 1a trudc khi dé&n mot noi va rdi ndi do,
tang gia vdi/lay d€ bdo céo, d€ t6 1ong ton kinh ngudi qua ddi.

c¢. Tai nghia trang

Trudc khi nghi thitc 1am phép huyét bit ddu, tang gia véi hodc
lay su nhu tai nha thd. Sau khi moi ngudi doc kinh Lay Cha (trong
trudng hdp khoéng c6 linh muc, hodc Thiy Phé t€), hodc sau 15i
nguyén cudi cling cla linh muc, dén phin diéu van (né€u c6), va quan
tdi dugc ha xudng huyél

duong lich, 14 thang danh riéng cho cdc dédng linh hon theo nién lich
Phung vu, viéc viéng thim s& dudgc chuyén vio dip Thanh Minh:

Thanh Minh trong tiét thdng ba
LE 1o Téo M, hoi la Pap Thanh

bdi 18 trong dip ndy ci nudc ai ndy déu tdo md." Nhu thé, hda nhip
v6i moi ngudi din trong nudc, ngudi Cong gido ciing vi€ng nghia
trang, stta sang md phan, d€ ngudi Cong gido khdng cdm thd'y minh 12
ngudi xa la trong chinh d4t nuéc cia minh nhu Gidm muc Thanh hod
phat biéu tai THDGMAC. ¥ Viéc viéng nghia dia trong dip Thanh
Minh d3 dugc HDGM Dai Loan cho 4p dung trong nudc cla ho véi sy
chép thuan ctia Toa thanh. *

b. Chuyén 18 Céc Péng Linh Hén (2-11) vao Tét Trung Nguyén/Lé
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Vu Lan (15-7 4m lich) *

Ciing trong chi€u hudng hda nhip vdi dan toc trong T&t Trung
Nguyén con goi 12 1& Vu Lan vio 15 thdng 7 4m lich, vi 1 mda bdo
hi€u, néu dugc, xin HDGMVN dé nghi 1én Tda thénh/Thinh bd
Phung ty xin chuyén 1& cdc ddng linh hén (2-11) vio ngay 15 thdng 7
am lich.

C6 thé ¢6 ngudi cho ring 1& Vu Lan bit ngudn tir Phat gido va
s€ ngai ngiing. Nhung xét cho ciing trong lich s Phung vu ctia Gido
hoi bi€t bao ci¥ hanh d4 dwgc thu nhip ti din ngoai rdi dit cho mot ¥
nghia cla Kit6 gido nhw mot vai vi dy cu thé di ghi trong phin trudc
clia bai nay.” Pay 13 viéc 1am c6 thé tao thém nidm cim théng véi
anh chi em cdc t6n gido ban, dic biét Phat gido.

Theo Nhitng Quy Ludt Téng Qudr vé Nam Phung Vu va Nién
Lich, vt 1& Céc Péng Linh Hén (18 cAu cho moi tin hitu d4 qua ddi)
khong c6 kinh chiéu I, nén khong phéi 12 18 trong (s6 11)® va khong
phdi 14 18 budc. Khi chuyén 1& chung ciia Gido hoi hoan vii vio ngay
riéng cla gido hoi dia phuong, thdnh 1& vAn con tinh c4ch riéng cla
n6, mién 13 ngdy dugc chuyén d&n khong phai 1a 18 budc, ching han
1€ thdnh Giuse (19-3) dugc doi vio mot ngay khdc ngoai Mia Chay
(s8 56.¢). % '

Két Luan

Trén day chiing ta d3 di qua bén phan chinh: Trudc tién,
chiing ta d& cap d&n cdc dip tén kinh OBTT trong Phung vu Cong
Gido, gi¥ nay ching ta c6 thé thua véi cic anh chi em ngoai Cong
gido ring ngudi Cong gido khong bd Ong bd Ba, bé TS bd Tién:

L&y nguoi Céng gido chdng phién,
Hdng nam kinh nhd T8 Tién tron bé.
Mong hai Mudi M¢t, ligt ké:

Lai thém suét thdng ai ché duoc nao?
Méng hai ém lich quén sao?
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T8 Tién, cha me, anh hao kinh ludn.
Néu cao "udng nudc nhd ngudn,”
Gia dinh gié ky luén ludn hang dau.

Thtt d&n, ching ta cling d di qua lich si t6ng quét trong
viéc tranh chip vé Nghi L2 Trung Hoa. Mot cudc tranh chdp dy
dau thuong, kéo dai sudt ba th€ ky tao nén kh6 khin cho céc gido
hoi dia phuong phuong véi bao cAm céch béch hai. Nhin lai lich st,
udc mong cic nha truyen gido hom nay va ngay mai s& khong vip
phai nhitng 18i 14m vé& phong tuc tip qudn, dic bigt cia nhiing
ngudi ma cdc nha truyén gido dugc sai dén.

Hon nfifa, ching ta cung di qua moOt vai cin ban than hoc
hd tr¢ cho viéc ton kinh OBTT d€ chiing ta khong 4i ngai khi
chiing ta t3 1dong ton kinh OBTT; diic biét qua mdt vai nghi thifc ma
trudc day chiing ta cho 13 mang tinh cdch di doan mé tin, hodc cla
ngudi ngudi ngoai Cong gido.

Cuéi clng, chung ta n6i d&n mot vai dé nghi d€ thich nghi
trong viéc ton kinh OBTT trong cudi héi va tang 1€, ddng thoi dé
nghi chuyén mot ngay 1& trong nién lich Phung vu. Nén nhé Hién
ché& Phung vu s6 77 da cho phép HDGM dia phudng soan thdo mot
nghi thitc hén phdi mdi theo phong tuc tap quédn dia phlrdng Piéu
nay ciing dudc nhic lai trong Nghi Thitc Hon Phéi 1969 s6 17 va
trong Hun 1énh vé€ "Hoi Nhip Van Héa va Phung vu Roma" ngay
25 thdng 1 nim 1994, 58 57.”

U6c mong nhitng gi cho phép trong viéc ton kinh OBTT
qua Hufin thi Plane compertum (1939) va hai thong cdo cda
HPGMVN (1965 va 1974) ciing nhu nhitng phét biéu cda cdc
GMVN tai THPGMAC nim 1998 khong bi rdi vao quén ling,
nhung dugc moi ngudi luwu tAm hoc héi va thi hanh. Pugc nhy thé,
ngudi Cong gido s& thi hanh diéu rin thit b6n mot cdch 18 rang hon
va hda nhip v6i toan dan, khong cdn mang méc cdm 12 nhifng ké
xa la noi qué hudng minh. Thém vao d6, viéc ton kinh OBTT ciing
s& 1a phuong tién truyén gido hitu hig¢u ndi qué nha, mot manh dat
t6t khong nhitng dang chd doi Ngdi Loi dam & siu gifta cdc tin
hifu, ma con hoi nhip ndi cdc anh chi em ngoai Cong gido nifa.

80 TRIET DAO 2-2001



1. P& hiéu rd van dé, xin xem George Minamiki, The Chinese Rites Con-
troversy from Its Beginning to Modern Times. Chicago: Loyola University
Press, 1985; D. E. Mungello, ed. The Chinese Rites Controversy: Its History
and Meaning. Netteral: Steyler Verlag, 1994; Ray N. Noll, ed. 100 Roman
Documents Concerning the Chinese Rites Controversy (1645-1941). San
Francisco: The Ricci Institute for Chinese-Western Cultural History, 1992,
2. Acta Apostolicae Sedis; commentarium officiale. Vatican: Typis Poly-
glottis Vaticanis. (AAS), vol. 32 (1940), 24-26; Collectanea Commissionis
Synodalis. Peiping: Commissio Synodalis in Sinis, vol. 13 (1940), 125-126.
3. Theo truyén thdng dan Viét, ngdy méng mot danh cho 8 tién bén noi,
ngay mong hai cho (3 tién bén ngoai, ngdy mdng ba cho & tién thay gido.
Méng mét thi & nha cha,

Mbéng hai nha v, mong ba nha thay.
(Nha't Thanh, Pat Lé Qué Théi: Phong Tuc Viét Nam. Saigdn, 1968. Glen-
dale, CA: Pai Nam, in lai, nd., tr. 307).
Cha Alexandre de Rhodes (& Bdc ky 1627-1630) ¢4 "iia t6i" ba ngay ddu
nim v6i ¥ nghia sau: Ngay mong mot danh riéng cho Chia Cha qua cong
trinh tao dung; ngdy mdng hai cho Chia Con qua chuong trinh citu do; ngay
méng ba cho Chida Thdnh Thin qua cong cudc thanh héa. (Histoire dv
royavme de Tunqvin, et des grands progrez que la prédication de I’ Evangile
y a faits en la conuersion des infidelles. Depuis I’année 1627 iusques a I’an-
née 1646. Lyon: Jean Baptiste Devenet, 1651, p. 201).
Sdch Lé Roma, Gn ban 1970, vdi bdn dich tiéng Viét 1971, khéng c6 thdanh 1€
kinh nhd OBTT trong ngdty mong hai ddu ndm dm lich. Tuy nhién, trong 4n
bdn 1975 kém theo phan sia ddi theo Notitiae 1983, vdi ban dich tiéng
Viét ndm 1992, ngdy mdng hai dugc danh riéng kinh nhé 5 tién, dng ba,
cha me. Sdch Lé Roma [SLR], Bén dich ciia l}'y Ban Phyng Ty tric thudc
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Summary

The essay’s central focus is the liturgical inculturation of
the cult of ancestors. It begins by examining the liturgical texts in
which the ancestors are mentioned. Next it presents the official
church documents relating to the veneration of ancestors, from the
seventeenth century to the recent decisions of the Vietnamese hier-
archy and the Asian Synod. Finally, it makes proposals for the in-
culturation of the cult of ancestors into the liturgy of wedding and
Sfuneral.
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Lent Dao Chia Vie Feén Ngbica Trong
Rets Geda

NT Therésa Phan Thanh Thiy

Trudc khi dé cap dé&n 1ong hi€u thio dsi véi 6 ong ba cha me
trong Kit6 gido, chiing ta cAn tim hi€u mét vai y&u t8 quan trong lién
quan dé&n 1ong bi€t on néi chung va 10ng biét on danh cho Ping di
tao dung nén con ngudi. Piy 1a sy bi&t on va 1ong hi€u thio d6i véi
Cha trén trdi, cling mt Thién Chiia d3 tao dung nén ching ta va tao
dung nén 6ng ba cha me cla chiing ta.

1. NHUNG YEU TO LIEN QUAN PEN LONG BIET OGN

Long bi€t on 12 mot sy dép trd tich cuc truc mot hdng 4n hay
mdt mén qua nhin dugc cdch nhung khong. Qua sy kién d6, ngudi
nhin ¥ thifc duge ngudi ting qua cho minh 1a ai, va ao udc ty nguyén
dén ddp an tinh danh cho ngudi ting qua. Long biét on c6 thé dugce
xem nhu 13 sy y thifc vé hdng 4n d6n nhan dugc tir mot bé trén hon
quyén. Mén qua nay vi nhu mot mén nd tinh than, mén nd vé luan Iy
ma ngudi nhan phdi dép trd v6ilong quy mén. Véi niém tin Kitd
gido, Thién Chia 12 ngudi ban ting nhitng mén qua nhung khdng cho
nhan loai. Nhitng mén qua héng an, nhifng mén qua 4n siing.

Qua dinh nghia trén, ching ta nhin thiy c6 bén giai doan
trong ti€n trinh nhin on va dén on:
2. Nhan m6t mén qua nhung khéng (mén ng tinh thin)
b. Nhin nhin ngudi cho qua (tit mot ngudi trén ching ta)
¢. Tunguyén dép trd (trd no)
d. DPdp trd tich circ (bing sy an cin tir t&)

Cuing vdi tAm tinh trén, thinh Thomas Aquinas di viét: “Vi sy
dn cdn tik t&' 18 thugc vao con tim hon 1a hanh dong; do dé, long biét
on tiry thudc trudc tién vao con tim” (ST 106:3 ad 5) Thdnh nhén ciing
nhin xét thém rang “Du cho nguoi tdng qua gidu ¢ dén dau chdng
nita, thi ching ta vin cé thé t8 long biét on su tik t& cia ho bang sy
ton kinh”(ST 106.:3 ad 5). Thinh Ambrose ¥ thitc tAim quan trong clia
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Jong bi€t on nén da tuyén b ring: “Khong cé bon phén nao khén cdp
cho bdng bdn phdn ddp trd su biét on.”

a. Mén qua nhung khong d&n tif Thien Chia
Mén qua quy nhit con ngudi dén nhin ndi Thién Chada 1a
mén qua sy s6ng. Sy sOng nay da dugc truyén dat cho ching ta qua
ong ba, cha me. Mot mén qua ma nhiéu khi con ngu’dl da dén nhén
mét cich vo ¥ thifc. Mot mén qua cAn thiét cho sy séng cdn, nhung
con ngu’dl d3 vo tr va ngdy tho nhu trong tAm trang clia cé con héi cd
me v& nudc: Nudc la gi hd me? - Nudc la nhitng gl g chung quanh con
va & trong con. N&u con mudn biét nudc la gi, con ct tréi 1én khdi mdt
“nudc va ndm trén by do vai phiit, thi con sé biét nuoc la gi!
Hay I3 tAm trang clia chi nai to hdi me vé khong khi:
Khéng khi la gi hd me? - Khong khi la nhitng gi J chung quanh con va
& trong con. Mudn biét khong khi la gi, con hdy ihp mdit xuéng nudc do
vai phiit, thi con sé biét khong khi la gi!
Con ngudi cd thé cling c6 nhitng thic mic tuong ty vé Thién
Chda. Thién Chda 1a ai? Phai chang Thién Chida hién hitu chung
quanh ching ta va Thién Chda & trong ching ta? Con ngudi vdi
nhitng vin minh ti€n bd ctia nhin loai c6 thé trd thanh v6 on va quén
di sy hién hitu ctia Thién Chia. Cau chuyén clia mot thuong gia va
em bé sau ddy n6i 1én phan nao tinh kiéu hanh cia con nguoi:

Ngay kia c6 mjt ngu’di thwdng gia rdt gidu cd, cong ty thuong
mai ciia dng moi ngay mébi phdt trién va tién bac vao nhu nudc. Cong
viéc lam dn doi hdi 6ng phdi di xa va di dén nhiéu noi trén khdp thé
gioi.

Mot hém, trong mot chuyén cong tdc, 6ng nghi dém tai mit
thanh phd’ kia. Khdch san clia 6ng ndm ngay bén duong khién cho
ong, dir khong mudn ciing phdi chii tam dén nhitng nguoi di by qua
lai. Vao nhitng budi scing sdm, thitc gidc vi khong ngi thém dugc, ong
ngdi nhin ra cia s6 va bdt ddu dé y dén mdt em bé, sdng nao cing
vao gior dé, em di qua khdch san ciia ong. Em di nhu thé khong phdi la
mot sdng, nhung lién tiép nhiéu sdng nhu vay. To mo, mgt sdng kia,
éng chay ra duong va dimg em bé lai hoi:

“Em di dou ma di sém nhw vdy? Gio nay 1€ ra em phdi ngu
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trong chdn ém ném dm chir?

Em bé diém tinh trd loi:

- “Thua 6ng, chdu di dén nha tho du Thdnh LE va cdu nguyén
vdi Chiia.”

Nha thuong gia phd 1én cuoi:

“Thoi budi vin minh ndy ma em vén con tin vao Chia a? Téi
ddy da ting di du lich khdp thé gidi ma chdng thdy Chiia ddu! Mdy
bay riéng cia t0i titng bay thdt cao trén trdi ma ciing khong thdy dugc
Chiia. Thoi, bé oi, vé di, khong ¢ Chiia ddu!”

- “Thua éng, chdu bdo dam la ¢é Chiia.”

- “Ddu, em thit chi cho t6i phdi tim Chiia noi nao?”

- “Chdu dé nghi, ldn sau khi mdy bay ciia 6ng bay 1én thdt cao
d trén troi, lic dé Ong ra lénh cho phi cong tdt mdy di, bdo ddm vdi
ong, lic d6 ong sé thdy Chila.”

b. Ngudi ting qua la Thien Chiia toan ning

Mic dau véi nhitng tin ti&€n clia khoa hoc hém nay, con ngudi
dang rdt ¢8 gdng d€ chiing td 1 ho c6 thé tao nén sy sdng qua nhitng
ti€n trinh nhu c4Yy tinh tring, hay gdn diy nh4t 12 vin nan “cloning”.
Nhung cudi cing, con ngudi cling chi tao thém su s6ng, dua trén mot
sur s6ng da sin c4. Con ngudi mii mii nim trong cdi vong luin quin
dé€ tim gidi thich xem con ga c6 trudc hay qua tritng ga c6 trude? Ai
12 ngudi am nén bdng hong? Ngudi 1am vudn tréng ciy tir mot hat
gidng, d€ rdi hat giong sinh nd nhitng béng hdng khac? Hay d6 1a su
can thiép clia mot ding tao hda toan ning, luén mudn diéu may lanh
cho con ngudi? Néu c6 nhitng khic biét trong nhin gian, d6 1a do hiu
qué cia sy ich ky clia con ngudi khi ho khong bi€t san sé cho nhau.

Nhén bi€t Thién Chida toan ning I chiing ta chdp nhéan sy
thdp kém clia con ngudi. N&u khong c6 dn sting ctia Chiia, chiing ta
ching 1am dugc gi. C6 ngudi di dua ra mdt tric nghiém ngd nghinh
nhung ddy § nghia nhu sau: Néu ban mudn biét ban quan trong nhu
th€ nao? hiy thoc mdt ngén tay vao chiu nudc rdi rit ngén tay ra va
nhin xem 18 tr6ng do ngén tay d€ lai!

¢. Ty nguyén dap tra
Tru6c sy toan ning ca Thién Chia, con ngudi ching c6 gi &
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ddp trd cho cin xtng, c6 ching la thdi dd khiém t6n dén nhan bat ci
mén qua gi dén tir Thién Chida. Qua dé c6 thé 1a mot nén, hai nén
hay mudi nén. Thién Chia khong cAn luong nhung Ngudi can thién
chi nén t&t va thién chi mudn lam Igi cho Nudc Trdi. Mién sao sy ddp
trd niy phai tich cuc va ty nguyén vi Thién Chia ludn ton trong sy ty
do ctia con ngudi.

d. P4p tra cach tich cuc.

Pén nhin sy song nhu mdt mén qua, thi véi sy khi€ém tdn clia
mdt ngudi bat toan, con ngudi chi c¢é thé tich cwc ddp trd bing cich
bdo vé su sng trong moi giai doan: bdo viéc sy song tif lic con la
" mot thai nhi, nudi dudng lam trién nd sy sdng trong tién trinh ting
tri€n d€ di d&n sy trudng thanh. Thio kinh ngudi da day cong truyén
dat sy s6ng cho con chdu, kinh trong ngudi khi tubi da vé chiéu, khi
t't c4 nghi luc ngudi da trao ban cho th€ hé mai sau d€ duy tri sy
song, va cudi ciing ton kinh ngudi khi khud't bong. N&u khong c6 sy
hy sinh nudi dudng thi sy s6ng da b€ tic va khong c6 cd hdi trién nd.
T4t c4 nhitng tAm tinh trén d&u phai cu thé héa bing nhitng hanh
dong tich cuc, vi Thién Chia khong ua thich ké chi kinh yéu Ngudi
bing m6i miéng nhung 10ng ho thi xa Ngudi (Mt 15:8).

2. PIRU RAN THU BON: THAO KINH CHA ME

Mot trong mudi gidi ludt yéu thudng ma Mai-sen d6n nhan tif Thién

Chia d€ truyén dat cho din ching, gidi luat thd bon néi vé long thio

hi&u con céi phai danh cho Cha Me. Rai rdc trong Thdnh Kinh, chiing

ta c6 thé ghi nhan rit nhidu doan day con ngudi vé viéc thdo kinh cha

me. Sau ddy 12 mdt vai doan dan ching:

e Ton kinh cha nguoi va me nguoi, dé nguoi dugc song ldu trén
phdn dat ma Giavé Thién Chiia ban cho nguoi. (Xudt hanh 20:12)

o Nay con, gido hudn ciia Cha con hdy nghe, loi day ciia Me¢ con
dirng gat bé. Vi nhiing loi &y sé la vong hoa xinh con dji lén dau,
1o vong kiéng con deo vao cd. (Cdch ngdn 1:8-9)

o Hai con, Iénh cha con truyén hdy lo tudn gifi, iof me con ddy chd
b3 ngoai tai. Nhiing loi truyén day dé con hdy khdc trong tim, con
héy deo vao c&, dé ghi nhé dém ngay. Nhiing 10i d6 sé hudng dan
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con liic con tdi lui, sé gitk gin con khi con ndm xudng, sé ciing con
chuyén tro khi con thitc ddy. Vi hudn iénh la ngon dén, 1i day db
la dnh sdng, va loi qud trdch bdo ban 1o duoong dén téi su séng.
(Cdch ngdn 6:20-22)

Ké bac ddi cha va xua dudi me, 1o dita con dén mat, nhudc nho.
(Cdchngdn 19:26)

Ké nao nguyén riia cha me, ngay giita dém khuya, dén né bj tdt
ngum. (Cdch ngén 20:20)

Hay ling nghe cha con, déng sinh thanh ra con, ditng khi dé me
con khi nguoi gia y&u. Thdn phu ngudi cong chinh sé mitng vui,
ddng sinh thanh nguoi khon sé hoan hy. Uédc gi cha con dugc hy
hoan, va nguoi sinh ra con dugc mirng ré. (Cdch ngén 23:22, 25)
Ké béc 14t cha me rbi bdo: “ddu cé tdiva gi!”, chinh hdn 1d ban
cuia qudn dn cudp. (Cdch ngon 28:24)

Ké nao givong mdt ché diéu cha, vi coi thuong chuyén vang 15i
me, sé bi qua & ling sdu mdéc mdt, va bi loai diéu hdu ria thit.
(Cdch ngdn 30:17)

Cha con, con hdy hét long t6i kinh, va ditng quén on me dd mang
ngng dé dau. Hay luén nhé cong on dudng duc sinh thanh, cong
on &Yy, con sé ldy chi ddp dén cho cén xing? (Hudn ca 7:27- 28)
Ai tho cha thi biy ddp 161 ldm, ai kinh me thi tich trit kho bdu. Ai
tho cha sé duwgc vui mitng vi con cdi, khi cdu nguyén ho sé dugc
ling nghe. Ai tén vinh cha sé dugc truong the, ai vang lénh Piic
Chiia sé lam cho me an long. Ngudi dé phuc vu cdc bdc sinh
thanh nhit phuc vu chii nhdn. Hay thdo kinh cha con bdng 10i néi
viéc lam, dé tho ngudi ma con dugc chiic phiic. Vi phiic lanh cila
ngudi cha lam cho cuda nha con cdi bén viing, 10i nguyén riia cila
me lam cho tréc ré bdt nén. Chd vénh vang khi cha con phdi tiii
nhyc, vi ndi titi nhuc dé chdng vinh du gi cho con. Qud thdt, nguoi
ta chi dugc vé vang liic cha minh duoc tén kinh, va con cdi phdi 6
nhuc khi me minh bi khinh ché. Con oi, hdy sdn séc cha con, khi
ngudi dén tudi gia,; bao ldu nguoi con song, chd lam ngudi budn
tii. Nguoi ¢d i ldn, con cling phdi cdm théng, chd cdy minh sung
sttc ma khinh dé ngudi. Vi long hiéu nghia doi vdi cha sé khong bj
quén lang, va sé dén bu t3i 16 cho con. Thién Chiia sé nhd dén
con, ngay con gdp khon khd, va cdc tgi con sé bién tan, nhu suong
mudi bién tan liic dep troi. Ai bd roi cha me minh thi khdc nao ké
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16ng ngdn, ai choc gidn me minh, sé& bi Diic Chita nguyén riia.
(Hudn ca: 3:3-16)

o Bdy gio c6 mdy ngudi Pharisieu va mdy kinh su tir Giérusalem
dén gap Piic Giésu va néi rang: “Sao mbn dé ong vi pham truyén
théng ciia tién nhdn, khong chiu rita tay khi ding bia? Nguoi trd
13i: “con cdc 6ng, tai sao cdc 6ng dua va truyén théng cia cdc
éng ma vi pham diéu rdn ciia Thién chiia? Qud thé, Thién Chila
day: Nguoi hdy tho cha kinh me; ké nao nguyén ria cha me, thi
phdi bi xit tit. Con cdc 0ng, cdc dng lai bdo: “ai ndi vdi cha me
rdng: nhiing gi con c6 dé githp cha me, déu la 12 phdm dang lén
cho Chiia rdi, thi ngudi &y khong phdi tho kinh cha me nita.” Nhu
thé, cdc dng duwa vao truyén thdng ciia cdc dng ma hiky bé 16i
Thién Chiia. Nhiing ké dao ditc gid kia, ngon sit Isaia thdt da ndi
tién tri rdt diing vé cdc dng rang: Ddn nay tén kinh Ta bing moi
bing miéng, con long chiing thi lai xa Ta. Chiing c6 tho phuong
Ta thi cling v ich, vi gido 1y chiing gidng day chi la gidi ludt
pham nhén..” (Mt 15:1-9)

e Ké lam con hdy vang loi cha me theo tinh thén cia Chia, vi dé la
diéu phdi dao. Hay ton kinh cha me. D6 la diéu ran thit nhdt cé
kem theo 10i hita: d€ nguoi dugc hanh phiic va hudng tho trén mdt
dd’t nay. Nhitng bdc lam cha me, ditng lam cho con cdi tikc gidn,
nhung hdy gido duc chiing thay mdt Chiia bdng cdch khuyén rdan
va stta day. (Ephesians: 6:1- 3)

o K& lam con hdy ving loi cha me trong moi sy, vi dé la diéu phdi
le. (Col 3:20- 21 )

3. pUC GIESU: NGUOI CON HIEU THAO

Trong Tin Mitng theo Thdnh Luca, chiing ta nghe tudng thudt
vé cdu chuyen Me Maria va Thdnh Giuse lac mdt con la Giésu trén
duang vé tir Gierusalem. Me Maria t6 vé lo du, va Pic Giésu ddp
rdng Ngai phdi lam viéc Cha Ngai trao phd. Trudc su béi réi ngd
ngang ciia doi bén, dogn Thdnh Kinh két thiic rdng: “Sau dé, Nguoi di
xudng ciung vdi cha me va hdng vang phuc cdc ngai. Riéng Me nguoi
thi hdng ghi nhd tdt cd nhiing diéu &y trong long. Con Dic Giésu
ngdy cang thém khén ngoan, thém cao Ién va thém dn nghia doi véi
Thién Chiia va nguoi ta.” (Luca 2:48-52)
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Bitc Giésu 1a tim guong hi€u thio cho chiing ta noi theo.
Ngudi khong chi hi€u théo trong 13i néi nhung Ngudi quan trong héa
viéc dem ra thi hanh nhitng diéu Thién Chia truyén day: “Me 16i va
anh em t6i, chinh la nhitng ai nghe 10i Thién Chita va dem ra thuc
hanh” (Luca 8:21). Subt cudc ddi clia Ngudi 12 tim va thi hanh Thanh
¥ Thién Chia: “Luong thuc clia Thay 1a thi hanh ¥ mudn ciia Pdng
da sai Thdy, va hoan tét cong trinh ciia nguoi” (Gioan 4:34). Cha cia
Ngudi da phai thot 1én: “Pdy la con yéu ddu ciia ta, ta hai long vé
Neuoi” (Mt 3:17).

Theo guong Diic Kitd, udc gi ta c¢6 dudc tAm tinh kinh yéu
Pang sinh thanh dé€ chu toan bdn phin lam con va tron ven véi gidi
luat yéu thuong cta Thién Chda.

4. TAI SAO PHAI THAO KINH CHA ME?

Theo Thanh Thomas Aquinas, ngai dua ra nhitng 1y do khi€n cho con
cdi phai thdo kinh cha me. Ngai goi 14 ba dic 4n cha me danh cho
con cdi va ba bdn phin con cdi d8i véi cha me:

Ba didc an cha me danh cho con cai:

Hién hitu: Cha me 12 ngudi dem chiing ta vao ddi. Ngoai cong on
sinh thanh, cdc ngai con c6 cong nudi va dudng. N&u khdng dudc
nudi dudng, khong em bé niao c6 thé séng sét trong nhitng ndm thing
ddu tién trong dvi. Nhi€u thd vat sinh ra chi vai phiit Ia ding 1én di
dugc ngay, trong khi con ngudi phii b&, phdi bdng ci nim trdi méi
chip chitng tp di. Nhung ti€c thay ciing c6 nhitng ngudi me vi mot ly
do nao do, da bé roi nhitng tré tho mdi chao ddi. DAy 1a nhitng trudng
hgp khong thé chdp nhan dudc va chi danh cho sy xét si cong bing
cla Thién Chia. Thanh Thomas Aquinas khuyén ching ta hiy nhé
dé&n nhitng ti€ng gao thét khi sanh dé cia me d€ thém long bi&t on va
ton kinh.

Nuéi dudng: Ca dao Viét Nam c6 cdu: “Cé nudi con mdi biét long
cha me.” C6 nhin ngdm sy vat vd clia ngudi cha, ngudi me trong
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nhitng ndm diu clia cudc sdng, mdi bi€'t on su nudi duBng ctia cha
me. M6t hdng an 1anh nhin nhung khong ma nhiéu khi chiing ta d&
quén hay vo tinh quén lang nhu trong cau chuyén ctia em bé khi dudc
co gido hdi: “Ai dung nén em?” - (suy nghi mot liic, em bé ddp:
“Chiia dyng nén em bay nhiéu thdi, (em giang dbi tay to bing mjt tré
so sinh) phan con lai tw em lam cho em 16n lén. '

Y thitc dudc ciu néi chia Ong Job s& gitip ching ta hi€u dudc ring tat
c4 nhifng gi chiing ta c6 trén ddi nay déu 12 nhitng mén qua nhung
khong, hay n6i mot cdch khdc, déu 1a nhirng didu vay mudn, k€ cd
tién bac, danh vong hay bing c&p vi tdt cd chiing ta déu vao dvi véi

~ hai ban tay tring va rdi td't cd moi ngudi khdng trlf mdt ai cling s& lia
ddi vdi hai ban tay tring:

“Thén trdn trudng sinh ra tix long me, thin t6i trd vé dé ciing trdn
trudng. Picc Chiia ban cho Picc Chiia Idy di, muén doi xin chilc tung
danh Pitc Chiia (Job 1:21).

Day Db
Viéc diy d tr& em rdt quan trong va phdi bit dau ngay tir
trong gia dinh. N&u chd dgi d€ cdc em d&n tdi dén trudng mdi bit
ddu day, thi sg ring ciing dd hoi mudn mang nhu cdu chuyén dudi
day:
Ngay kia c6 mot nguoi ngudng mg thi st Samuel Coleridge va tim
dén tham 6ng. Sau khi han huyén tro chuyén dugc mot lic, hai
nguoi bddt ddu dam thogi vé vdn dé tré em. Nguoi khdch ndi:
“theo t6i, thi nguoi 1on nén tén trong su ty do ciia tré em frong
nhitng suy nghi va hanh djng cia ching, dé tap cho ching su
trudng thanh trong viéc quyét dinh vé cudc doi cia ching.
Phutong phdp nay sé cho tré em co hi d€ phdt trién tai ndng ciia
chitng mot cdch tron ven. Nguoi khdch dang dinh ndi thém thi thi
st ngdt 10i éng va néi: “Téi mudn dua éng di xem vuon hoa cila
t6i. N6i xong, ong lién ddn nguoi khdch ra ngodi. Vita nhin thdy
mdnh vudm, ngudi khdch khong cdm long dugc lién thot lén: “Thé
nay ma ngai goi la vion hoa a? Theo t6i thi ddy la mot vuon cé
dai.” Thi st Coleridge chdm rdi gidi thich: “Ong néi diing, trudc
ddy né la mdt vuon hoa héng thit dep, nhung ndm vita qua, 10i
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muén dé cho hoa héng duge tw do moc theo y riéng ciia nd, khéng
cdn dén sy cham séc cila t6i, va két qud la nhing gi éng dang
thédy trudc mdt.

Chiing ta cd cha trdn thé sita dgy ma chiing ta vdn tén kinh, thi
ching ta lgi cang phdi ting phuc Cha trén troi dé dugc song.
Cha trdn thé sita day ching ta trong mot thoi gian ngdn, va
theo s& thich ciia minh; con Thién Chila sita day la vi lgi ich
ciia chiing ta, dé chiing ta dugc thong phdn vao sy thanh thién
ciia Nguoi. (Do Thdi.12:9)

Con 0i, con hdy tudng nhd Piic Chiia moi ngay, ditng cé ung
pham 13i va lam trdi Iénh ciia Ngudi. hdy thuc thi céng chinh
sudt moi ngay trong doi con, vi nhitng ai séng trong su that thi
$€ thanh cong trong sy nghiép ciia minh. ... (Tob.4:5-6)

Hdy day dita tré con duong nd phdi di, dé dén tudi gia né vén
khong lia bé. (Cdch ngdn 22:6)

Y thic dugc tim quan trong clia viéc gido duc con cdi, mbt
vin nhan da ghi nhin ring: “Chi ¢6 hai diéu ton tai chiing ta c6 thé
truyén dat cho con cdi. Diéu thit nhdt 1o ngudn cdi va dleu thit hai la
doi cdnh (Holding Carter).

Ba bon phan con cai d6i vdi cha me:

Kinh trong: Binh thudng ai cling muén nhic d&n t8 tién 6ng ba cha
me cla minh, néu cdc ngai 1a nhitng ngudi danh ti€ng d8& lai cdng
nghiép 16n lao cho hau th€. Ai cling muén hudng Iy c4i vinh du ciia
cdc Ngai nhu trudng hgp clia mot ba trong moét budi da tiéc khi ba
ghé ddu vao Rabbi ngdi bén canh va khoe riing: “ Ong & cila tdi la
nguoi da ky bdn tuyén ngén djc ldp ciia Hoa Ky.” Thé rdi ba chd doi
phdn ng clia Rabbi. Mim cudi gidy l4t, Rabbi ciing ghé vao tai ba
n6i nhd: “Ong dng 16 ciia t6i la nguoi da viet ra Muoi Pidu Ran!.

C6 mot diéu hoi khé hi€u trong cdi x& hdi vin minh Hoa Ky nayla
viéc ngudi ta quy trong nhitng d6 ¢8, d6 c8 cang 1au nim thi cang c6
gid tri. Th€ nhung d6i v4i con ngudi, nha't 1a phéi nit, mot khi di 16n
tuSi va nhan sic bit ddu tan phai, thi ho bi xem nhu nhitng vat phé&
thdi, an bim xa hoi. Phdi ching ngudi ta da dit gid tri dya trén nhiing
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c4ibé ngoai va quén di nhitng sy khon ngoan k&t tu qua bao nim
thdng. Chinh trong nhitng thin x4c gia nua d6 chifa cd mot kho tang
khon ngoan tif nhitng kinh nghiém trong cudc s6ng. Né&u chiu bd thi
gid d€ tim hi€u tdm 1y clia ngudi gia thi xd hoi nay s& bdt di biét bao
tAm trang thi thin clia nhitng ngudi sdp “on trdi, xa d4t” thay vi xem
ho nhu sip “gan dit, xa trdi.”

Nang dd: LJi hita ciia Dtc Giésu: “Anh em dong ddu nao thi Thién
Chiia ciing sé dong ddu &y cho anh em.” (Mt 7:2). Ca dao Viét Nam
ciing khuy&n cdo ching ta ring: “Séng trudc dé’ dau, song sau do
ddy.” C6 mdt em bé, khi b8 me dua em di thim ong ba niam trong
vién dudng 130, em hdi me, day 12 chd nao? me tra 13i, ddy 1a chd &
clia 6ng b ndi trong ltic tudi gia. Em nhanh nhen, v6 tu bugt miéng:
“VAy thi con biét r6i, Khi ndo ba m4d gia thi con ciing s& dua Ba M4
vao day & nhu 6ng ba ba ndi bay gid.” N6i nhur vy, khdng phdi vige
dua cha me vao vién dudng 1o 12 diéu x4y, vi hoan cdnh ciia mdi gia
dinh khdc nhau. Nhung ddy mudn néi 1én tAm quan trong cia viéc
ning d3 cha me khi vé gia. Cha me nudi dudng con cdi khi con bé,
ngudc lai, con cdi phdi ning d8 cha me khi tudi gia.

Ngudi ta cho bi&t c6 mot loai cd, khi vé gia, 16ng bit dau rung va
khong con stic di tim mdi nita, thi nhitng con ¢d con thay phién nhau
di tim mdi v& nudi cha me chiing, va ban dém thi diing 16ng cinh cla
ching d€ G 4p cho cha me dugc &m 4p.

Ngoai viéc ning d& khi cac ngéi khi con sOng, viéc cau nguyén, ton
kinh khi d4 qua ddi néi 1én tAm 1dng khong bao gi® ching ta quén on
sinh dudng cda cdc ngai.

Vang Loi: Mudn cho viéc vang 161 dugc hi¢u nghiém can phai c¢6 sy
hiéu bi&t clia ci hai bén. Cha me mudn con cdi tich cuc vang 10i, thi
trudc tién cdc ngai phii 12 nhitng miu gudng ot cho con cdi ving
theo. Mot cudc séng thi€u muc thudc thi khong thé bt con cdi phdi
lam theo minh dudc.

Ngugc lai con cdi chi theo ¥ thich clia minh ma khong dya
vao nhitng 18i khuyén diy kinh nghiém clia ngudi di trudc, thi khong
th& tranh nhitng déng ti€c c6 thé x4y ra trong ddi. Cd khdng dn mudi
cd won, con cdi cha me tram duong con hu. Didu ndy khong thé dp
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dung mot trim phin trim trong moi trudng hgp duge, vi c6 nhing
hoan c4nh trong d6 ngudi cha, ngudi me c6 thé mang bénh tAm Iy va
bt budc con l1am nhitng diéu khéng dudc phép lam, nhu trudng hgp
clia mdt ngudi me bit con vio trong bdn tim d€ dim con xudng nudc
cho chét. Cam thdy mot diu gi bit &n sip x4y ra, cAu con biy tudi
viing bé chay, nhung than hinh gdy com clia em di khong thodt khdi
ban tay thic ddy bdi tAm Iy bit thudng clia ngudi me, dé rdi ciu phai
chung s6 ménh ngin ngii ciing v6i 4 ngudi em khic ¥ gia twdi thd do
chinh hanh ddong di man clia me minh (Newsweek, July 2001)

Gidi luat thio kinh cha me cin phdi di d6i v6i nhitng d6i thoai va
hi€u biét vé tim 1y va tinh thin d€ dao Chiia dugc ton trong.

5. LINH PAO CUA VIEC HIEU NGHIA LA LINH PAO TINH
YEU

“Va nay cé nguoi thong ludt kia ditng 1én héi Piic Giésu dé thir nguoi
rdng: “Thua thdy, t6i phdi lam gi dé dugc sy séng doi doi lam gia
nghiép? Nguoi ddp: “trong ludt da viét gi?” Ong doc thé nao? Ong dy
thua: “Nguoi phdi yéu mén Dicc Chiia, Thién Chia ciia Nguoi hét
[ong, hét linh hon, hét sikc luc va hét tri khdn nguoi, va yéu mén ngudi
thén cén nhu chinh minh.” “Ong trd 15i diing ldm. Cit lam nhu vdy la
s€ dugc song. (Mt 22:37- 39).

Ngudi thin cdn gin giii minh nh4t vd 1am dn cho minh nhi€u
nhA't khong ai khdc hon 12 nhitng phin td trong gia dinh nhv dng ba,
cha me, vg chdng, con cdi. Nhung chinh nhitng ngudi ndy ciing 1a
nhitng ngudi 1am phién 10ng minh nh4t. Ho 12 nhitng ngudi ching ta
chia s& hiu nhv v& moi phuong dién, 13 ngudi ching ta chia vui sé
budn va ciing 13 ngudi bi€t rd nhitng nét x&u cla ching ta nhit. Pic
Giésu di qu4 biét diéu nay dé€ day ring hay yéu tha nhan nhu chinh
minh! Yéu nhu chinh minh 13 mdt thich d6 ma trdi qua bao nhiéu th&
hé, khong ai c¢6 th€ hoan thién héa cudc sdng bing gidi luat yéu
thuong ma khéng gip phai hi€u 14m va nudc mit.

Sy toan thién clia con ngudi hé tai & l1ong Mén Chia va yéu
ngudi. Chiing ta phii y&u nhau khong bing mdi miéng nhung bing
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chinh hanh dong cu thé: “Hdi anh em la nhiftng ngudi con bé nhd,
chiing ta ditng yéu thuong noi dau moi chot ludi, nhung phdi yéu
thuong cdch chdn thdt va bang viéc lam. Cdn cit va diéu dé, ching ta
s€ biét rang chiing ta diing vé phia su thdt, va chiing ta s& dugc an
long trudc mgt Thién Chiia (1 Jn 3:18).

Linh dao 1a gi? Gidi thich mdt cdch ngdn gon, linh la linh
thiéng, dao 12 dudng. Linh dao clia viéc hi&u nghia 12 con dudng Diic
Giésu day chiing ta phai s6ng hi€u thdo nhu th& nao? Trén con dudng
thiéng liéng ndy, ching ta luon phdi tinh thic d€ kiém ching xem
minh dang git gidi ludt yéu thuong ra sao? Vi mdi ngudi ching ta
phdi trd 181 v6i Thi€n Chia vé gidi rin cin bdn nay. Chia s& khong
héi ching ta ring con cé bao nhi€u bing cap? con c6 bao nhiéu
“dollars” trong ngin hang? bao nhiéu nha cifa d€ cho thué? Bao
nhiéu xe? bao nhiéu tii sdn? Nhung cdu hdi quan trong nhat vin la
cau hoi vé gidi luat yéu thuong: Con da d6i x& véi tha nhin nhu cha
d6i xit véi con khong? Con c6 tim tinh bi€t on trudc nhitng on hué
nhung khong trong cudc song dén nhin qua 6ng ba cha me khong?
Thio kinh cha me 12 mot phin trong gidi ludt yéu thuong, con da hiéu
va da gilt nhu th& nao?

“Ai s6ng trong tinh yéu la ngudi do sdng trong Thién
Chia.” (1John 4:16). Theo suy tu cia Isaak Walton thi Thién Chiia cd
hai ché &: mét noi 1o trén thién dang, noi kia la trong tdm hén ciia
nhiing con ngudi cé long biét on.

Mudn gin giii Thién Chia, chiing ta hdy 1a nhifng con ngudi bi€t on.
Chiing ta hiy 1a nhitng ngudi con hi€u thdo.
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Summary

The essay presents a spirituality of filial piety. It begins with
the fourfold dimension of gratitude or thanksgiving, examines the
Fourth Commandment with regard to filial piety, presents Jesus as
the model of filial piety, and explains the three reasons for filial p-
ety, namely, the parents’ gift of life, nurturing and education, and the
three corresponding duties of filial piety toward the parents, namely,
respect, support and obedience. It ends by showing that the spiritual-
ity of filial piety is love.

Anh Trang, Cha Bdn, va Cha Cho bén ngoai
DPén Thédnh Biic Me Dédng Con, Corona, California ngay 3/8/2001
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TIN TUC VE VIEN TRIET DAO

DPai Hoi Tri¢t Pao Ky IV:

- Pai Hoi Tri€t Pao Ky IV d3 dudc t6 chic tai Pai Hoc Cong Gido
Hoa Ky tai Hoa Thinh D&n vao cudi tudn 27-29 thing 7, ndm 2001
va tai Dong Pdng Cong: 1775 Main Street, Corona, CA 92882 (909-
737-4125) vao cudi tun 4-5, thdng 8, nim 2001. Chd d& clia Pai
Hoi Ky IV 1a "Chit Hiéu va Viéc Ton Kinh T8 Tién trong Vin Héa
Viét Nam".

- Cdc d8 tai truyét trinh gdm c6:
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1. D& Tai 1: "Tén Kinh" hay "Tho Kinh" Té Tién: Cdn Bdn Tin
Ly ciia Pao Tho Ong Ba (LM Phan Pinh Cho)

2. P& Tai 2: Linh Pao ciia chit Hiéu trong Kité Gido (NT Phan
Thanh Thiy)

3. D& Tai 3: Viéc Tén Kinh T6 Tién trong Phung Vu Cong
Gido (GS V& T4 Bé)

4. P& Tai 4: Cudc Tranh Ludn vé Nghi Lé Trung Hoa & Thé Ky
17-20 (GS Phan Pinh Cho)

5. D& Tai 5: Nguyén Ly Sinh ciia Hiélu Pao5 trong Dao5 Tho
Kinh T& Tién (GS Tran Vin Poan)

6. P& Tai 6: Gido Duc vé Chit Hiéu trong Gia Dinh va Duy Tri
Tdp Tuc Ton Kinh T6 Tién trén Ddt Hoa Ky (GS Bui Hitu Thu)

Ndm nay Vién sé khong thyc hién cdc tdm hinh chup chung cho
toan khda ciing nhu bdng Video vi Iy do Vién khong dii nhdn sy
dé lam viéc nay. Néu cé quy vi nao sdn long ditng ra thyc hién
Vién hét sitc hoan nghénh. Tuy nhién Vién sé xudt bdn 8 cuén CD
ghi lai tdt cd dé tai dugc thu dm tai Dai Hoi Triét Dao tqi Hoa
Thinh D6n. B6 CD nay sé dugc bdn vdi gid 40 MK ké cd cudc phi
trong ndi dia Hoa Ky. Quy vi nao mudn mua by CD xin guti check
vé cho dia chi ciia vién. Dy triv dugc phdt hanh vao thdng 12,
2001.
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Két Qua ciia Dai Hoi Triét Pao Ky 4 theo phiéu
tham do:

DPai Hoi Triét Pao ky 4 tai DC va Cali di dién tién t6t dep mic di
con s6 ngudi khong nhiéu bing nim ngo4i.

Sau day 1a cdc nhin xét clia tham dy vién trong Phi€u Thim Do Y
Kién:

1. P& Tai: Can thi€t cho gi6i tré ngdy nay; Cudc Tranh Luin v& Nghi
L& Trung Hoa clia cha Cho lam sing t6 vin d&; T8t nhung it thdi
lugng; R4t hay va cin thi€t; R4t hay va b6 ich cho cudc séng dao; M3
rong sy hiéu biét; R4t hap din; Qué rong, khign cho khéng dd thi gits
d€ thdo ludn chi tiét v& cdc ciu héi dugce dé ra; T4t ci 6 dé tai déu c6
nhitng méc ndi d€ lién k€&t chit ché véi chi dé 1a: Chit Hi€u va Viéc
Tén Kinh T8 Tién; Tat cd moi dé tai trong ba ngay Pai Hoi déu méi
mé — cip nhit héa vé Cong Pong Vatican thit xtic tich; R4t hay;
Great topics, still need more concrete applications and suggestions;
Toan Hao.

2. Giang su: T6t; Cha Phan Dinh Cho rdt uyén bdc; Khd; rd ring;
Ngoai ki€n thitc phong phi cia cdc gidng su, dic biét GS Bii Hitu
Thu d4 cong hién nhitng kinh nghiém r4t cu thé va thyc tién qua viée
gido duc con chdu & My; Ranh r&; Cic dé tdi dugc thdo luin mot cich
chu ddo; D& hiéu; Rat gidi va rdt hay; Rat 16t; Gidi, rdt hay; All great!
Lots of humor, lively; tit cd moi gidng su, thuyét trinh vién; Toin
héo; A+

3. Tai liéu: Dy di; Rat t6t; DAy P; Quy gid; Tuong d6i ddy dd; t6t;
Kh4 t6t; Cin dan bai chi ti€t hon clia. mdt vai gidng su; Toan hio;T6t;
tdt; Can use a bit more details in Dan Bai; OK; A+.

4. Co s¢ va dung cu: Tdt; Phong hop hoi ngdp va néng; Hoi xa Trung
Tam Cong Pong Gido Dan; Tuong d6i sach s&; Tat; R4t 6t va ddy
dd; R4t t6t; Xa qud; Great; Pi; Rat t6t; OK A.

5. Km thuc: OK; R4t ngon; Pon so nhung ngon va tam dd; An ngon;
T6t; Ngon 1&m; T6t; Tam duge cho mot conference; Great, very effi-
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cient; Bt; OK; Tét; B.

6. Chuong trinh: T6t; R4t ding gid; Piu hanh rit smooth; Tét vira;
T&t; Qud ngdn. P& nghi trd lai 3 ngay (tht sdu, thit bdy va chi nhat);
R4t hay va xdc thuc; T6t, T6ot, ddy dd; hgp 1y; OK; t8t; Thu Mai, great
coordinators, great job; Thank you; A.

Csc D& Nohi cho nim téi:

1. Chi @é va céc dé tai: Vai trd clia Gido Dén trong Thién Nién Ky
thit Ba; Conflicts between co-workers - How to deal with problems
and fight for the rights ma khong 1am mAt mit t8 tién va phat 1ong
Chua; Conflicts between brothers and sisters in families - How to tell
them to accept their responsibilities ma khong hurt their feelings, es-
pecially if they are the older ones than you; Ngon ngtr Viét Nam trong
Phung Vu, than hoc Viet Nam; Religious Education for Chidren;
Youth in Vietnamese Churches in the US; Inculturation between Viet-
namese and American Cultures. More in depth instead of just symp-
toms, problems of adjustment; Vai trd ngudi Kit6 14 chiing nhin nuéc
Trdi ngay trong dai gia dinh" (v6i cha me, anh em, vg chdng, con c4i;
Céc dé tai lién quan d&n Gido Hoi, cin c6 sy thay d6i trong viéc tru-
yén gido; Gido Hoi Cong Gido tai dia phuong, cdc chii chin va nhiém
vu rao giang Tin Mimg; Gido Hoi Cong Gido dia phuong va nhiém vu
cla gido dan.

2. Gidng su: Xin mdi cdc gidng su nim nay va GS Nhu Hanh; Khong
nén thay d8i; Cin c6 thém nhiéu gidng su cang t6t; C6 thém gidng su
mdi cang thich thd; Xin thém gidng su; A+.

3. Céac dé nghi khac: Thanh 1ap mt staff tai mbi dia phuong. Cin
mot trudng ban, thu ky va thi quy d€ ting thém hoi vién tham du ky
t6i. Toi s& ¢ gdng dem thém tir 10 d&n 100 ngudi; BSt nghi, khai mac
sdm hdn; Quéng ba dudng 161 va hoat dong clia Vién rong rai hon,
thudng xuyén hon; N&u c6 cdc em tham du khong hi€u ti€ng Viét, xin
thém ti€ng Anh; Con xin h&t 1dng chin thanh c4m on dic biét cha
Cho, ban gidng huén, qui s6 va tdt cd qui vi dd hy sinh dan than d&
gitp chiing con trong hai ngay qua. Xin da ta! Thanks for making the
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conference possible for us laymen to benefit. Dao BJi va Hoi Nhip
Vin Héa, nhd't 1a cdch day db con c4i vé chit Hi&u va Pao D&i Vin
Hoéa d€ fim Nudc Trdi, ma vAn gitt duge ngudn goc Con Rdng Chau
Tién; Need to advertise among young people (college graduates and
young married people);

Trong thanh 1€ b& mac cda Pai Hoi Cali, d4 ¢6 6 vi tinh nguyén tham
gia trong ban diéu hanh dia phudng € lo cho viéc quidng bd va ghi
danh cho Pai Hoi ky 5 vao cdc ngay 2-4/8/2002 tai Cali. Quy Ong:
Nguyén Khiém Tén, Vil Quang Thitc, H Sinh, Nguy&n Dinh Khuong,
Bui Quang Thach, Phan Pic Tao, Hdoang Am. Xin da ta.

Quy Ché& Mgt Té Chitc B4t Vu Lgi:

- S§ Thu& Lién Bang da cAp gidy ching nh4n cho Vién Tri&t Pao
dugc hudng quy ch& clia mot t8 chie bat vy 1¢i ngdy 2 théng 3, 2001,
Vién dugc mién déng thu& Lién Bang theo didu khodn 501 (a) clia
Lu4t Thu€ Lién Bang nhu mjt 8 chitc dugc mé t trong diéu khoin
501 (c) (3). Vién ciing dugc 4n dinh 12 mdt t8 chifc dugc tai trg bdi
cong ching (a publicly supported organization) nhu duge mo t3 trong
diéu khodn 509 (a) (1) va 170 (b) (A) (vi).

- Céc manh thudng quin déng gép va tng ho cho cdc hoat dong cla
Vién 6 thé dugc khai mi&n thu& cho céc s6 tién dong gép nay mién
1a céc mén tién déng gép dudc coi nhr qua ting cho Vién.

- Cdc quy vi sau ddy d3 d6ng nién liém véi tw cdch hoi vién va 4n
nhan:

NIEN LIEM 2000-2001

1.Lé An 2. D5 Anh

3. Nguyén Tién Cinh, MD 4. Nguyé&n Vin Ch4nh
5. Vii Manh Chdnh 6. Pham Ngoc Diép

7. Nguy&n Duy Duong 8. Nguyén Gidng

9. Tran Pitc Hoan 10. Tran Dinh Héng
11. Nguyé&n Cao Hoang 12. Bing Vuong Hué
13. Nguy&n Thé& Hing 14. Vii Pinh Khiém
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15. Pham Vié&t Khiét 16. Vii Pitc Khoa

17. B3 Dinh LAm 18. Nguyén Thy Lan

19. Pinh Kim Lién 20. Vi Cong Minh

21. Nguyé&n Hitu Minh 22. B4 Hitu Minh

23. B4 Vin Minh 24. Bui Thi Minh Thoa

25. Nguyén Vin Noi 26. Pidng Vin Nudc

27. Nguyén Giabtc 28. Nguyén Trung Quin
29. Pham Di&m Quynh 30. Pham Vin Thanh

31. b6 Bic Thanh 32. Nguyé&n Hanh Theresa
33. Biii Vin Thu 34. Nguyén Manh Thudng
35. Vii Quang Thitc 36. Lynagh Minh Thu

37. Nguyén Vi Thiy 38. Tran T4n Toan

39. Nguyén Khiém Tén 40. Cao bai Trang

Tap San Triét Dao:

- Tap San Tri€t Pao s 1 da dugc 4n hanh "xuin thu nhi ky" téc mot
nim hai s8 vao mia xuin va mila thu. S& dau da ra d6i vao thang Tu
nim nay va day la s6 2 vao thdng 10. Céc bai v§ dugc ddng song ngi,
nghia 13 c6 bai tiéng Viét, ¢6 bai ti€ng Anh. S§ ddu va s6 2 dudc g
cho t4t cd cdc cyu hoc vién cla cdc Khéa Tri€t Pao trong cdc nim
qua. N&u quy vi nhin dugc bdo ma chua gii tién mua bdo, xin vui
long d6éng gop d€ Vién c6 thé ti€p tuc giti cdc s8 bdo k& ti€p dén tay
quy vi. Gi4 bi€u mua bdo 1a $16.00 mét nim ké c4 cudc phi cho quy
vi ¢6 dia chi trén nu6c My va $18.00 cho quy vi & Gia Na bai, gid
bidu ngoai Bic My 12 $20.00. Gid mua danh cho 4n nhan va trudng s§
14 $25.00. Cdc thu vién cla cdc Pai Hoc Hoa Ky c¢6 Hoi Sinh Vién
Viét Nam dd dugc mdi mua bdo dai han. Mbi s6 bdo dugc dy trd in
diy khodng 130 trang va in kh8 5.5 x 8 inch.

e Céc quy vi sau ddy dd glti mua bdo dai han:

1. Trin Lé Anh Phuong 2. Hoang Trong Hita
3. Nguyén Phiing Hoa 4. Nguyén Vin Cén

5. Huynh Vian Cao 6. Vii Manh Chénh

7. Nguyén Dtic Gidng 8. Sr. Trin Thiiy Hing
9. Pham Hiing 10. Vi Thiy Hii
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11. Vincent L& Phui Hai
13, Tran Anthony Hiéu,
15. Trin Dinh Héng

17. Nguyén Thé Hung
19. Nguyén Trong Khéi
21. Nguyén Quéc Kiét

23. D% Pinh Lam
25.Cao Thi L&

27. Nguyén Vin Long
29. B4 Hitu Minh

31. Vuong Thinh Nga
33. Pham Vin No

35. Nguy&n Oanh

37. Nguyén Dinh Sai
39. Pham Vin Thanh
41. Khéng Hiru Thira
43. Cao Dai Trang

12. John Vii Hién

14. Vii birc Hoi

16. Nguyén Cao Hoang
18. Rev. Roland Jacques
20. Nguyén Khoan

22. Lam Lién Huong

24. Nguyén Thy Lan
26. Binh Kim Lién

28. Tran Trung Ludng
30. b6 Vin Minh

32. P& Vin Ninh

34. Pdng Vin Nu6c

36. Nguyén Trung Quin
38. Trin Difc Thing

40. Pham C6ng Thin
42. Nguyé&n Phung Tran
44, Nguyén Anh Tuin

45.Rev. Nguyén Vin Tuyén 46. Nguy&n Ngoc Xuin

Xin chin thanh cdm on quy vi trén diy da {ing ho cho tJ bdo
ctia Vién. C4c quy vi khdc chua dit mua bdo dai han. Xin dién vao
phi€u mua bao trong bao thu dinh kém.

vientrietdao @yahoogroups.com:

Chiing t6i da thi€t 14p mot hé thdng e-mail 14y tén 13 vien-

trietdao@yahoogroups.com. Hién nay di c6 100 vi tham gia. Néu quy
vi c6 e-mail vA mudn nhin ban tin qua hé théng dién thu cho Vién d3
t6n tién tem va lién lac nhanh chéng hon thi xin gifi e-mail cho Vién &
thumaibui @yahoo.com hay vientrietdao@yahoo.com Quy vi chua cé
e-mail c6 thé vio www.yahoo.com d& c6 free e-mail.

Nién Li&ém:
D& gitip vién ¢6 quf vin phong pham, &n lodt, v buu phi xin

quy vi vui 1dng gt cho vién mot chi phi€u 25 My Kim va giti kém
phi&u ghi danh trong bao thy dinh k&m.
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CD vé Dai Hgi ky 4:

Quy vi mudn dit mua nguyén by CD 8 dia vé cic dé tai trong
Dai Hoi Ky 4, xin dién vao phi&u trong bao thu dinh kém.

Tew Veci:

Linh Muc Phan Binh Cho, vi sdng lap Vién Triét Dao la Gidng
Su Warren-Blanding vé Van Héa va Tén Gido trong phdn khoa Ton
Gido va Gido Ly tai Pai Hoc Céng Gido Hoa Ky & Hoa Thinh Pén.
Thdéng 6 vita qua, Cha Cho dugc Hiép Hgi cdc Nha Thén Hoc Gia Hoa
K9 bdu lam Chii Tich. Cha la thén hoc gia ddu tién khong phdi la da
trdng dugc bdu lam chii tich trong lich sit cia higp hoi nay.

Library of Congress s& ISSN: 1537-0332 cho s& bio
Mia Xuén:

Vién di xin dudc s6 ky danh cho T4p San cla Vién do Thu
Vién Quéc Hoi cung cip. Con s8 cudi ciing s& 1a s8 bdo dugc ra mbi
ky. S6 bdo cho mia Xudn 2002 s& 1a: ISSN: 1537-0333.

Géa Trang cda Vién Tncét Dao

Vién dd mua dwgc domain ciia YAHOO mdi cho gia trang tai:
www.vientrietdao.com. Xin moi quy vi ghé thim dé 1y tin tikc va xem
cdc hinh dnh vé hoat déng cia vién. Vién phdi trd 35 M7 Kim mdt ndm
dé duy tri domain nay. Tuy nhién dé tiét ki¢m ngan khodn, Vién vén sit
dung server ciia Geocities.com. Do dé khi quy vi nhdn vao domain néi
trén, URL nay sé dva quy vi vé gia trang ci tai www. geocities.com/
vientrietdao/

Di sao chdng nita diéu nay ciing lam cho quy vi dé nhé dia chi
ciia Gia Trang hon, va khdng phdi ddnh nhiéu chit dai dong trudc khi
md dugc gia trang.

Néu quy vi ndo cé free server cho Vién dugc giti nho gia trang
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thi xin ung h¢ dich vy nay. Ngoai ra néu cé quy vi ndo mudn déng gép
trong ciéc cdi tién gia trang cho ti tdn hon, dep hon, cung xin mdi gop
sic.

Dac Hge Tnét Pas Ky 5

DBai Hpi Triét Pao Ky 5 sé duoc t6 chitc tai Pai Hoc Cong
Gido Hoa K3y, tqi Hoa Thinh Don vao cudi tudn 26-28/7/2002 va tai
Trung Tam Cong Gido, Orange County, California, vao cudi tudn 2-
4/8/2002.

Chit dé cita nam 2002 1 “Vai Tro ciia Nguoi Gido Dén trong
Thién Nién Ky thit Ba”

Tqi California, Vién dy trix sé danh ngay thit sdu v thit bdy
cho cdc dé 1ai lién quan truc tiép dén chit dé, va ngay chit nhét sé 6
cdc dé tai c6 thuyét trinh doan va mé rong cho dai chiing than dy vdi
nhiéu gidng su hon thuong 1é.

Xin quy vi ddnh déu cdc ngay nay trong ni?n lich dé ghi tén
tham dy. Cdc chi tiét vé chuong trinh, vé cdc d? tai va ban gidng hudn
sé dugc thong bdo sau.

Budi hop 50 khéi cila ban 6 chitc tai nha anh Bii Quang Thach véi anh
Thach, anh Trang, GS Podn va Cha Cho
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Clido Mang

Chao Mitng Dai Hoi Triét Pao Ky Bén
Hin hoan thay, co hdi dén day roi

A nay anh, nay chi, hdy cing toi

"Oa oa" miéng, ca vang bai thdn di
Minh bén nhau hoc tdp trong hdng hdi
U phdi réi! Long tén kinh T6 Tién
Ngay mai di, ta phd bién khdp mién
Gieo rdc mdi mudn noi long Pao Hiéu
Dai héi nay tao co may tim hiéu

Ai sinh ra nao khéng me khong cha?
In khdc sdu tdm khdm chdng phai nhoa
Hiéu Dao dé quyét tém ta boi ddp

Oi linh thiéng, hwong hiéu nay ta thdp
I nhu trdm nghi ngiit tién T4 Tién
Théam khén xin, tron dao chdu con hién

Rong Tién goc, hién ngang ngudi dan Viét

Im lgng sao? Ddu tinh thdn oanh liét?

Em di chang? trong kiép séng tha huong?

Tran trong ldy Hiéu Pqo vdi can trudng
Dé mudn dan té tuong ta hiéu thdo:

"A me cha!" nhé con, nghe day bdo

O chii di, c4u mo, phdi ving nghe

Khéng budrg ngang, hodc cdi lgi, ke nheé

Y ach nita, diéu khong nén bdt chude
Bfii T8 Tién, Hiéu Pao bao thoi trudc
Oi nay anh, hdi chi, ta on Trén

Ngai cho ta on phiic, biét sao dén?
Ngay Dai hdi, ra vé, xin vdn nhd.

Vi Ta*

* Tho chdo mitng Pai Hoi ciia LM V6 Td Pé, xin doc cdc chit cdi dau cdu.
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Fenk Ank Dac Hic Tniet Daa Ky 4
tac Foa Thinkh Din ngiy 3- 5/7/2007

GS Phan BPinh Cho dang gidng thuyét

GS Phan Dinh Cho GS Tran Vin Poan

NT Theresa Phan Thanh Thiiy

GS V6 Td pé
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NT Theresa Phan Thanh Thily dang thuyét trinh

Anh Nguyén Duy Duong, Chi Minh Thu va GS Poan
ngodi hanh lang
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Cha Peter Truong, Anh Tran, BS Xuong, Anh Tiép, Ank Lgi
trong gio gidi lao

Nha Vin Tra Li, chi Mai, chi Hién, chi Kim Nga, anh Trin
anh Hing va cdc tham dy vién trong gio com 167
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Dac Hic Tncét Dao Ky & tac
Corona, California ngiy 4-S(8/2007

Qunag cdnh Phong An
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Cdc Tham dy Vién con & lai hic 5 gio chidu ngay Chu Nhdr 5/8/01
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Tham Dy Vién

Quang cdnh phong dn
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Hop Nhém Nhé

So Hong Mai, nguoi lo nudi dudng cdc tham dy vién
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O. Hoang Am

Cdc Pai Dién Nhém Nhd thuyét trinh
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